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Dur known zeal 
7 75 Primitius 
Cbriſtianity, in 
oppoſition both. 

to Popery and Calviniſm. 
encourages me t0 Pope for 
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DEDICATION. 

.a favourable acceptance 
of the following papers ; 
Abe deſign of which is to 
demonſtrate the unlaw- 
 fulneſs of being a member 
of the Church of Rome, 
and to overthrow her 
pretended Infalliblity, by 
proving her erroneous in 
uo leſs a point than an 
article of her Faith. As 
Tou are a true Carholick 
Yourſelf; fo I cannot in 
the leaſt doubt Tour ap- 
probation of my endea- 
ours to a ſh the An- 
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DEDI wy 
cient Chriſtian dofrine 
concerning the ſtate of th 


dead, to ſhew the falſity 
of the Roman Purgatory,. 
and thereby to ſtrip the 


Papal Set of the glorious 


title of Catholick, which 
without any right ſhe aſ- 


ſumes to herſelf. The 


method I have taken in 


managing the argument 
will nor, I promiſe my- 
ſelf, be diſpleaſing toTou : 
For, Sir, I have follow'd 
Tour precepts in prodice- 
ng the records of thePri- 
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DEDICATION. | 
mitive Church; I have | 
\ --appeal'd 10 Tradition, | 
_ which Tou have ſo learn- 


* 
J 


edly defended: I have | 
made Tour example my 
pattern, tho I am ſen- 
fable I come very far 
ſhort of imitation. Truth 
pas been my only aim; 
hut my abilities to defend 
it are not of a ſize with 
my inclinations; And 
therefore { dare not ap- 
pear in the world, but 
under the ſhelter of a 
Patron. To whom then 
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DEDICATION. 
| ſhould theſe papers ad- 
Aro ſe themſelvot, but to-. 
a Fudge, whoſe Learning 
enables him to Correct 
their imperfections, and 
whoſe Mildneſs andGood- 
Nature prompt him 10 
Pardon tbhms 
Sir, You have not oily 
n us how to believe 
and /vorſhi p as Catholicks 
cup hit to do, but Tou have 
ſel us an example of the 
Life and Converſation 
and Contempt. of the 
world, which all ſhould be 
endued . with who, would 


_ DEDICATION. 
Doe imitators of the Anci- 
. . ent Chriſtians. Jou have 
chearfully relinquiſh'd all 
that Teu could not keep 
with a good conſcience. 
And Tou have given ſo 
many inſtances of Tour 
impartiality and ingenu- 
ous regard to Truth, that 
Tour very adverſaries 
muſt confeſs it 1s not Tour 
fault if Tou are in the 
wrong; and it is Theirs, 
% Tour arguments and 
I /incerity do not convince 


| 


them Jou are in the 
right. 
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May 


DE DIC AT I ON: 
May Your learned and 


indefatigable labours meet 


with a ſuitable ſucceſs. 
And as — Pave JE 
powerful means of reſto- 
ring Primitive Chriſtia- 
nity, may Jou live to ſee 
it ſettled and in a flou- 
riſhing condition. May 
the Church be fix d upon 
uch a ſure and laſting 
foundation as You aefire : 
May Tour Writings con- 
vince mankind what they 
ought to perform; and 
"__ Tour Example en- 
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| DEDICATION: 
courage them to Pradiiſe 
aur Principles. 


I am; 
SIR); 
Your moſt obedient, 


and moſt humble Servant, 
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Ontroverſies | ee 
thoſe of a Religious na- 
ture, ought to be ma- 
naged with the utmoſt 
ſincerity and impartia- 
ity. When a perſon attacks any ſet. 
of Chriſtians with an intent to ſhew- 
the unlawfulneſs of their commu- 
nion, he ſhould take care to chooſe a 
point which is not indifferent, but 
ſuch an one as when proved will r 
itſelf be a ſufficient bar againſt com- 
municating with that ſect. In ma- 
naging the diſpute he ſhould repre- 

ſent rhe donne or practice of the 

Body he oppoſes, not from private 


authors, but from their own pub - 
K. 
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i The Preface. 
lock declarations and determinations, 
which every member is obliged to 
ſtand by; and when the point in con- 
Ttroverſy is laid down, then he ſnould 
produce his arguments from Scrip- 
. ture, Tradition, or Reaſon, always 
8 omitting what is not to the purpoſe, 
and urging nothing againſt his adver- 
ſaries but what is concluſive. This 
is a method, which I believe no one 
will deny a writer of controverſy 
would do well to follow ; but then 
readers ought likewiſe. to be. duly 
qualified. They ſhould examine re- 
ligious diſputes without any byaſs; 
they ſhould not read on purpoſe to 
find fault; but they ſhould be per- 
fectly diſintereſted, and approach a 
controverſy with a mind ſincerely 
1 diſpoſed to receive Truth, and reſol- 
3 ved to follow fit. when they have 
. found ir. And were but this me- 
thod once obſerved ; would but au- 
thors throw away their impertinen- 
cies, and readers their prejudices, 
controverſial books would be ſmall 
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The Preface. Itt 
in their bulk, and diſputes would 
ſoon. be brought to a concluſion. 

have often obſerved with con- 
cern the uſage,which Proteſtants and 
Romaniſts have given each other in 
controverſies. - Sometimes they ac- 
cuſe each other of practices, which 
cannot be charged upon the Body; 
or if they could, yet would ſignify 
nothing to the matter of commu- 
nion. Sometimes they argue againſt 
the opinion of private men, as if 
they were the tenets of the ſect they 
are oppoſing; and ſometimes they 
deny the doctrine of their own 
Church, and miſrepreſent that of 
their adverſaries. This management 
has been practiſed on both ſides. 
Thus the Romaniſts have accuſed 
the Church of England of Sacrilege, 
when the crime was committed by 
our Princes and their Miniſters. They 
have repreſented all Proteſtants as 
enemies to Faſting and Mortification, 
tho' the Church of England by her 
laws has obliged all her mempers 
"Af . 1700 


* The Preface. 
to faſting and abſtinence, and fix'd 
the times of performance. Many in- 
ſtances may be produced. of their 
denying the doctrine of their own 
Church; one is the Gentleman whom 
T have anſwer'd in the following Pa- 
pers, who ſays the Church of Rome. 
in her determinations concerning 
Purgatory has decided nothing of the 
fire or manner of ſuffering, tho' in 
one of her authentick books ſhe ex- 
preſly calls it a Purgatory-Fire. And 
as for miſrepreſentation, how often. 
has the Church of England been ſup- 
poſed by the Romaniſts to deny the 
neceſſity of Epiſcopacy and the law- 
fulneſs of Confeſſion to a Prieſt; tho 
ſhe expreſly maintains the one, and 
recommends the practice of the o- 
e | ern 
Neither have the Proteſtants been 
one whit behind-hand with their ad- 
verſaries in this management. Some 
have charged the ill practices of the 
Court upon the Church of Rome. 
Others have argued againft Equivo-- 
2 C 


| The Preface. v 
cation, Mental reſervation, Not keep- 
ing faith with hereticks, and ſuch-like 
opinions, as if they were the do- 
ctrines of the Church. of Rome, tho 
they are only the principles of ſome 
Jeſuites. Some have diſputed againſt 
Faſting and Confeſſion as if they were 
Hereſies: And others have repre- 
ſented the Church of Rome as having 
no regard to piety. and goodneſs, tho 
it is certain there is a great deal of 
devotion as well as corruption in that 
communion. 55 

But beſides the unfair dealing, which. 
both Proteſtants and Romaniſts have 
been guilty of towards each other, 
the former have ſometimes given up- 
Tradition to their adverſaries; or if 
they have made uſe of it, yet they. 
did not care to ſtand by it, when it 
oppoſed themſelves. And ſo inſtead: 
of appealing to Tradition; and ſhew-- 
ing that it made againft- the Roma- 
niſts, they argued againſt it, tho' at 
the ſame time they argued againſt 
their Bible, vchichi does a 
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mend Tradition, and which cannot 
be proved to be Canonical by any 
other argument. Whether they were 
afraid that Tradition ſometimes made 
againſt themſelves as well as againſt 
the Romaniſts, I will not ſay: But 
certain it is, they gave their adver- 
ſaries a great opportunity of bearing 
hard upon them, which they ſeldom 
fail'd to make uſe of. And I can- 
not help ſaying, that tho' I do not 
think the Romaniſts ever did, or ever 


can vindicate their own Church; yet 


they ſometimes preſs'd cloſe upon 

the Proteſtants, who have often main- 
tain'd unſound principles, rather than 
ſubmit to the force of Tradition. In- 
deed the Proteſtants have many times 
proved the Church of Rome to be 
corrupt, and have argued very learn- 
edly againſt that communion, and 
ſhew'd that it is unlawful to be a 
member of it 3 but then they could 5 
not ſay half ſo much for themſelves as 
againſt | the Romaniſts 22 They could 
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prove theſe to be in the wrong, but 


they 


The Preface, vii 
they could not ſhew themſelves to 
be in the right. And all this, be- 
cauſe they would not own the au- 
thority. of Tradition, which they 
thought perhaps might in ſome points 
diſagree with themſelves as well as 
their advefſaries. 355 

But becauſe I am of a commu- | 
nion, which can abide the teſt of 
Tradition, as being return'd to the 
doctrine and worthip of the Ancient 
Church; 1 have therefore appeal'd 
to it in this controverſy of Purga- 
tory, and fo Ido in all the other cor- 
ruptions of the Church of Rome. I 
have endeavour'd to ſnew, that Ca- 
tholick Tradition is contrary to the 
Romaniſts, which I challenge them 
or any others to ſhew of the Church 
of which I am a member, In 
this controverſy of Purgatory, I have 
confined myſelf to the four firſt cen- 
turies, and except a paſlage in p. 130. 
from Ivo Carnotenſis, whoſe epiſtles 
I could not get a fight of, I have not 


cited one quotation but what I have 
8 taken 


viii The Preface, 
taken from the Original. In ſhort, I 


have endeavour'd to follow the me- 
thod, which I laid down in the begin- 


ning of this Preface : But whether I 


have practis'd thoſe rules, and ſucceed- 
ed in my attempt, I muſt leave to the | 

judgment of my readers. | 
In handling the ſubject of Purga- 
tory, I have taken a different method 
from Proteſtants : For inſtead of ar- 
guing againſt prayer for the dead, I 
have aſſerted the neceſſity of that du- 
ty; but then I have ſhew'd, that the 
Ancient Catholick pracice of pray- 
ing for the faithful departed is con- 
trary to that of the Church of Rome 
as founded upon Purgatory, and docs 
effectually overthrow that corruption. 
But becauſe the neceſſary duty of pray- 
ing for the dead may found ſtrange 
in the ears of ſome Proteſtants, I beg 
they will conſider, that the neceſſity 
of this practice is an unavoidable con- 
fequence of the lawfulneſs of it.. 
For it cannot be Lawful to put up 
prayers for them, unleſs we ane 
ey 


The Preface: ix 

they will be of ſervice to them; for it 

is very impertinent (to ſay no worſe) 
to petition Almighty God in behalf 
of perſons whom we cannot benefit 
by our prayers, and e DD. to. 
ſuppoſe, when we pray to him, that 
he will not grant our petitions. 
Therefore unleſs our prayers for the 
faithful departed are of ſervice to 
them ; it cannot be ſo much as barely 
lawful to pray for them. But if 
it be only lawful and not a fin, it 
muſt follow that it is neceſſary; for 
if praying for the dead be of ſome 
ſervice to them, as muſt be ſuppoſed 
if it is acknowledged not to be ſinful, 
then it muſt be a duty, for every Chri- 
ſtian is obliged to do all the ſervice 

he can to his brethren. whether liv=. 
ing or departed :: And conſequently 
whoever refuſes, nay neglects to pray 
for. the faithful departed, is guilty of 
no leſs a ſin than uncharitableneſs; 


or, as a late author has expreſſed it, 
(a) Prayer is an act of Charity and 


; (4) The Neceſſity of an Alteration, Ge. p- 3. | 
i Com- 


Xx The Preface. 

Communion, and cannot be withdrawn 
but upon the ruins of them both. And 
that prayer for the faithful departed 
is an act of charity and communion, 
that this Primitive Catholick practice 
is both lawful and neceffary, will 
appear from the following conſide- 
rations.” 525 
Our Bleſſed Lord offer'd himſelf a 
Sacrifice for the dead as well as for 
the living. And he commanded the 


Apoſtles and their ſucceſſors to re- 
33 the Great Sacrifice of himſelf, 
by offering the Euchariſtick elements 


as he had done. Now if we do not 
recommend the faithful departed in 
our prayers, when we offer the Chri- 
ſian Sacrifice, nay, if we uncharitably 
exclude them; how can we be ſaid 
to repreſent that Sacrifice which 


Chriſt offer'd, when we refuſe to 
offer for the Dead as well as for the 


Living as he did? I ſay, how can we 
be ſaid to perform our Saviour's com- 
mand, when we only do it by 
halves? > | 


But 


WW 


The Preface. xi 


But farther: In our Creed we 


profeſs to believe the Holy Catho- 


lick Church and the Communion of 
Saints. Now the faithful departed 
are certainly a part of the Church. 
They are of the Church Triumphant, 
we of the Church Militant, both uni- 
ted together under Chriſt the Head 
making up the Holy Catholick 
Church. As therefore we are fel- 
low-members of the ſame body, we 
are obliged to maintain communion 
with them. Now all Communion, as 
a learned (b) author has obſerved, i- 
deſigned for advantage, and 77 
intercourſe and exchange of offices. 
Since therefore the Saints pray for 
us (for we cannot ſuppoſe them to 
have loſt all their Charity) we are. 
obliged to do the ſame good office. 
for them. But if we not only neg- 
le&, but refuſe to recommend them 
to God ar the Euchariſtick Sacrifice, 
| | 


KK 


| 
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5 (b) Reaſons for reſtoring, 8 p- 20. DL: 
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xii The Preface. 
how can we be ſaid to keep commu- 
nion with them 2 And what ſort of 
charity is that, which denies its af- 
ſiſtance to a departed brother by pray- 
ing for him? 

Againſt this ſome have objected 
the following text: (c) In the place 
where the tree falleth, there ſhall it 
be. But this does not come up to 
the point. The meaning of this is 
only, that thoſe who go out of this | 

world in a ſtate of Salvation, ſhall 
never be deprived of that condition; 
and thoſe who die in a ſtate of Dam- 
nation, ſhall never arrive at a ſtate 
of Salvation. The Good and the 
Bad ſhall continue to the day of 
judgment in their happineſs or their 
torment without intermiſſion: - As the 
tree falls, ſo ſhall it lie. But tho' the 
Good ſhall be in a ſtate of bliſs be- 
tween death and the reſurrection, yet 
it does not follow that their condi- 
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The Preface. ; xlii 

tion may not be improved. Nay, 
the very ſtate they are in, ſuppoſes 


it may: For the following papers 


will abundantly prove, that the joy 


of the Saints is but imperfect at pre- 


ſent, and that perfect happineſs is not 


to be expected till after the reſurre- 
ction and the day of judgment. 


Since therefore the faithful departed 


are to undergo a trial as well as we 
at that great and terrible day, why _ 


may we not pray to God to be mer- 
ciful to them? And ſince in the 


mean time their bliſs is imperfect, 


why may we not beſeech the Al- 
mighty, as we are fellow- members 


of the ſame body, to grant everla- 
ſting peace and an increaſe of reſt to 


our fellow-brethren departed 2 
But, laſtly, the Primitive Church 


Tertullian acquaints us about an 


always pray d for 5 Dead. (d) 


hundred years after = death of 


aps 


(4) de coron.mili 
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xiv The Preface. 
S. John, that praying for the faithful 
departed was an immemorial cuſtom 
of the Church. S. Cyprian not only 
affords us his own evidence for this 
practice, but likewiſe gives us the 


teſtimony of a (e) Synod in its behalf. 


And ſince no account can be given of 
its beginning, ſince no one can in- 
form us how nor when it came into 
the Church, we may juſtly conclude 
it to have been Apoſtolical. I might 
quote a great many more authorities, 


but J referr the reader to the Liturgics 


and Fathers cited in the following 
papers to prove that prayer for the 
dead makes againſt Purgatory, and 
to the books mention'd in the (f) 
Margin. All that I ſhall ſay at pre- 
ſent is this: Let our adverſaries pro- 


duce any Ancient Liturgy, in which 


the faithful departed are not particu- 


— A. * ea 1 


(e) Epiſt. 1. edit. Oxon. 
() Reaſons for reſtoring, Oc. 
A Defence of the Reaſons, Oc. 
The Neceility of an Alteration, Cc. 
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The Preface. xV 
larly mention'd ; let them name any 


one Father, who writes againft prayer 
for the dead ; let them ſhew any one 


part of the Catholick Church, from 


the Apoſtles days to Calvin's, that is 
for above 1500 years together, 
which did not recommend the Dead 
to God's mercy: I ſay, let them do 
this, and we will yield the cauſe, 
But to all this it is oppoſed, that 


we have too great regard for Tradi- 
tion. To which J anſwer, 


That a Tradition, which is general 
and uninterrupted, deliver'd or pra- 
ctiſed by all Churches and contradi- 
cted by none, muſt be follow'd. By 
ſuch Tradition we prove the lawful- 
neſs of Infant-Baptiſm, the obſerva- 
tion of the Lord's-day, and the di- 
vine right of Epiſcopacy. By ſuch 
Tradition we repell the attacks of the 
Church of Rome, and ſhew the ne- 
ceſſity of a Reformation. In fine, if 
we will not ſubmit to the authority 
of ſuch Tradition, we may turn 
Deiſts, deny that there is any reveal d 
e religion, 
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Xvi The Preface. 
religion, and then burn our Bibles. 
For the divine authority of the Holy 
Scriptures cannot be proved but b 
Tradition. How can it be ſhew'd, 
that Solomon's Song is Canonical, 
and Eccleſiaſticus not ſo, but by Tra- 
dition? How can it be proved, that 
S. Matthew and S. Mark wrote the 
Goſpels which go under their names, 
but by Tradition? And how ſhall we 
diſtinguiſh between the genuine and 
ſpurious works of the Apoſtles, but 
by Tradition? The Scripture cannot 
prove itſelf; and therefore without 
Tradition our Bible is of no autho- 
rity, our faith, our hope, nay our 
whole religion is vain, = 
But after all, Scripture itſelf re- 
.commends Tradition. S. Paul writes 
thus to S. Timothy: (g) Hold faſt 
the form of ſound words, which the 
haſt heard of me. And in the next 
chapter he ſays: (H) The things that 
thou haſi heard of me among many 


(2) n f 13 
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The Preface, xvii 
witneſſes, the ſame ond thou to 
faithful men, who ſhall be able to teach 
others alſo. Where we find, that 
S. Timothy was not only himſelf to 
obſerve the things he had heard from 
S. Paul, but he was likewiſe to de= 
liver the ſame to faithful men, that 
they might teach others; and we 
may be confident S. Paul expected, 
that they who were taught by thoſe 
faithful men, ſhould take care to pers 
form what was deliver'd to them. 
Again, the ſame Apoſtle writes thus 
to the Theſſalonians : (i) Therefore, 
brethren, ſtand faſt, and hold the Tra- 
ditions, which ye have been taught. 
whether by woꝛd or our epiſtle. An 
in the next chapter he ſays: () Now 
we command you , brethren, in the 
name of the Lord Jeſus Chriſt, that ye 
withdraw yourſelves 1 very Zro- 
ther, that walketh diſorderly, and not 
after the Tradition which he received 


(i) 2 Theſſ. ii. 153 . 
(+) 2 Theſſ. iii. 6. 
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11 
of us. And to the Corinthians he 
writes: () Now I praiſe you, brethren, 
that you remember me in all things, 
and keep the ordinances, as I delivered 
them to you. Where we are to ob- 
ſerve, that + word which is here 
tranſlated ordinances, in the 2 3 
lignifies zradztons, it being the ſame 
word in the Greek with that which is 
tranſlated tradition in rhe texts juſt 
before quoted: And accordingly in 
the margin of the Engliſh Bible over 
againſt the word ordinances there is 
written in another character or tradi- 
tions. 5 
Thus we fee we have Scripture on 
our {ide when we argue for Tradi- 
tion, the enemies to which do not 
only overthrow the foundation of re- 
veal'd religion itſelf, but go directly 
contrary to the very letter of their 
Bibles. (m) a; 


— 


ieee. | 
Im) The reader who is deſirous of ſeeing more 
upon this ſubject, is referr'd to the very Reverend 

And Learned Dr.Br6tt's unanſwerable tract upon 
"Togdition, | 
To 
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To apply this: Prayer for the 
dead is ſtrongly recommended by 
Tradition, and no where condemn'd 
in Scripture; It was the cuſtom of 
the Catholick Church in all ages; 
no inſtance can be produced of any 
particular Church for the firſt 1500 

ears that did not practiſe it; no 
fine of the time when it crept in; 
never cenſured for a novelty: In 
fine, it is a charitable act, by which 
we maintain communion with the 


faithful departed; and laſtly, it is 


contain'd in an article of our Creed. 


All theſe conſiderations conſpire to- 


gether to ſhew the Lawfulneſs and 
Neceſſity of this practice. 

The world in all probability had 
not been troubled with theſe papers 
upon. Purgatory, but upon the ac- 
count of a new controverſy concern- 
ing reſtoring ſome Primitive pra- 
ices in relation to no leſs a ſubje& 
than that. of the proper Chriſtian 
worſhip, I mean, the Holy Sacrifice 
of the Euchariſt, The things which 

85 EG are 
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Bleſſing of them or the Invocation of 


| Theſe have been proved in ſeveral 
(ui) books to be neceſſary and eſſen- 


piſhly affected Now ſuppoſe we 


are pleaded for as neceſſary to be re- 
ſtored, are 1. The mixture of wine 
and water in the ſacramental cup, 2. 
The oblation of the Euchariſtick ele- 
ments as the repreſentative ſacrifice 


of Chriſt's body and blood, 3. The 


the Holy Ghoſt upon them, and 4. 
The recommending the faithful de- 
parted to God's mercy at the cele- 
bration of the Chriſtian Sacrifice. 


tial parts of the Chriſtian Religion; 
and the oppoſers of theſe primitive 


truths have ſupported themſelves by 
no arguments, but ſuch as are made 


uſe of by Papiſts and Diſſenters. And 
yet ſome through Ignorance and 
others through Malice have branded: 
the Reſtorers as being Papiſts or Po- 


— 
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(») Reaſons for reſtoring, &c. _ 
A Defence of the Reaſons, Cc. 
The Neceſhty of an Alteration, Ce. 


did 
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did agree with the Romaniſts in 
theſe things, muſt it therefore neceſ- 
{arily follow, that they are abſolutely 
unlawful in themſelves? Becauſe the 
members of the Church of Rome be- 
lieve there is a God and ſay their pray- 
ers, muſt we therefore turn Infidels, 
and not worſhip our Maker? Have 
not the matters we contend for been 
proved to have been Primitive pra- 
ctices, the cuſtoms of the Ancient 
Church, and the Inſtitution of Chriſt 
himſelf? What advantage then do 
theſe perſons give the Romaniſts, by 
calling theſe Catholic doctrines and 
practices by the odious name of Po- 
pery? Whereas they were always 
obſerved in the moſt pure Primitive 
times, long before any of the corrup- 
tions of the Church of Rome were 
known in the Chriſtian world. I. 
hope therefore all ingenuous perſons 
will diſtinguiſh between Popery and 
Primitive Chriſtianity ; and conſider, 
that the chief errors of the Roma- 
niſts, which-are.the great bars againſt 
T 2 4 com- 
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contrary. And particularly as to 
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communicating with them, are the 
following, viz. The Pope's Univer- 
ſal Supremacy; Tranſubſtantiation, 
and the Adoration of the Hoſt ; Com- 
munion in one kind; taking the Apo- 
crypha into the Canon of Scripture; 
Invocation of Saints and Angels; 


Purgatory-Fire between death and 


the reſurrection; the Worſhip of Ima- 
ges and of the material Croſs. Theſe 
are Popiſh corruptions, doctrines and 
practices which were never known 
to the Ancient Church, but directly 
contrary to Scripture and Catholick 
Tradition. They are every one of 
them ſinful terms of communion, 
neither is it lawful to be member of 
a Church which retains any of them. 
And for theſe reaſons we cannot, we 
dare not communicate with the Pa- 
piſts. 1 

But the particulars we inſiſt upon 


as neceſſary to be reſtored, are ſo far 


from being doctrines of the Church 
of Rome, that they are directly the 


Our 
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our praying for the dead, we over- 
throw no leſs than two Popiſh errors 
by that practice. For the Romaniſts 


pray for thoſe whom they ſuppoſe to 


be in a ſtate of torment, that they 
may be relieved, and at length deli- 


ver'd*from their fiery puniſhment. 


Whereas we maintain, that the ſoul 


ol every good man goes immediately 


into a ſtate of happineſs, as ſoon as it 
is ſeparated: from the body. Again, 
the Church of Rome ſuppoſes, that 
the ſouls of the Saints go to the high- 
eſt heavens, and enjoy the preſence of 
God as he is, before the reſurrection; 
and by this ſhe endeavours to vindi- 
cate her praying to them. But this 


we utterly deny; for we prove, that 


the ſoul of the greateſt Saint will 
not go into the heaven of heavens, 
and enjoy the Beatifick Viſion, that is, 


the immediate prefence of God, till 


after the reſurrection and the day of 
judgment. And conſequently by 
this we overthrow the very founda 
tion of praying to Saints. In ſhort, 
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our I for the dead is entirely in- 

ſtent with Popery; for I have 
ſhew'd in the following papers, that 
this Ancient, Catholick, neceſſary 
practice is contrary to the Popiſh 
Purgatory, and - does effectually over 
throw 1t.. 

Then as to the Mixture, we differ 
entirely from the opinion of the Ro- 
maniſts. It was the Schoolmen of 
the Latin Church, who firſt aſſerted: | 
the Water to be only a Circumſtance: . 
It was the Papiſts, who firſt main- 
tain'd the No Neceſſity of the Mix- 
ture. In the Maſs-book. it is decla- 
red by the publick authority of the 
Church of Rome, that the Water is 
not a neceſſary ingredient of the ſa- 
cramental cup. And how we can 
agree with the Papiſts for maintain- 
ing it is neceſſary, will be difficult 
to determine. 

The Oblation of the Euchariſtick 

elements as the Repreſentative Sacri- 
fice of Chriſt's Body and Blood, is 

no Part of Popery' ; * it is directly 
con- 
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contrary to Tranſubſtantiation, which 
ſuppoſes the elements to be the ſame 
real Body and Blood our Saviour of- 
fer'd upon the Croſs, and confequent- - 

ly nor Repreſentativee. 
And laſtly, the neceſſity of the 
Bleſkng or Invocation of the Holy 
Ghoſt is contrary to the Church of 
Rome, which declares the whole 
form of Conſecration to be contain d 
in the words of inſtitution, and diſa- 
grees with the Greek Church for 
making the Invocation neceſſary. 
Thus it is plain, that theſe four par- 
ticulars are ſo far from being parts - 
of Popery, that they are every one of 
them contrary to ſome error or other 
of the Church of Rome, And yet 
notwithſtanding this, nay notwith- 
ſtanding that thoſe who declare 
againſt the neceſſity of the Mixture 
and the Bleſſing or Invocation of 
the Holy Ghoſt, are direct Papiſts in 
thoſe points; yet we, who are for re- 
ſtoring theſe Primitive Anti-Papiſtt-. 
cal notions and practices, are charged 
2 26 Wich 
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with Popery and being Popiſhly af- 
fected. This ſhews how much par- 
tiality and prejudice govern the world: 
But our comfort is, we have another 
judgment to be paſs'd upon us, where 
this Reſtoration will appear in a dif- 
\ ferent light; and then we ſhall ſee 
who are the true Catholick Chriſtians, 
thoſe who practice according to the 
command of our Redeemer, and 
worſhip after the manner of the An- 
cient Saints, Martyrs, and Confeſſors, 
or thoſe who depart from Primitive 
Fradition, and deviate from the con- 
ſtant practice of the Univerſal Church 
for the firſt 1500 years. 

Let us then no more be charged 
with Popery or bcing Popiſhly affet- 
ed, fince the four points we have 
pleaded for, are none of them cor- 
ruptions of the Church of Rome, but 
Primitive neceflary truths, things 
which are Eſſential to the Chriſtian 
Worſhip, and which were 222 

by all Churches in all Ages for above 
1500 years together. They were ia 
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our firſt Engliſh Common Prayer 


Book after we reform'd from Pope- 


ry, till by the intereſt of Calvin and 


Bucer and ſome other Foreign Preſ- 
byterians they were thrown out of 
the Communion Service. Theſe are 


| the things which we have reſtored : 


And tho we have met with oppoſition, 


and an unhappy breach has follow'd 


upon it; yet our comfort is,. we are 
return'd to the unity of the Primitive 
Catholick Church, we retain the 
whole of our Saviour's Inſtitutions, 
and practice according to the precepts 
and cuſtom of the Holy Apoſtles. 
We have Chriſt and. the Bleſſed Saints 
on our ſide; and may we not fairly 
ſlay then: If God be for us, who can 
be againſt. us? If he juſtifies us, who 
is be that condemns u? 
Thus have I endeavour'd to ſhe, 
that the Reſtorers of Primitive Chr 


ſtianity have leſs Popery and more 


Reaſon on their fide, than by ſome 
perſons has been imagined. And 
after all how can we be blamed, 


when we have {a ſtrong, ſo numerous, 
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and ſo ancient authorities on our fide? 
How can we be acculed of error for 
practiſing what our Redeemer both 
did himſelf and commanded his 
Church to do after him? How can 
we be charged with Schiſm for re- 
turning to the communion of the 
Primitive Chriſtians ? 
But people will cenſure. as they 
pleaſe, ler us have never fo much 
reaſon and authority on our ſide, or 
let our conduct be never ſo blame- 
leſs. But, whatever they think fit 
to ſay of us, let them ceaſe re- 
preſenting us as Papiſts or Popiſhly 
affected; for the following Papers 
will, I hope, be a ſufficient evidence, 
that a perſon may be on the fide of 
the Reſtorers, and yet be an oppoſer 
of the corruptions of the Church of . 
Rome. And for my own part, this 
being the firſt time my name has ap- 
pear'd in a Title - Page, I am very 
glad to take this opportunity of de- 
claring myſelf againſt Popery in be- 
half of Primitive Chriſtianity. 
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PAPER 
Written by a 
ROMANIST 


Upon the Subject of E 
PURGATORY. 


HE Roman Catholicks take 
for a rule of their faith 
8 Scripture and Tradition, and 
l believe nothing but what je- 
—ſius Chriſt taught his Apo- 
ſtles, who have tranſmitted to us by Scrip- 
tire and Tradition the whole ſum of 
our belief. So that no Catholick now be- 
lieves any thing, that the Apoſtles and 
their Succeſſors, and from them all ſuc- 
ceeding ages from the Primitive Church 
A0 this time, did not believe. Authority, 
Tradition, and Antiquity are to be evi- 
dently prov'd upon any article, that a 
Catholick differs in * a ain 
; | | et 


2 The Romanift's 
'Let them name any article of faith the 
Catholicks hold, and it ſhall be prov'd 
out of Scripture and authority of Holy 
Fathers interpreting the ſenſe of Scrip- 
ture, according to the Tradition hand. 
ed from the Apoſtles to them, and from 
them to preſent Catholicks of the Church 
of Rome. | 

That there is a Purgatory, and that 
ſouls therein detain'd are reliev'd by the 
prayers of the Church, and by the ado- 
rable ſacrifice of the Maſs, is the tenent 
of the Catholick faith, taught by Scrip. 
ture, and warranted to us by Holy Fa- 
thers and Antiquity. 1 

Thou ſhalt be ſaved, yet ſo as by fre. 
A ſoul ſhall remain in priſon, till it hai 
paid the laſt farthing. 

All the Holy Fathers interpret this 
priſon to be Purgatory, and the laſt far- 
thing full SatisfaQion by Suffering for 
the ſins not fully Satisfied for in this 
World. 

S. Peter recommends, amongſt other 
good works, burying the dead, praying 
and giving alms for them. 80 ſays 
S. Clement in the ſecond age. 
Tertullian in the ſecond age ſays: H. 
male yearly oblations for the dead. 
S. Cyprian and Origen in the third 


. Aa S. | 
N S. Am- 


Firſt Pap er. 3 

8. Ambroſe, 8. e of Hieruſalem, 
S. Hierome in the fourth age. 

S. Auguſtin in the fifth age ſays: # 
is not to be denied, that the ſouls of the 
dead are reliev'd by the piety of the living 
friends, when the ſecrificl of the Mediator 
1s offer d for them. 

Antiquity you ſee is for this article, and 
the Roman Catholicks now hold the ſame, 
as they did that lived in the four firſt ages 
after Chriſt. 

S. Bernard calls all Hereticks, that da 
not believe Purgatory. 

The ſame ſhall be hne wn when required, 
in any other article of our faith, that 
Antiquity ſtands for it. 
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EIN def rous the diſpute 
TS Tay betwixt us ſhould be carried 
oy on as fairly and briefly as 

poſſible, I think it neceſſary 
to let you know how far I a- 
gree with you, that for the future you 
may not bring any arguments or authori- 
ties to prove what I do not deny. 

I agree with you then in takin Scrip- 
ture and Tradition for a rule 5 faith; 
and I entirely join with you in profeſſing 
to believe nothing but what Jeſus Chriſt 
taught his Apoſtles, who have tranſmit- 
ted to us by Scripture and Tradition the 
whole ſum of our belief. 

But when you ſay, that Authority, Tra- 
dition, and Antiquity are to be evidently 
prov'd upon any article, that a Catholick 
( you mean a member of the Church of 
Rome) d:ffers in from a Proteſtant ;, you 


muſt give me leave to diſſent: And — 
e 
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the contrary I muſt take the liberty to 


aſſert, that Authority, Tradition, and 
Antiquity cannot be evidently prov'd 
upon any one article, in which the 
Church of Rome differs from that Church, 


of which Il am a member; a Church, 


which agrees entirely with the Primitive 
Catholick Church of the four firſt cen- 
turies both 1n doctrine and worſhip, and 


which differs in nothing from the preſent 


Church of Rome, but where ſhe differs 
from the Ancient Church. To Scripture 
and Tradition, to the Bible and the Ca- 
tholick Church for four hundred years 
after Chriſt, I appeal; by them will I be 
judg'd in all the Controverſies between 
us, and particularly in the Doctrine of 
Purgatory, which you have choſen for 
the ſubject of our preſent diſpute. 

You fay, it is the tenent of the Catho- 
luck faith, taught by Scripture, and war- 
ranted to us by Holy Fathers and Anti- 


guity, that there is a Purgatory, and that 


Souls therein detain'd are relieu'd by the 
prayers of the Church and by the adorable 
Sacrifice of the Maſs, But this you muſt 
give me leave to deny, upon the account 
of three words in your propoſition, againſt 


Which I object. 


For firſt, by Purgatory 1 ſuppoſe you 
mean a Purgatory Firc, in which ſouls 
3 4 are 


6 The Anſwer. 
are tormented. Your own Church (a) 
has given this deſcription, and therefore 
you can mean nothing elſe by that word. 
As a conſequence of which, 2dly you muſt 
mean Þy the word relieved, that theſe 
Hery torments are diminiſh'd or quite 
taken away. The third word I object 
againſt is ador2ble; For tho” I believe the 
Elements after Confecration to be in an 
extraorcinary manner Holy, and by the 
wonderfal operation of the Holy Ghoſt, 
the third per {on in the Everbleſſed Trini- 
ty, to become the Life-giving, Efficaci- 
ons, Energetical Body and Blood of 
Chriſt ;; yet I do not believe they become 
the very Subſtance of Chriſt's Body and 
Blood which is in heaven, much leſs that 
his Soul and Divinity ate united to them. 
Let due reverence and reſpect be paid to 
thoſe Holy Myſteries, but Adoration to 
none bot God. Upon theſe three ac- 
counts I cannot own your propoſition. 
But then that you may know the poĩnt 
in diſpute betwixt us, and produce your 
proofs accordingly, I muſt acquaint you, 
that I am as zealous for praying for the 
dead as I am againſt Purgatory. I look 


— 


(a) Catechiſm. ad Paroch. par. 1. Artic. V. 
Seid. V. p. 50. Edit, Lugd. 1676. | 
8 | upon 


The Anſwer. 7 
upon the former to be a Primitive pra- 
ctice, the latter a Romiſh Corruption. 
So that you need not bring any arguments 
or authorities in vindication of Prayer 
for the Dead: For I own, that after 
death the Souls of the faithful enjoy but 
an Imperfect Bliſs, nor will it be perfect 
till after the reſurrection; and that while 
they contiave in that middle ſtate, they 
are helped and benefited by the prayers 
of the Church and the Tremendous Sa- 
crifice of the Euchariſt. 
Tou fee then we agree in practiſing 
Prayer. for the Dead: But you mult not 
think, that there fore I own the lawful- 
reſs of Your way of Praying for the 
Dead; for I utterly condemn it, becauſe 
| mY founded upon the doctrine of Purga- 
tory. So that tho' we both practiſe the 
ſame thing, yet we differ entirely in the 
end and deſign, for which we practiſe it. 
Vou pray for thoſe ſouls whom you be- 
lieve to be in Torment, that their Suffer- 
ings may diminiſh and at length ceaſe. 
pray for thoſe, whom 1 believe to be in a 
ſtate of Bliſs, that their condition may 
be improv'd, that they may have a happy 
reſurrection, and a good and merciful trial 
at the day of judgment. Let the Primitive 
Church Judge I in this difference between 
us. 
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8 The Anſwer. 

In ſhort, the only point in diſpute is 
Purgatory. Thedocrine of your Church 
is this, viz. That the Souls of the 
« faithful, who depart in the grace and 
« favour of God, are carried to a place 


„ where they are Tormented with Fire; 


ce that the prayers of the Church upon 
ce earth do relieve them in their Tor- 
« ments; and that at length when their 
« ſouls are ſufficiently purged, they are 
« carried to the higheſt Heavens, and 
« enjoy the Beatifick Vifion: And all this 


* 


<« between Death and the Reſurrection.” 


This is what every member of your 
Church is obliged to believe; this is con- 
trary to the doctrines laid down in the 
Bible, and deliver'd to us by the Ca- 
tholick Church of the four firſt centuries; 
and I challenge you to ſhew, it is agree- 
able either to Scripture or Tradition. 

You mention indeed two Texts, which 
I ſuppoſe you think make for Purgatory. 
The firſt is 1 Cor. iii. 15. He ſhall (not 
thou ſhalt, as you have written it) be ſaved, 
yet ſo as by fire. But this ſignifies no more 
than, that he ſhall eſcape as one eſcapes out 
of the fire. I might make a long digreſſion 


to ſhew the meaning of this Text; but 


there is no occaſion for it, ſince you have 
not brought one argumeat or authority 
to prove, that it can be applied to your 
| Purgatory. 


time I proceed to your next argument. 


The Anſwer. 9 
Purgatory. Aud therefore ] ſhall ſay no 
more about it at preſent, than deſire you 
to conſult the Original, the Context, and 
any Commentator. | 3 

The other Text you quote thus: A ſoul 
ſhall remain in priſon, till it has paid the laſt 
farthing. But you mult give me leave to 


tell you, there is no ſuch thing in the 


Bible. Our Saviour indeed in S. Matth. 
v. is admoniſhing people at variance how 
to behave themſelves, and he ſays, ver. 25, 
26. Agree with thine adverſary leſt 
he deliver thee to the judge, —— and 
thou be caſt into priſon. Verily I ſay unto 
thee, thou ſhalt by no means-come- out thence, 
till thou haſt paid the uttermoſt farthing. 
And now what has this to do with the 
Romiſh- Purgatory ? £57 

But you ſay, Al the Holy Fathers inter- 


pret this priſon to be Purgatory, and the laſt 


farthing full Satisfaction by Suffering for the 
fins not fully ſatisfied for in this world. You 
ſay this, but how do you prove it? You 
have not produced one ſingle Father who 
ſays ſo, tho? you quote ſeveral juſt after 


this Paſſage. You cannot expect I ſhould 
. anſwer your arguments, before you ur 
them. If you can ſhew the Fathers were 


of this mind, I deſire in. your Reply you 
would cite the paſſages; in the mean 


B 5 You 
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10 - The Anſwer. 

You ſay, S. Peter recommends, among ſt 
ether good works, burying the dead, praying 
and giving alms for them. So ſays S. Cle- 
ment in the ſecond age. I do not know 
where theſe Saints ſay this, and you 
have not been pleas'd to quote the places.. 
Iwill thank you heartily for the teſtimo- 
nies of two ſich holy Men; for tho? they 
will do your Purgatory cauſe no ſer- 
vice, yet they will be of uſe to me in juſti- 
fying Prayer for the Dead. 5 

vou mention Tertullian, S. Cyprian, 
Origen, S. Ambroſe, S. Cyril of Jeruſa- 
lem, and S. Jerom. But you have not 
brought one paſſage out of any of them: 
concerning Purgatory. 

The laſt Father you name is S. Au- 
fin, who (according to your repre- 


_ ſentation) ſays: 1 is not to be denied, 
that the Souls of the dead are reliev'd by the 


piety of the living friends, when the ſacrifice: 
of the Mediator is offer d for them, But 
here again you have not quoted the paſ- 
ſage, and Ican ſay nothing to it, till I ſee 
the Original, that I may know what 
is the Latin word, which you- have tran- 
flated reliev d. For if you mean only 
helped or benefited, this paſſage will make 
no more for you than: the reſt, becauſe 
it relates to Prayer for the Dead, and not 
do Purgatory. P's * 
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| The Ariſwer. 11 
As for S. Bernard's calling all Here- 
ticks, who do not believe Purgatory; 1 
know not whether he ſays ſo or no, for 
you have not cited the place. Beſides, 


he liv'd too late to be of any authority 


in the preſeat controverſy. And indeed 


I can't help thinking it ſomething odd 


in you to produce an author of the 
twelfth century, when we are diſputing 


| what was the doctrine of the Catho= 


lick Church in the firſt four ages. 
And now let any impartial perſon 
judge, what reaſon you had to ſay, that 
Antiquity is on your ſide, when you have 


not produced ſo much as one ſingle paſ- 


fage from Antiquity, which makes for 
your modern Purgatory. You have men- 


tion'd indeed two Texts, but you have 


quoted them both wrong, and belides they - 
are nothing to the purpoſe. 

You ſay, if you are required, you will 
ſhew that Antiquity ſtands for any other 
article of your faith. I aſſure you, Sir, 
you ſhall not want being required in. 
due time; but let one controverſy. be- 
fniſh'd, before we enter upon another. 

When you reply, I muſt deſire you to- 
take notice of theſe things. 

iſt, That you do not aſſume to your- 


ſelf the title of Catholict, as you have 


done. ig. your. laſt paper z for it is very; | 
oy 1 1 | Is. | 
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12 The Anſwer. 


unfair, when an adverſary is diſputing 
whether you are Catholick or no, for you 
to beg the queſtion, and arrogate that 
name to yourſelf, before you have prov'd 
you have a title to it. | 

2dly, I beg the favour of you, when you 
mention Fathers as being of your ſide of 
the queſtion, that you would quote the 
paſlages as they ſtand in their works, 
and not ſay that Origen, S. Auſtin, &c. 
are of ſuch an opinion, without proving it. 
zdly, I deſire you not to produce any 
teſtimonies, which do not relate to the 
point in diſpute, but confine yourſelf 
to the ſingle ſubject of the Purgatory 
fire. By this means all things unneceſ- 
ſary will be thrown out of the contro- 


verſy, and we ſhall ſoon ſee who has 


Antiquity on their ſide, I am, 
S I R, 
Tour Well. wiſher, 


and humble Servant, 
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7,1 cure in faith, than to be ruled 
by Scripture, Tradition, and Au- 
thority of Holy Fathers. Nor 
will the firſt alone ſuffice, as 
Proteſtants generally pretend. But ſince 
you allow all three with the Roman Ca- 
tholick Church, I wonder how you can 
deny Purgatory, or call it a Romiſh corrup- 
tion. For when did that Church begin 
to introduce that corruption? Name the 
Time and the Author. It is your buſi- 
neſs to prove it ſuch, ſince you deny it to 
be an ancient tenent of the Primitive 
Church. Who was the firſt broacher of 
that corruption? How did this error, as 
you call it, firſt creep iato the Catholick 


Church? I name you Acrius; the firſt 


that denied Purgatory; and him S. Epi- 
Phanius tells us the Church reputed as an 


Now 


14 The Romaniſt's Reply. 

Now out of your allowing praying for 
the dead as an ancient practice of the Pri- 
mitive Church, it evidently follows there 
is a Purgatory, or a. third place which the 
Church calls Purgatory. EY 

For the prayers of the faithful cannot 
help the damned in hell, whence there is 
20 redemption ;, nor the Saints in heaven, 
for they want not our prayers. The ſouls 
therefore in Purgatory are helped by the 
prayers of the faithful, and by the adorable. 
ſacrifice of the Maſs. 

Nor have you reaſon to quarrel with 
that word adorable, did you believe what 
the Roman Catholick Church does, and 
all the ancient Holy Fathers in the Primi- 
tive Church did believe: That therein 
( the Maſs) is offer'd the true Body and | 
Blood of our Saviour Jeſus Chriſt, who 
deſerves as much adoration- there, as he 
did on mount Calvary. And this Scrip- 
ture, Tradition, Antiquity, and Autho- 
rity of Holy Fathers fully evinces. 

So that without boggling at the word 
Purgatory OT purging fire, or whether the 

DDr — 
their Pains, the Roman Catholick Church 
lays down as an article of faith, that there 
#5 athird place, where Souls are detain'd after 
death, till they hade ſatisfied the juſtice of 
Goa by Suffering ; which ſhe declares are 


The Romaniſt s Reply. 15 
belped by the prayers of the faithful and 
adorable ſacrifice of the Maſs, deciding 
nothing of the fire or manner of Suffering: 
Tho” it would be raſh ia any one to go 
againſt the ſtrain of Authority of the An- 
cient Holy Fathers, explaining the text 
of Scripture in favour of Purgatory, and 

deny any ſuffering by fire therein. 
Tertullian (a) upon the 5th chapter of- 
S. Matthew ver. 25, 26.. where we read :- 
« Agree with thine adverſary quickly, 
© while in the way. with him; leſt at 
any time the adverſary deliver thee 
« tothe judge, and the judge deliver thee 
© to the officer, and thou be caſt into 
« priſon; Verily I ſay unto thee, thou 
*. ſhalt not come out thence, till thou haſt 
paid the uttermoſt farthing :? ſays. 
thus: (H) Seeing we underſtand that priſon 
which the Goſpel: demonſtrates, to be places 
below, and the uttermoſt fart hing we interpret 
every ſmall fault there to be puniſh'd by the de- 
lay of the reſurreftion, no man can doubt 
_ the Soul may pay: ſomething us the places 

elom· 26 291 
S. (c) Cyprian ſays: (d) It is one. thing 
to be caſt into priſon not to go out thence till 


— — 


(a) 2d. age. | | 
() Lib. de anim. c. 58. | 
(e) 2d. age EET ofa 240 
(4) Epift. 52,. ad. Antoniant. 


16 The Romaniſt's Reply. 
he pays the uttermoſt farthing, another pre · 
ſently to receive the reward of faith; one thing 
to be affiifted with long pains for ſins to be 
mended and purged long by fire, another to 
have purged all ſis by ſufferings. 

S. (e) Hierome upon the 5th chapter 
of S. Matthew, ver. 25, 26. ſays: (J) 
Thou ſhalt not go out of priſon, till thou | 
pay even thy little ſms. There is then ſuch 
a priſon. Tone: 

S. Gregory Nyſſen (g) ſays, a man is 
cleans'd either in this life by prayer and 
love of wiſdom, or after death by the fur. 
nace of purging fire. After the depar- 
ture out of this body knowing the diffe- 
rence between vertue and vice, it is im- 
poſſible to be partakers of the Divinity, 
unleſs Purgatory fire doth cleanſe the Soul 
from the ſpots that ſtick to it. 

S. Ambroſe (b) expounding S. Paul's 
words, yet ſo as by fire, ſays: He ſheweth 
indeed that he ſhall be ſaved, but yet ſhall 
ſuffer the puniſhment of fire, that being purged 
by fire he may be ſaved, and not tormented 
for ever as infidels are by everlaſting fire. 


_—_ — _— 
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(e) 4th. age. 

(f) Com. in 5. c. Mat. 
(2) Orat. pro def. verſ. finem. 
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S. Auguſtin (i) writing upon the 37th 
Plalm, and uſing theſe very words of the 
Apoſtle, ſays: Becauſe it is ſaid, he himſelf 
all be ſaved, that fire is contemi'd, yea 
verily tho” ſaved by fire, y:t that fire ſhall 
be more grievous than 9 4 Man can 
ſuffer in this liſe. 1 
The ſame Saint ſays: (A) Fs is not to be 
denied, that the Souls of the dead are eaſed by 
the piety of their living Friends, when the Sa- 


crifice of the Mediator is offer d for them. 


Sure now the Mediator's Sacrifice may be 
call'd adorable. S. Auguſtin's Mother (1) 


Monica's laſt injunction to him was, to 
remember her at the Altar when that ado- 


rable Sacrifice of the Mediator is offer'd. 
Tertullian ſays, in his days yearly ob- 
lations for the dead were made, and they _ 
pray'd for the ſouls; and adds, that all 
the Congregations prayed for the ſoul of 
Conſtantine the Great. 

S. Bernard (m) declares all to be He- 
reticks that do not allow Purgatory fire 
or a third place of Suffering, which ſhe s 
this opinion to be an ancient tenent of 
the Roman Catholick Church. | 
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18 The Romaniſt's Reply. 
This may ſuffice to prove that Purga- 
tory was believ'd in the Primitive Church, 
and taught by Tradition of Holy Fathers, 
as the Roman Catholick Church does now 
deliver it, as an article of her belief. 
The reproach you make of arrogating 
the title of Catholick to the Church of 
Rome, is as unjuſt as the calling Purge- 
. Fory a Romiſh Corruption, ſince you ſee An- 
tiquity, Tradition, and Authority of Holy 
Fathers prove Purgatory an ancient te- 
nent of the Primitive Church, which is 
the ſame as the preſent Roman Catholic 
So that if the Roman Church can't. chal- 
ienge Antiquity on her ſide, and being 
Catholick, how can the Proteſtant, who 
was never talked on in the world 300 
years ago ? Name any place or congrega- 
tion, that taught or believed the 39:ar- 
ticles of the Proteſtant Church as eſta- 
bliſhed by Law 250 Years ago. How can 
it then be call'd Carholick or Univerſal ? 
And if ever it fell out, that any article 
of faith contrary to the tenents of the 
Catholick Church, was ever broached by 
any perſon, it was ſoon quaſhed and con- 
demned as heretical. 3 
Nay, the very name her believers give 
it of the Reformed Church of England 4t 
eſtabliſhed by Law, ſhews ſhe was chriſtned 
ſuch not above 200 years ago, when they 
ff. JON 
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T he Romaniſt s Reply, 19 

etended to reform the errors of the 
Church of Rome in K. H. Ed.6. and E. 
reigns ; fo their Catholick title is not 200 
year old in England. 9 5 

Pray when you ſeparated from the 
Church you pretended to reform, what 
was that Church you left? If the true 
one, you were in the wrong to leave it: 
If a. falſe one, then you had no true 
Church before, and that which you have 
now, is not ancienter than your ſepara- 
tion or re formation, that is, not above 
200 years old. So it came not from Jeſus 
Chriſt, but from your Reformers Luther 
and Calvin, or K. H. 8 Ed. 6. and E. So 
you can't challenge Antiquity or being 
Catholic before your reformation; and 
to pretend to be no older, is to declare 
your Religion and Church one. 

Vou ſee therefore the Roman Church 
does not beg the queſtion, nor arrogate 


2a wrong title, when ſhe challenges that 


of being Catholick. „ 
The ſtate you frame of the dead you 
pray for, is very far from the opinion of 
the Primitive Church, who condemn it 
in Origen as a Hereſy to think, the ſouls 
after death never went to heaven, or 
were not to enjoy God till the day of 
the General Reſurrection. 


Lou 
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| You ſee clearly on whoſe fide Anti. 
quity, Tradition, and Authority of Holy 
Fathers ſtand in this point of Purga- 
rory. * 5 

Lay all prejudice aſide, and conſult only 
reaſon, and you muſt own the truth of 
this aſſertion is too clear to be denied, 
and that there is more to be ſaid to ju. 
ſtify the Roman Catholick Church than 
you imagined. | 3 
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N my anſwer to your firſt pa- 
1 = per [deſired thediſpute betwixt 
zus Might be carried on as fairly 
SGD and briefly as poſſible; I repre- 
ſeared the doctrine of the Church of. 
Rome from her own authentick books; 
I ſhew'd you the point in controverſy, 
and appeal'd to Tradition to judge be- 
tween us. But inſtead of proving in 
your reply, that Purgatory-Fire bet wixt 
death and the reſurrection was the tenet 
of the Univerſal Church in the four firſt ü 
centuries, you have denied the doctrine of 
your own Church, you have committed 1 
moſt egregious miſtakes in eccleſiaſtical 
= hiſtory, aſſerted ſeveral things without 
| authority to ſupport them, and repre- 
ſented authors as ſaying what they ne- 
| ver thought of: And as to the ſix paſ- 
5 ſages you have cited in defence of Purga- 
tory-Fire, two of them ſay nothing of 
any fre at all, and the reſt ſpeak not — 
N 7 Word 
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22 The Rejoinder. 
word of any tormenting fire betwixt 
_ death and the reſurrection, which is the 
_ eſtabliſh'd doctrine of the Church of 
Rome, and which was the point in diſpute 
betwixt us. 

But before I come to ſhew how far 
the Roman Church has departed from 
the doctrine of the Primitive Catholick 
Church in relation to the ſtate of the 
dead, I ſhall take notice of ſome paſſages 
in your paper, which are ſcatter'd about 
in ſeveral parts of it. 

After having deſired me to ſhew how 
Purgatory.crept into the Church, which 
I fhall do in its proper place, you ſay: 1 
name you Aerius the firſt that denied Purga- 
tory, and him S. Epiphanius tells us the 
Church reputed a Heretich for ſe doing; 
that is, for denying Purgatory. You have 
not been pleas'd to quote the place where 
S. Epiphanius ſays ſo; but that omiſſion 
may be eaſily forgiven; for how could 
expect you ſhould name the paſſage, 
when it is not to be found in his works ? 
Indeed Atrins was an enemy to Prayers 
for the Dead, and S. Epiphanius (4) 
makes that part of his Hereſy; but of 
Purgatory he ſays not a word. I for- 


£6) S. Epipban, Hareſ, 73. 
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bear to make thoſe reflexions which are 
natural upon this occaſion, and ſhall only 
ſay, if you can prove that Aerius the 
Heretick was charged with error for 
denying the Popiſh Purgatory, or that 
S. Epiphanius ſpeaks one word upon that 
ſubject, I will be your Convert. | 

I muſt ſtill object againſt the word do- 


rable, for I cannot find the Ancient Ca- 


tholick Church believ'd Tranſubſtantia- 
tion, any more than Purgatory: But this 
being another controverſy, and not rela- 
ting to the cauſe we are upon, I ſhall ſay 
no more about it. 

The next thing I am to take notice of, 
is your ſaying, the Church of Rome de- 
clares that ſouls after death are helped by the 
prayers of the faithful and the adorable ſacri- 
fice of the Maſs, deciding nothing of the fire 


or manner of ſuffering. How you came 


to aſlert this, I cannot imagine. In my 
anſwer to your firſt paper I had quoted 
the very page in one of the authentick 
books of your Church, in which ſhe has in 
full terms Decided, that the Manner of ſuf- 
fering in Purgatory is by Fire. But ſince 
you have thought fit to deny the deter- 
mination of your ewn Church, I will now 
give you her very words, as they ſtand 


in the Catechiſmus ad Parochos, which was 


drawn up and publiſh'd by order = 


* „ 
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the Council of Trent; and in that Ca« 
techiſm the Church of Rome has deter- 
min'd concerning the Pains which the 
fouls in Purgatory ſuffer, and has declared 
they are caus'd by Fire. The words run 
thus in Engliſh: (b) Beſides, there is a Pur: 
gatozp⸗Fire, by which the Souls of the pi- 
ous are expiated, after they have been tor- 
ment ed for a determin d time. And in 
another place of the ſame Catechiſm your 
Church ſpeaks thus: (c) Wherefore before 
our Saviour died and roſe again, the gates ef 
heaven were open to no one But the ſouls of the 
pious, when they departed this life, were either 
carried into Abraham's boſom; or elſe they 
were expiated in the Fire of 2 which 
| likewiſe happens now to thoſe who have any 
thing to pay or to purge away. And now, Sir, 
has your Church decided nothing of the fire 
or manner of ſuffering ? Will you own your- 


——— _— 


(6) Preterea eft purgatorius ignis, quo piorum 
animz ad definitum tempus cruciate expiantur. 
Catech. ad Paroch, par. 1. art. v. F. 5+ p. 50. edit. 
 Lugd. 1676. 

(c) Quamobrem antequam ille moreretur, ac 
reſurgeret, cœli portæ nemini unquam patuerunt: 
ſed piorum animæ, cum è vivis exceſſiſſent, vel in 
ſinu Abrahæ deferebantur; vel, quod etiam nunc 
iis contingit, quibus aliquid diluendum & perſol- 
vend um eſt, purgatorii igne expiabantur. Id. ibid. 
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of your own Church? 
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ſelf ignorant of that doctrine, which all 
the Roman Clergy are obliged to teach, 
and the people to believe ? Or will you 
confeſs, that you have denied the Faith 


But I find you unhappy again in repre- 
ſenting matter of fact; for you tell me, Ter- 
tullian ſays the congregations prayed for the 
ſoul of Conſtantine the Great. Here, Sir, 
you have committed a wal miſtake in 
Chronology : For Tertullian died at leaſt 
28, if not 43 years before Conſtantine the 
Great was born; for that Emperor (4) 
liv'd about 64 year 55 and died in the year 
of our Lord 337; ſo that his birth was 
about the year 273; whereas Tertullian 
died about the year 230 according to (e) 
Cave, but according to (f) Tillemont 
about the year 245. But ſince you are 
miſtaken in this matter, I will ſet you 
right by informing you, that if is /g) Eu- 
ſebius who mentions the praying Sr the 
ſoul of Conſtantine the Great; but that 
this will do * inn. cauſe no * 


355 R A * as . 


(d) Titlemont, Hiſtoire des Empereurs, tom. a. 
p. 82, edit. Paris, 4to. . 

(e) Cay. Hiſt. Liter. vol, 1. p. 57. 

(F) Tillemont, Memoires pour wh, 21 Hi- 


ſoire Eccleſiaſtique, tom. 3. p. 232, 233+ edits 
Paris, 4to. 


(s ) Euſeb. de vit. Conſtantin. lib. 44 cap · 71. 
— vice, 
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vice, but the contrary, I ſhall ſhew in its 


Proper place. 


The laſt miſrepreſentation which I ſhall 
mention now, is where you ſay, the Frimi- 
tive Church condemn it in Origen as a He- 
re ſy, to think the ſouls after death news 
went to heaven or were not to enjoy God til 
the day of the general reſurreftion. 
muſt pardon me, Sir, if I do not believe 
I know * 
Origen was condemn'd for denying the 
eternity of the torments of the damned, 
and for turning Hell into a ſort of Purga- 
tory ; but that he was condemn'd for 
maintaining that which the Primitive Ca- 
Tholick Church believ'd, that ſouls are 
not perfectly happy till after the reſur- 
rection, I cannnot ſuppoſe without proof, 
as you do. And I cannot but obſerve in 
the courſe of your miſtakes and miſre» 
preſentations, whenever you aſſert what 
is not poſſible to be prov'd, you take 
particular care not to quote any autho- 


This upon your bare aſſert ion. 


-rities for what you ſay. 


You 


I would not have been thus particular 
in remarking your miſtakes in Church- | 
hiſtory, but 1 obſerv'd you often bluſter'd 
with the words Tradition, Antiquity, and 
Authority of Holy Fathers: And therefore 
that confidence might not paſs for proof, 
and miſ- 


and . inſufficiency, falſe hiſtory, 


repreſen 
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-epreſentation be look'd upon as learning 


and truth, I thought it neceſſary to ſhew 


how little you are to be depended upon, 
and what a ſlender acquaintance you have 
with Antiquity and Holy Fathers. But 
enough of this unacceptable work: I come 


now to the Argument itfelf, in which 1 


ſnall endeavour to be as fair as poſſible, I 
ſhall quote my authorities for every thing 


I fay, I ſhall make it my bufineſs to cut o 


whatever does not make directiy to the 
point, and I ſhall deal with you as if you 
were really an accurate adverſary. 

Now the method 1 ſhall take in ma- 


naging this ſubject of Purgatory is this. 


1. I will examine the ſeveral paſſages 
you have quoted from the Fathers 
in order to eſtabliſh your Purga- 
tory. 8 

2. 1 Wil repreſent the doctrine of your 
Church in relation to the ſtate of 
the dead from her own publick de- 
clarations and determinations. 

3. I will lay before you the doctrine 
of the Catholick Church of the four 
firſt centuries concerning the ſame 

Point. 1 
4 I will —.— your demand of ſhew - 
g ham Purgatory crept into the 
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5. I will ſhew, that the neceſſary duty 
of praying for the Dead, as con- 
ſtantly and univerſally practis'd in 
the Primitive Catholick Church, is 
Jo far from implying Purgatory, 
that it is directly oppoſite to it, and 

does effectually overthrow it. 


And when I have gone through theſe 
five articles, I think I ſhall have prov'd, 
that your Church is erroneous in her be- 
lief, and corrupt in her practice; that as 
to this point of Purgatory, her Creed is 

falſe, and her worſhip ſinful; and there- 
fore that it is the duty of every one who 
would be a true Catholick, to ſeparate 
from the -preſent Church of Rome. 
1. I will examine the ſeveral paſſages 
vou have quoted from the Fathers to 
eſtabliſh your Purgatory, which I muſt 
remind you is a place, where the ſouls of 
the Pious are Tormented with Fire be- 
twixt death and the reſurrection. 

Your firſt evidence is Tertullian, who 
according to your tranſlation ſays, that 
every ſmall fault is puniſhd By the delay of 
the re ſurrection, and that the ſoul. may pay 
ſomething in the places below. But is here 


any mention of Purgatory Fire? Nay, 


does not your own trapſlation declare the 
ſmall faults to be puniſh d By the delay uf 
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the reſurrection? Beſides, Tertullian is not 
here ſpeaking of the ſouls of the Pious, 
but of the Wicked. So that to prove 
the doctrine of your Church, that the 
ſouls of the Pious are tormented, you 
bring a paſſage which relates to the ſouls- 
of the Wicked; and to ſnew theſe ſouls 
are puniſnh'd by fire, your tranſlation tells 
us they are puniſh'd by the delay of the re- 
ſurrection. This method of reaſoning is 
ſomewhat extraordinary, when placed in 
its juſt light; for your argument runs 
thus: Tertullian ſays the ſouls of the 
wicked are punifh'd by the delay of the re- 
ſurrection, therefore thoſe of the pious 
are tormented in Purgatory Fire. But af- 
ter all, I don't think your tranflation is 
ſo accurate as it ſhould be, it being very 
improbable Tertullian ſnould mean, that 
the ſouls are puniſh'd by the delay of the 
reſurrection, for he is here ſpeaking of 
the puniſhment of the fouls of the Wick- 
ed: Now the delay of the reſurrection 
affects the good as well as the bad; and 
therefore Tertullian could never make 
the puniſhment of the wicked conſiſt in 
that, which is as much the ſhare of the 
pious as of the ungodly; for which rea- 
ſon I cannot think more reſurrectionis 
ſhould be tranſlated by the delay of the 
reſurrection. Having thus deſtroy'd your. 
3 inter- 
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interpretation of this paſſage in Ter- 
tullian, I ſhail attempt to explain it myſelf. 
This treatiſe of the Father's is concern- 
ing the nature of the ſoul, and in this: 
chapter he is proving, that the foul is ca- 
| —.— of ſuffering during her ſeparation 

rom the body. And whereas it was ob- 
jected, (H that rewards and puniſhments. 
fhould be referr'd to the day of judgment, 
and that there ſhould be no foretaſte 
of the ſentence in the mean time; that 
as the fle ſn was the companion of the ſoul. 
in all the works done in this world, ſo it 
ought to be a partaker of all the joys and 
puniſhmentsin the next, and conſequently: 
that the ſoul ſhould not be puniſh'd 
without the body betwixt death and the 
reſurrection : He anſwers this objection, 
maintains that the ſoul does not ſleep, he 
proves that ſhe is capable of joy and grief, 
and gives reaſons why the fouls of the 

godly and wicked ſhould be rewarded or. 
puniſh'd without their bodies before the 
reſurrection; and then he concludes with 
the paſſage you have quoted, which I 


(b) Qaia ſalvum debet effe, inquis, in judicio 
divino negotium ſuum, ſine ulla prælibatione ſen- 
tentiæ. tum quia & carnis operienda eſt reftitu-. 
tio, ut conſortis operarum atque mercedum. Ter- 


ſhall 


tul. de anima, cc. 58. 
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ſhall tranſlate thus: (i) Iz fine, ſince we un- 
derſtand the priſon mention d in the Goſpel, to 
be the places below; and ſince we interpret © 
the uttermoſt farthing to be every ſmall 
fault there to be puniſh'd during the delay of 
the reſurrection; no one will doubt the ſoul's* 
paying ſomething in the places below, and yet © 
the fleſh ſhall be puniſh'd too, when the ful- 
meſs of the reſurreftion comes. I take this 
to be the' true ſenſe of the paſſage; but- 
if it 1s not, I ſhould be glad to ſe a bet-- 
ter explication; tho”. after all I need not 
be much concern'd, whether my interpre- 
tation-be juſt or no, as long as it 1s plain 
to any one who will look over this- 
whole chapter, that the conſequence you 
would draw from this quotation, does by 
no means follow. For tho? Tertullian'is 
a very obſcure writer in general, and 
ſeems to be ſomewhat inyoly'd in this 
place in particular; yet whatever his 
meining-be, the context ſhews Ur : 
. 8 7 


vn | 


. — 


(i) In ſumma, quum carcerem illum, quem 
Evangelium demonſtrat, inferos intelligamus, & 
noviſſimum quadrantem, modicum quodque de- 
lictum mora reſurrettionis iilic luendum interpre- 
temur; nemo dubitabit animam aliquid penſare 
penes inferos ſalva reſurrectionis plenitudine, per 
carnem quoque. Id. ibid. | | 
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place in diſpute cannot be interpreted 
of your Purgatory, and conſequently that 
here is no evidence for your imaginary 
Fire. : i” 
The next Father you urge in your de- 
fence is S.Cyprian. who ſpeaks thus: ( 7 
7s one thing to ſt and in expectation of pardun, 
another to be arrived at glery; it is one thing 
r be caſt into priſon not to go out thence till 
he pa;s the uttermoſt farthing, another pre- 
ſently to receive the reward of faith and 
vertue; it is one thing for a man to be cleanſed 
having been afflicted with long grief for fins, 


and to be purged a long time by fire, ano- 


ther to have purged away all fins by ſ:ffering ;, 


laſtly, it is one thing in the day of judgment 
to expect with anxiety the ſentence of the 
Lord, another to be prefently cromn'd by the 
Zord. This paſſage at firſt view may 
ſeem to make for your purpoſe, but I 
think the force of it will be entirely taken 


dw 4 


— * 


(+) Aliud eſt ad veniam ſtare, aliud ad glo- 
riam pervenire; alind miſſum in carcerem non 
exire inde donec ſolvat novifimum quadrantem, 
aliud ſtatim fidei & virtutis accipere mercedem; 
aliud pro peccatis longo dolore cruciatum emun- 
dari & purgari diu igne, aliud peccata omnia 
paſſione pur gaſſe; aliud denique pendere in die 
judicii ad ſententiam Domini, aliud ftatim a Do- 
mino coronari. S. Cypr. Epiſt. 5 5. ad Ants nian. 
p. 109, 110. edit. @x0%s 5 2 
| aways 
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away, when the following obſervations - 
ſhall have been conſider'd. 
1. There are ſeveral manuſcripts, in 
which there is nothing about Fire men- 
tion'd in this paſſage : For inſtead of diu 
iene we read in them diuine, where the 
Oxford annotator conjectures a letter 
is omitted, and thinks it ſhould be ſup- 
plied with at, and then it will be purgars 
diutine, to be purged a great white, which an- 
ſwers very well to the being aflicted with 
long grief for ſims, which goes before. 
This conjecture is by. no means impro- 
bable; but to let it paſs, and ſuppoſe 
S. Cyprian really mention'd Fire, and. 
wrote diu igne, then, | 
2. If the word fire be taken in a litera 
ſignification, it muſt be interpreted of 
the Fire at the day of judgment. Seve- 
ral of the Fathers were of opinion, that 
all men being rais'd up at the laft day, 
and appearing before the jadgment ſeat cf 
Chriſt, ſhall be prov'd by a certain ter- 
rible fire, by the force of which the goods 
and bad ſhall be ſeparated; and if any 
evil of their paſt life ſtill adheres to the 
good, it ſhall then in that Probatory fire 
e entirely done away, and ſome be tor, 
mented more, others leſs, according as 
they have liv'd better or worſe lives here 
pon earth. This notion was embraced 


2 by 


by (7) Origen, () Lactantius, () S. Hi- 
lary, (o) S. Ambroſe, and (p) S. Auſtin, 
as I ſhall ſhew more at large in another 
place. This conjecture was only a private 
opinion of ſome Fathers, it never was 
5 the publick doctrine of the Church, much 
| Jeſs an article of faith ; neither can it pre- 
| tend to Antiquity, Univerſality, and Con- 
ſent. It is not to my preſent purpoſe to 
examine, whether this tenet be true or 
falſe; it is ſufficient for me to obſerve, 
that it is directly contrary to the doctrine 
of the Church of Rome. For that Church 
Places her Purgatory fire betwixt death 
and the reſurrection, whereas theſe Fa- 
= thers ſuppoſe this Probatory fire to be at 
= The great and terrible day of judgment. 
= Now the paſſage of S. Cyprian under de- 


4 (1): Origen. hom. 6. in Exod. Hom. 3. in Pſal. 
| 36. Hom. 14. in S. Luc, Lib. 5. contra Ceiſum. 
| (m) Lactant. Divin. Inſtit. lib. 7. cap. 21. 
| (un) S. Hilar. Pictav. Comment. in S. Matth. 
N Can. 2. p. 471. in Pſal. 118. p. $55. edit. Paris 
3 1631. | | 
| (o) S. Ambroſ. in Pſal. 26. tom. 1. p. 789. 
= in Pſal. 118. Serm. 3. tom. 1. p. 997, 998. in 
|  Pſal. 118. Serm. 20. tom. 1. p. 1226. edit. Be- 
neditt. Paris 1686. 
(p) S. Auguft. enarrat. in Pſal. 6. tom. 4. p. 
24. in Pſal. 103. ſerm. 3. tom. 4. P · 1154. edit. 
Benedict. Paris 168. de civitat. Dei lib. 20. Caps: 


bete 


— 


— 


23. tem. 7 Be 605. Faris 4655. 
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hate muſt, I ſay, if interpreted literally, 
be meant of this Fire at the laſt day: _ 
This is plain from the laſt ſentence of the 
cuotation from the Father, it is one thing 
in the day of Fuugment to expect with anxiety 
rhe ſentence of the Lord. Here is expreſs 
mention made of the day of judgment, and 
thoſe whom the Fathers thought were to 
paſs through the Probatory fire at that 
time, may well be ſaid to expect with) 
anxiety the ſentence of the Lord: But this 
cannot be ſpoken with any conſiſtency of .. - 
the ſouls ſuppoſed by the Church of 
Rome to be in her Purgatory; for her 
doctrine makes them only concern'd at 
their preſent fiery torments, not at all 
anxious about the ſeatence of the Lord at 
the day of judgment, but on the contrarx 
actually ſecure of their ſalvation, nay _ 
hoping and expecting to be carried into 
the heaven of heavens itſelf, even before 
the day of judgment, as ſoon as they ſhall -- 
be deliver'd from thoſe ſevere yet tem- 
porary pains, in which they are pre- 
tended to be tormented... Since there- 
fore the doctrine of the Church of Rome .. 
concerning Purgatory is oppoſite to the 
opinion of thoſe Fathers, who ſuppoſe 
a Probatory fire at the end of the world, 
and ſince this paſſage of S. Cyprian lite- 
rally explain'd muſt relate to this latter 
6 the quotation 
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in diſpute, taken in the ſtricteſt ſenſe 
rmaginable, is ſo far ſrom being of your 
ſide of the queſtion, that it is directly the 
contrary, by maintaining a quite diffe- 
rent doctrine. ” 
3. There is no neceſſity, that fire in 
this place ſhould be taken in a literal 
ſignification, for nothing is more ordi- 
nary than by that phraſe to ſignify () 
aſfliction; and that it is to be interpreted 
1o in this place, is more than probable. 
For S. Cyprian is here fpeaking of the 
puniſhment the Lapſed were to undergo, 
before they were to be received into the 
Church. But that we may come to a 
thorough knowledge of the meaning of 
this paſſage of the Holy Father, give me 
leave to preſent you with Rigaltius's 
note upon this very place; which may 
be of ſome weight, becauſe he was a 
Learned man, and a member of your 
own communion, He ſpeaks thus: (r) 
« Cyprian is here diſputing about admit» 
< ting the Lapſed to penance, that 
„e js, allowing them pardon, and re- 


_ 


(q) Vide Kircher. Concordant. in voc. RN. 

& Martinii Lexicon Philologicum in voc. ignis. 
(7) Diſputat Cyprianus de lapſis ad pœni- 

tentiam, hoe eſt ad veniam & Eccleſiam recipi- 


„ ceiving. 
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* ceiving them into the Church. For 
« after penance had been defired,obtain'd, 
% and rightly perform'd, pardon was 
„ given to the penitents, and the * 
« Lapſed, namely the - Libellaticks 
« and thoſe who burnt jacenſe to idols, 
were reſtored to the peace and commu- 
te nion of the Church. He ſays there 
«-were various kinds and circumſtances. 
ce of faults, according to which penance 
« onght to be order'd as the Biſhop ſhould 
direct: That upon this account there 

„ 1 


— — 


endis. Nam poſt impetratam pœnitentiam, ea 
rite peracta, pœnitentibus venia datur, pax & 
Ecclefia five com munio redditur lapſis, puta li- 
bellatis & tur ificatis. Ac varias quidem interce- 
dere ait circumſtantias & figuras delictorum, pro 


quibus Epiſcoporum arbitrio temperari pœniten- 


| | 
*The Lapſed were thoſe Chriftians, who 
in time of perſecution had ſacrificed to idols, or 
eaten of things offer'd to them, or done ſome: 
action by which they declared themſelves in com- 

munion with tke Heathens. 
+ The Libellaticks were thoſe Lapſed, who 
tho' they had not really ſacrificed, yet to ſave 
themſelves from the perſecution, -procured Libels. 
or Certificates from the Magiſtrates, which te- 


ftjfied that they had ſacrificed, or elſe made uſe 


of them ſo procured. Theſe were treated in the 


{me manner, and underwent the ſame penance 


as the Sacr ificers themſelves. 
— WErE 
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<.-were many arguments for dealing mild- 
c ly with the Libellaticks. Some Biſhops 
ce. ere of another opinion, and thought 
« that penance ſhould be denied the 
«. Lapfed more eſpecially for this reaſon. 
<« becauſe if once diſcipline was relax'd, - 
et jt would be of the greateſt detriment to 
« the Church; and the Chriſtian Faith it- 
«.ſelf would be in the utmeſt danger. For 
c after that, who would not avoid martyr- 

dom for Chrilt's fake, or who would not 
«<.fave his life upon any terms, when he 

(„ knew there would be a time allowed the - 
4. L apſed to perform their penance? But 
« Cyprian.ſays, this was not ſo much to be 
„ fear'd. For that the condition of the 
« Lapſed was far different from that of the 
4 Confeſſors and Martyrs. That theſe were 


* 3 . — 


tia debeat. Hoc tamen intereſſe, quod cum li- 
bellatis mitius agi debere, multa ſuadeant. Con- 
tradicebant Epiſcopi nonnulli ideo maxime ne- 
gandam eſſe pœnitentiam lapſis, quod laxata ſe- 
mel diſciplinz regula, maximum ſequeretur Eccle - 
ſiæ detrimentum, & in ſummo- periculo verſare- 
tur fidei Chriſtianæ tenor. Nam quis deinceps 
pro nomine Chriſti martyr ia non fugiat, aut vi- 
tam quacunque ratione ſuam non redimat, qui 
lapfis pœnitentiæ tempus concedi debere intellexv- 
erit? Hoc vero non ita metuendum eſſe Cypria- 
nus ait. Etenim longe aliam eſſe conditionem --. 
lapforum, aliam.confeflorum ſive martyrum. Hos 


imme: 


| 
| 


— | 
e immediately receiv'd into Paradiſe, ſe- 
« cure of their glory, their reward, and 
d their crown : Whilſt the others were 
d ſtanding in expectation of pardon, 
«. anxious ande ſolicitous what the Biſhop + 
<« ſhould determine concerning . them; 
« and whether he would appoiat them ſo 
« long a time of penance, as the tediouſ- 
& neſs of a priſon is wont to be to a deb- 
« tor, from whence people come not out, 
« till they pay the. uttermoſt farthing; 
4% whether their .penance, which muſt be 
« proportion'd to the crime, was to be of 
« ſo bitter a nature, as that they muſt lie 
« down in duſt and aſhes, macerate them- 
* ſelves. by ſorrowful faſtings and coarſe - 
« haircloths, and like metals be cleans'd 
«. and purged in the hotteſt fires, by ſighs 
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| „ 
ſtatim paradiſo recipi, de gloria, de mercede, de 
corona certos. IIlos ad veniam ſtare anxios & 
ſolicitos quid ſtatuat ac decernat epiſcopus, & an 
pœnitentiæ tempus indicat tam longum, quam eſſe 
debitori ſolet career is tædium, unde non exeant, 
donec ſolvant noviſſimum quadrantem. An for- 
ma pcenitentiz futura fit tam atrox, pro qualitate 
| ſcilicet cri minis, ut per cineres & pulverem volu- 
tari, per jejuniorum triſtitia m, perquę ciliciorum 
aſperitatem macerari, per gemitus & ſuſpiria, cor- 
dis exæſtuantis dolorem clare loquentia, velut- 
metallum ignibus ardentiſſimis excoqui ac purgari 


de 
| he 


40 The Rejginder. 
« and groans, which clearly ſpeak the 
« orief of an inflamed breaſt: And at 
ce Jaſt after all theſe things, or if any in- 
« firmity torments them, whether they 
ct are to expect with anxiety the ſentence 
ce of the Lord, to which they are reſerv'd- 
r at the day of judgment, where they are 
« receiv'd with great difficulty. Since 
t therefore the puniſhment propoſed for 
« the-Lapſed was ſo great, that they were 
s uncertain of the event, tho' they ob- 
© tain'd penance, but the glory of a mar- 
« tyr was ſo preſent and fo certain; 
there ſeem'd to be no reaſon why the 
« allowing of penance ſhould invite the 
faithful to avoid Martyrdom.” Thus 
this learned editor; who tho? a zealous 
member of the Church of Rome, yet could 
draw no argument for Purgatory from 
this paſſage of S. Cyprian, And in- 
deed to interpret it as you would have 
it, we muſt ſuppoſe the Father when 
he is ſpeaking of another ſubject, to 


* 
* 


debeant: Et poſt hæc omnia tandem, aut ſi qua 
infirmitas urſerit, ægre recepti, in diem judicii, 
ad ſententiam Domini pendeant reſervati, Cum 

fit igitur tanta pœna propoſita la pſis ut eventus in- 
certi pœnitentiam adipiſcantur, tam certa vero 
tamque præſens martyri gloria, non eſſe cur ad fu- 
gienda martyria fide les invitari pœnitentia vide- 


antur. Vide J. Cyprian. . 71. eit. Aigalt. Pa- 
3s 16660. — — - 
break 
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break off abruptly and talk of the dead 
for four or five lines, and then return 
to the ſubject he was upon, and all this 
without giving his reader any notice. 
Whereas if it is interpreted according to 
Rigaltius, and as the context and the 
whole. tenour of S. Cyprian's diſcourſe 
require it ſhould, that fire means the 
puniſhment and affliction the Lapſed were 
to undergo during their penance; then 
the Martyr's ſenſe is connected, and his 
arguments concluſive. And for this rea- 
ſon, as well as the former, I 5 inſiſt 
upon it, that your ſecond quotation con- 
cludes nothing for the Romiſh Purgatory. 
But | i 
4. I ſhall in the ſequel of this diſcourſe 

under the third article produce ſeveral 
quotations from S. Cyprian, which can 
never be reconciled with your doctrine of 
Purgatory. „ 

And now put all this together, that 
S. Cyprian in many places of his works 
ſays what is by no means conſiſtent with 
Purgatory; that the fire mention'd in this 
paſſage in diſpute muſt mean the affliction 
of penance; that if it be interpreted lite- 
rally, it has no relation to the Fire of Pur- 
gatory betwixt death and the reſurrection, 
bat to the fire at the day of judgment; 
and laftly, that there are ſeveral manu- 

8 ſcripts, 
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ſcripts, which in this paſſage ſpeak not 


one word of fire : I ſay, put all this toge- 


ther, and then I conceive S. Cyprian. can 


never be ſaid to be an evidence for Pur- 
gatory. 5 

Your third Father is S. Jerom, whom 
you quote as ſaying: Thou ſhalt not go out 
of Priſon, till thou pay even thy little ſins; 
and then you draw this conſequence, there 
is then ſuch à priſon. But, Sir, is here one 
word of Purgatory fire, which was the 
point in diſpute ? But that we may clear 
up this paſſage of S. Jerom, let us exa · 
mine the context. The Father is here 
commenting upon S. Matthew, v. 25, 
26. Agree with thine adverſary quickly 


whilſt thou art in the way w'th him: Leſt at 


any time the adverſary deliver thee to the 


judge, and the judge deliver thee to the- 


officer, and thou. be caſt into priſon. Verily, 
Lay unto thee, thou ſhalt by no means come 
out thence, till thou haſt paid the uttermoſt 
farthing. Of this text S. Jerom pives vs 
various interpretations, his own and that 
of others. He ſays, (3) many think ths 
was ſpoken of the fleſh and the ſoul, or of the 
ſoul. and the ſpirit : Others interpret 


(s) Plerique arbitrantur de carne diftum & ani- 


ma, yel de anima & ſpiritu: — Alii adverſarium 


the 
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the adverſary. to be the Devil,. Some 
ſtrain the argument, and ſay, that in baptiſm 
every one enters into conditions with the De- 
vil, and ſays, I renounce thee, O Devil, &c.. 
If therefore we keep the engagement, we agree 
with our adverſary, and are kind to him, and 
we ſhall by no means be ſhut up in the priſon. 
But if we tranſgreſs any of thoſe things, 
which we promis d with the Devil, we ſhall 
be deliver'd to the judge and the officer, and 
ſhall be ſent into priſon, and ſhall not come out 
thence, till we pay the uttermoſt farthing. 
Then comes the paſſage you quote: (5) 
This is therefore what he. ſays; Thou ſhalt 
not come out-of priſon, till thou pay even thy 
leaſt ſims. You ſee therefore what you 
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diabolum inter pretantur, & e. — Quidam coaQius- 
diſſerunt, in baptiſmate fingulos pactum inire cum 
diabolo, & dicere: Renuncio tibi diabole, &. 
Si ergo ſervaverĩimus pactum, benevoli & conſen- 
tientes ſumus adverſario noſtro, & nequaquam in 
carcere recludend i. Sin vero quicquam tranſ- 
greſſi fuerimus eorum quæ diabolo ſpoſpondera- 
mus, trademur judici ac miniftro, & mittemur in 
carcerem, & non exibimus ex eo, donec reddamus 
noviſſimum quadrantem. S. Hieromm. Com. in 
_—_ cap. 5. tom. 4. p. 17. edit. Benedict. Paris 
1706. | | 

t) Hoc eft-ergo quod dicit: Non egredieris 


de carcere, donecetiam.minima peccata perſolvas.. 
N urge 
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urge from S. Jerom, is not given us as his 
own interpretation, but as that of others. 
But when he explains this text himſelf, 
he ſays: (u) From what goes before and what | 
follows, the ſenſe is manifeſt, that our Lord 
and Saviour exhorts us to peace and concord, 
whilſt we travel through the journey of this 
life. And now, Sir,, to what purpcſe 
did you quote S. Jerom 7 in order to 
prove your Pargatory, you referr to a 
paſſage, which ſpeaks not one word of 
Fire; to a paſſage, which repreſents not 
S. Jerom's opinion, but that of other 
people; to an interpretation of a text, 
which S. Jerom himſett ſays is forced; 
of a text, which he is ſo far from in- 
terpreting of Purgatory after death, 
that he expreſly ſays it relates to du- 
ties of this life. How ſuch a quota- 
tion as-this can eſtabliſh the doctrine 
of the Church of Rome, is what I can- 
not diſcover. But let us proceed to 
the next. | 


A td 9. ed ˙ . . ⅛ Sol ee ERS 2 5 


(u) Ex præcedentibus autem & conſequentibus. 
manifeſtus eſt ſenſus, quod nos Dominus atque 
falvator noſter, dum in iftius ſæculi via currimus, 
ad pacem & ad concordiam exhortetur, &c. Id. 
ibid. 2. 16. 1 4 


Gt -2&t 


Po 5), avs 


You 


| The ejoinder. 45 


You cite S. Gregory Nyſſen as ſaying, 
(w) a man is cle ans d either in this life by pray- 
er and love of wiſdom, or after death by the 
furnace of purging fire. —— (x) after 
the departure out of this body knowing the di 
ference between vertue and vice, it us im- 
poſſible to be partakers of the divinity, un- 
leſs Purgatory fire doth cleanſe the ſoul from 

the ſpots that ſtick to it, Sir, neither this 

nor any other paſſage in this Father's 
works will do your cauſe any ſervice : 

For S. Gregory Nyſſen's Purgatory, or 
at leaſt that mention'd in his works, is 
the ſame with Origen's; who believ'd, 

that after a certain time all the damned, 

not only all men tho” never ſo wicked, 
but even the Devils themſelves ſhould 
be purified by fire, and ſo ſaved in the 
end. This doctrine S. Epiphanius, S. Je- 
rom, S. Auſtin, and the fifth General 
Council have condemn'd; it is ſufficient- 
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ly different from your Purgatory, and 
indeed your Church does by no means 
approve of it. But then, Sir, why do 
you bring paſlages from this Father to 
prove your Purgatory, which make for 
a doctrine different from it, for an er- 


ror, not approv'd of even by yourſelves? 


And after all, it may juſtly be queſti- 
on'd, whether theſe or any other paſ- 
ſages concerning Purgatory fire in this 
Father's works be his own; it ſeems 
more probable, that they are interpola- 
tions of ſome of Origen's diſciples. For 


Photius gives us an account of a book 


written by Germanus Patriarch of Con- 
ſtantinople, in which © (y) Germanus in- 
« fiſts, that S. Gregory Nyſſen and his 
« writings are free from Origen's error. 
< As this holy Biſhop was celebrated for 
4% his learning, famous for his eloquence, 
« and remarkable for his holineſs which 


4 was extolld by every one, thoſe | 


< who were ſo raving as to hold, 
«© that the Devils and men condemn- 
© ed to never-ending torment ſhould 
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4 one day be deliver'd, theſe people ſet 


© themſelves to wor to corrupt the clear 
« and wholſome doctrine of his wri- 
« tings with the black and pernicious 
“ poiſon of Origen's dream, cunningly 
« contriving to make a man of ſuch ex- 
4 alted vertue and knowledge an abet- 
« tor of that mad Hereſy.. They did 
© their utmoſt therefore to abuſe the 
authority of this Father, ſometimes 


« by urging ſpurious paſſages, and ſome- 
times by wreſting his true arguments to 
« a wrong ſenſe. Againſt whom Germa- 


“ nus the defender of piety drew the 
„% ſharp ſword of truth, attack'd and de- 
feated the enemy, and made him a tri- 
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„ umphant conqueror, againſt whom He- 


« reſy had been plotting and lying in 


«< ambuſcade.” Photius, after having 
made an, encomium upon Germanus's 
Kyle and manner of writing, gives us an 
account how he managed the argument; 
<« (z) Firſt he coufures the heretical tenet, 
e which monſtrovſly ſuppoſes, that the 
& 
« ſtate,and thatthoſe who die in their ſius 
& ſhall go to the manſions of the Bleſſed, 
« after they have ſuffer d their deter- 
« min'd puniſhment. He demonſtrates 
< the falſity of this impious fable, firſt 
« from our Lord's own words, and then 
« from the doctrine and decrees of the 
_ & Apoſtles, to which he adds teſtimonies 
ce from the Prophets, which plainly 
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Devils ſhall be reſtored to their firſt. 


4 
-. oo 1 At 


E © "% BE YR. oe CR II 


The Rejoinder. 49 
« prove, that as the unſpeakadle joy of 
« the juſt will be eternal, ſo the puniſh- 
« ment of the wicked will be infinite and 
< without ead. He overthrows the 
% prophane and inſolent Hereſy not on- 
&« ly by the aforeſaid authorities, but 
« likewiſe by thoſe of other holy meng 
nay, which is of more force, by paſſages 
« of this very Father's own works. 
« After he has produced thoſe holy ſen- 
©. tences, he confutes the Origeniſts by 
« their own werds, and triumphs over 
them by thoſe very means which they 
«themſelves had made uſe of. He re- 
© proaches them with their bold and im- 
« pudent interpolations, by which they 
% corrapted what was genuine, and with 
© the forced interpretations which they 
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e were inſolent and fooliſh enough to 
e put upon the paſſages they had ad- 
ce ded, to make them agree with their 
* Heretical opinions. And, that I may 
<« jay all in a word, he demonſtrates that 
c the Writings of this Holy Father are 
ce free from all thoſe errors, which theſe 
c wicked people would find there; and 
ce this he news from what goes before 
« and what follows theſe corrupted paſ. 
< ſages, and from a thouſand other ſen. 
at tences of S. Gregory Nyſſen, which are 
cc orthodox and untainted.” To confirm 
which, the Learned (2) Tillemont quotes 
ſeveral paſſages of this Father's works, 
where he oppoſes ſome of Origen's prin- 
ciples. The ſame impartial author has 
a material obſervation, which ſhews pla in- 
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iy that thoſe ſentences which relate to 
the Origenian Purgatory, are Heretical 
interpolations. He obferves, () that the 
fifth General(c) Council mentions S. Gre- 
gory Nyſſea, as one of the Fathers and 
Doctors of the Church, whom they pro- 
poſe to follow: Now this was the very 
Council, which condemn'd Origen ;z and 
it is impoſſible to ſuppoſe they would 
take him for their guide, If his works 
contain'd thofe very doctrines they con- 
demn'd. But before we diſmiſs this Fa- 
ther, let us hear the judicious Du Pin's 
account of him, which is this: (4) He 
bas follon'd and im tated Origen in allegory; 
nay one may find in his works even ſome of 
the errors of that author, concerning 

nature of ſouls and the end of the pains of 
the damn d; but be rejefts them and expreſly 
refutes them in other places. Tt 45 very 
probable therefore, that the places where we 
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(5) Id. ibid. p. 601, 602. 

{c) Concil. Labb. & Coſſart. tom. 5. p. 435 

(4) H a ſuiri & imité Origenes dans F alle- 
gorie, l'on trouve meme dans ſes ouvrages quel- 
ques-uns des erreurs de cet auteur, ſur la nature 
des ames & ſur la fin des peines des damnez 2 
mais il les rejette & les r&fute expreflement en 
d' autres endroits. Il y a donc bien de l appa- 

rence, que les endroits dans leſquels on trouve 
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find theſe errors of Origen, have been ad- 
wed. And as you can draw no argument 
for your Purgatory from this Father's 
Works in general, fo you are particularly 
diſabled from doing any ſervice to your 
cauſe by any thing which may occurr in 
the tract you quote; for the Learned 
Fabricius aſſures us, that (e) Mien 
throughout this whole diſcourſe is ſtrongly 
rainted with the Origenian tenets. And 
laſtly, the Great Tillemont, that accom- 
pliſt'd ecclefiaſtical hiſtorian of your own 
communion, who would make the moft 
of an argument for the Church of Rome 
when he thought it ſtrong and concluſive, 
Tho? at the ſame time he is perfectly fair 
and-undiſguis'd ; even he, when heſpeaks 
of the very paſſages which you have cited, 
Jays (J) they are very beautiful, if they are 
under ſtood of Purgatory: bus. they ſeem ra- 
ther to relate to that general purpation of all 
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ces erreurs d' Origenes, ont efte ajoutez. Du Pin 
ndirve lle bibliotheque des auteurs ecrleſiaſtiques, tom. 2. 
p. 683. edit. Paris 1687. 8x. , 
(e) Totus in hoc ſermone Origeniana dogmata 
fapit Nyflenus. Fc. Alberti Fabricii Biblioth. Græc. 
val. S. fre lib. 5. pa. 4. p. 159. Hamburg. 1717. 
(FJ I ya des endroits qui ſont fort beaux, fi 
on les entend du Purgatoire, mais ils ſemblent 
Plutoſt aller a. cette pur gation generale de tous 
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men, which is attributed to the Origeniſts. 
Here is a very remarkable inſtance of 
generous impartiality ! Would to God 
pon were all Tillemonts and Du Pin's! 

And thus much for S. Gregory Nyſſen. 

The paſſage you mention of S. Am- 
broſe's I cannot find either in the ſermon 
you quote, or in any. other part of his 
works. I confeſs indeed this Father does 
in ſome parts of his works ſpeak. as ex- 
preſly for Fire, as your paſſage makes him 
to do; but then ] aſſure you, he never 
mentions any Purgatory Fire between 
death and the reſurrection, only a Proba- 
tory Fire at the day of judgment. The 
paſlages I ſhall nroduce at large in another 
place; and ſhall at preſent only repeat 
my obſervation, that this private opi- 

nion of a Probatory fire at the day of 
judgment, whether true or falſe, is ſo far 
from being agreeable to your doctrine of 
Purgatory, that it is entirely inconſiſtent 
with IT. ; 

The laſt teſtimony you cite for Purga- 
tory (for S. Bernard I count none, our 
diſpute being confined to the firſt four 
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hundred years) is taken from S. Auſtin, 
who ſays: (g) Becauſe it is ſaid, he himſelf 
fhall be ſaved, that fire is contemmne d; yea 
verily tho" ſaved by fire, yet that fire ſhall 
be more grievous than whatever a man can 
ſalfer in this life, That this paſlage is as 
pou have quoted it, I freely own; but 
then I argue, that it muſt be interpreted 
of the Probatory fire at the day of judg- 
ment, and not of Purgatory fire betwixt 
death and the reſurrection. That S. Au- 
ſtin ſometimes mentions pains to be en- 
dured at the end of the world, is plain 
from ſeveral parts of his works, parti- 
cularly where he ſays: (hb) From what has 
beer ſaid it ſeems evidently to appear, that in 
that judgment there will be ſome Purgatory 
. pains. And that the paſſage in diſpute re- 
Jates to the day of judgment, wilt appear 
from the context compared with another 
place. S. Auſtin before the paſſage 


et 
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() Quia dicitur, ſalvus erit, contemnitur ille 
ignis. Ita plane quamvis ſalvi per ignem: gra. 
vior ta men eri: ille ignis, quam quicquid poteſt 
Homo pati in hac vita. S. Auguſt. enarrat. in Pſa. 
37. tom. 4. p. 295. edit Benedict. Paris 1681. 

() Ex his quæ. dicta ſunt videtur evidentius 
apparerr, in illo judicio quaſdam quorundam 
purgatorias pœnas futuras. Id. de civitat. Dei, lib. 20. 
cap. 25. tom. 7. Paris 1685. | | 
you 


% 


| 
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you quote ſays: (i) The time will came, 
when ſome will be amended in the anger of 
God, and corrected in indignation. And 
perhaps not all who are correfted, will be 
amended, but yet there will be ſome ſaved: 


in the amending. You ſee he here ſpeaks 


ia the future tenſe, which it is not 
probable he would have done, had his 
ſubject been Purgatory between death 
and the reſurrection, becauſe that is ſu 

poſed to be at preſent actually in Being. 
Again, in the ſentence immediately pre- 
ceding that which you quote, S. Auſtin al- 
ludes to the words of the Apoſtle, and 
ſays: (4) — thofe who ſhall be ſaved, yet 
fo as by fire. Wherefore, but becauſe they 
bu ld here upon the foundation, wood, bay, 
ſtubble ? But if they built gold, ſilver, pre- 
cious ſtones, they would be ſecure from both 
fires, not only from that eternal one, mh ch 


— 


— 
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(7) Futurum eft enim ut quidam in ira Dei 
emendentur, & in indignatione arguantur. Et 
forte non omnes qui arguuntur emendabuntur, ſed 
tamen futuri ſunt in emendatione quidem ſalvi. 
Id. enarrat. in Pſal. 37. tom. 4. p. 295. Paris 1681. 

(k) os qui ſalvi erunt, fic tamen 
quaſi per ignem. Qzare niſi quia hic ædificant 
ſupra fundamentum, lignam, fœnum, ſtipulam? 
Si ædificarent autem aurum, argentum, lapides 
precioſos, & de utroque igne ſecuri eſſent: non 


ibs will 


6 Fhe Repoinder. 

will torment the wicked for ever; but like- 
iſe from that, which will amend thoſe who 
fball be ſaved by fire. And then follows 
your quotation. Now that the fire men- 
tioned throughout this whole paſſage muſt 
relate to the day of judgment, will appear 
to all ingenuous perſons, when it is con- 
ſider'd, that S. Auſtin, when he is explain. 
ing the firſt verſe of the ſixth pſalm, 
which is much the ſame with that he is 
here commenting upon, interprets it in 
the ſame manner as he does this, and actu- 
ally reſt rains the fire to the day of judg- 
ment. (1) Al are corrected, ſays he, in 
the day of judgment, who have not the foun- 
dation, which is Chriſt. But they are amend- 
ed, that is they are purged, who build upon 
this foundation, wood, bay, ſtubble. For they. 
ſpall ſuffer loſs, but they ſhall be faved ſo 
24 by fire. If therefore the paſſage in diſ- 


folum de illo æterno, qui in æternum cruciaturus 
eſt impios: ſed etiam de illo qui emendabit eos, 
qui per ignem ſalvi erunt. Id. ibid. 
(.) Arguuntur enim in die judicii omnes qui 
non habent funda mentum, quod eft Chriſtus. 
Emendantur autem, id eſt purgantur, qui huic 
fundamento ſuperzdificant lignum, fœnum, ſtipu- 
lam. Detrimentum enim patientur, ſed ſalvi 
er unt tanquam per ignem. Id. enarrat. in fal. 6. 


; oN, 4. P: 24 | 
| pute 


- 


The Rejoinder. 59” 


pute be interpreted conſiſtently with pa- 


rallel places of the ſame author, as the 


cantext and common equity require it 


ſhould, then your quotation from S. Au- 


ſtin muſt relate to the fire at the day + 
of judgment; and conſequently here is - 
no evidence for your Purgatory before 


that day, between death and the reſur- 


rection. 
But after all, I ſhall not ſcruple to own, 


that S. Auſtin in other parts of his works - 
daes ſpeak of Purgatory between death 
and the reſurrection: But then he is the 


fr who mentions that opinion; and he 
is ſo far from ſpeaking of it as the re- 
ceiv'd doctrine of the Church, much leſs 


as an article of faith, that he talks of it 


in the moſt doubtful manner imaginable. - 
(m) I do nat oppoſe it, ſays he, becauſe pez- - 


haps it is true. And in other places he 


ſays that (#.).it is not incredible, and that 


one may enquire whether it be ſo or no, and 


_ 


DO 


—— 


(m) - non redarguo, quia forfitan ve- 


m_ — 


* 


that. it may be diſcovered or lie hid. Now, - 
Shu 


rum eſt, M. de civitzs. Dei, lib. 21. cap. 26. & 4. 


tom. 7. p. 649. Paris 1685. 


* 


(u) Tale aliquid etiam poſt hanc vitam fieri, 


7 


incredibile non eſt, & utrum ita fit, quzri poteſt; 


& aut inveniri, aut latere, &c. 1d. lib: de odo Bu. 
citii queſtion. tom. 6. p. 128. C Encbirid. ad Laurem. 


cap. 69. tom. 6. b. 222. P. ar is. 1685. po 
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it is very ſtrange, if Purgatory was am ar- 


ticle of faith in the Primitive Catholick 


Church, as it is in the preſent Church of 


Rome, or if it was a doctrine which could 


Plead Antiquity, Univerſality, and Con- 
ſent on its ſide; I ſay, if this were the 
caſe, it is very wonderful, that we ſhould, 
find no mention of it, till 400 years after 
Chriſt; and that the firſt author who 
ſpeaks "of it, ſhould be ſo indifferent 
about it, as only to ſay that perhaps it is 
true, and that it is not incredible, and 
that people may enquire. after it if they 
Pleaſe. . Fathers don't uſe to talk 
— of a Catholick doctrine or an ar- 


ticle of Faith. But I ſhall ſay no more of 
this at preſent; and ſhall only obſerve 
again, that the paſſage you produced from. 


8. Auſtin, has no relation to your Purga- 


tory. 
In your reply you quote S. Bernard 


again, without taking any. notice of what 


I faid concerning him in my anſwer: I. 
ſhall therefore only repeat it, and tell you, 


that I can by no means allow of S. Ber- 


nard's evidence, that he liv'd too late to 


be of any authority in this controverſy, 


that aur diſpute was confined to the four 
firſt ceaturies, and therefore that you did 
nothing to the purpoſe, when you cited 


Thus ; 


S. > Bernard who liv'd in the twelfth. 


„ „ abated _— 8.1 * 
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Thus have | gone through the firſt head 
[ propoſed, and have examined the ſee- 
ral paſſages you have quoted from the 
Fathers in order to eſtabliſh your Purga- 
tory; and if I am not miſtaken, I have 
prov'd what I :afferted in the begin- 
1 ning of this rejoinder, that of the fix paf- 
ſages in the four firſt centuries which you 
have cited in defence of Purgatory Fire, 
two of them ſay nothing of any fire at all, 
and the reſt ſpeak not one word of any 
tormenting fire between death and the 
reſurrection, which is the eſtabliſſd 
doctrine of the Charch of Rome, and 
the point in diſpute betwixt us. But 
notwithſtanding this, you are pleas'd to 
tell me, that what you have ſaid may ſuf-. 
fice to prove, that Purgatory was believ'd in 
the Primitive Church, and taught by Tradi- 
| tion of Holy Fathers, as the Roman Catholick ].. 
Church does now deliver it, at an article af her 
belief. To this I ſhall only ſay, that I leave 
0 yourſelf and the world to judge of the 
a truth of this aſſertion, when you and 
they ſhall have conſider'd, that I have 
plainly proved you have not produced ſo 
much as one ſingle quotatioa fram An- 
tiquity, which not only makes for, hut! 
| which ſo much as has any manner of re- 
lation to the Purgatory of the Church of 


Fome. be | | 
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What I have ſaid is a ſufficient anſwer. 
to your paper; but becauſe I think it pro- 
per to go to the bottom of this ſubject, 
I ſnall now proceed to ſhew, not only that 
you cannot defend your own Church, but 
That ſhe. is not capable of being detended 
by any one; which I ſhall do by compa- 
ring the doctrige of theAucient Catholick 
Church of the four firſt. centuries with 
that of the preſent Church of Rome; ia 
order to which I ſhall proceed according 
to the method I propoſed. 


\ 


2. then Iwill repreſent the doctrine 
of your Church in relation to the 
ſtate of the dead from her own pub- 

lick declarations and determina- 
Tions. a | 


Now as to Purgatory, the Council of 
Trent declares, (o) that there js a Purgatory, 
aud that the ſouls therein det ain d, are helped 
by the ſuſfrages of the faithful, but ch.efly. b 
the acceptable ſacrifice of. the altar. What 
This Purgatory is, we ſhall learn if we re- 
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(o) Purgatorium eſſe; animaſque ibi_deten- 
tas, fidelium ſuffragiis, potiſſimum vero accepta- 
bil altaris ſacrificio juyari. Concil. Trident. Jeſſ. 25. 
n prinelp. p. 232. edit. Amverp. 1677. 
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peat wat was ſaid before. Your Church 
then tells us, that (p) there. is a Pur- 
gatory fire, by which. the ſouls of the pious- 
are expiated, after they have been tore 
mented for a determined time, that an en- 
trance may be opened for. them into the 
eternal country, into which nothing enters 
that is de filed. And again: (q) Wherefore 
before our Saviour died and roſe again, the 
gates of heaven were open to no one: But 
the ſouls of the pious when they departed 
this life, were e ther carried into Abrabam's 
boſom; or elſe they were expiated in the fire 
of. Purgatory, which | kewiſe happens now to 
thoſe who have. any thing to pay or to purge 
away. And as to the Saints, your. Church 
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_ (p) Præterea eſt purgatorius ignis, quo pio- 
f rum anime ad defiriitum tempus cruciate expian- 
7 tur, ut eis in æternam patriam- ingrefſus patere 
1 poſſit, in quam nihil coinquinatum ingreditur. 
, Catechiſm. ad Paroch. par. 1. Art. V. g 5+ p. 50. edi. 
4 Lugd. 1676. | „ 
* (a) Quamobrem antequam ille moreretur a6 


- | reſurgeret, cœli portæ nemmi unquam patue» . 
runt; ſed pior um animæ, cum è vivis exceſſiſſent, 
=P vel in ſinu Abrahæ deferebantur; vel, quod 
+ etiam nunc 1is contingit, quibus aliquid diluen- 
* dum & perſolvendum eſt, Purgatorii igne expia- 
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repreſents them as (r) living and reigning . 
with Chriſt, and enjoying eternal happineſs 


zin heaven, But we ſhall come to a clearer 


knowledge of your doctrine, if we look 


into the Council of Florence, which was 


held in the year 1438, and which deter- 


mines thus ::(s) If-rhoſe who are truly peni- 


tent depart in the. favour of God, before 


they have made ſatisfattion for their fins of 
comm: ſſion and omiſſion by fruits worthy of re- 


purgatorial pains; and that they may be re- 


pent ance, their ſouls after death are purged by 


liew'd from thoſe pains, the. ſiffrages of the 


living faithful, namely the ſacrifices of the 
the maſs, prayers, and alms, and other pious 


offices, which uſed to be done by the faithful 


” $4 


for other faithful according to the inſtitutions . 


— 
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(7) Sanftos, una cum Chriſto regnantes — 


Sanctos æterna felicitate in cœlo fruentes, —— 


Sanctorum quoque -martyrum & aliorum cum 


Chriſto viventium. Concil. Trident. Seſſ. 25. p. 233». 


edit. Antverp. 1677. 


(5) Si vere pœnitentes in Dei caritate deceſ- 


ſer int, antequam-dignis pœnitentiæ fruftibus de 


com miſſis ſatisfecer int & omiſſis, eorum animas 


penis purgatoriis poſt mortem purgari, & ut 4. 


penis hujuſmodi releventur, prodeſſe eis fidelium 


virorum ſuffragia, miſſarum ſcilicet facrificia, 
orationes, & eleemoſynas, & alia pietatis officia, 
quz a fidelibus pro -aliis fidelibus fieri conſueve- 


=. 
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of the Church, are profitable for them And: 
the ſouls of thoſe, who after the reception of 
baptiſm have contratted. no tain of fin, and 
be who. after having contracted the ſtain 
of ſm. have been purged, either in their bodies, 
or elſe after they are diveſted of their bee. 
dies, in the manner above mentioned, are 
inmediately receiv'd into heaven, and clearly 
behold the Tri- une God himſelf as he is, but 
yet one more perfectly than another, according 
to the difference- of their merits. You ſee 
therefore the repreſentation I made of the 
doctrine cf your Church in my anſwer- 
was juſt, which | ſhall here repeat. ] ſaid, 
you were all obliged to believe, © that 
ce the ſouls of the faithful, who depart in 
«.the grace and fayour of God, are car- 
“ ried to a place where they are tor- 
© mented with fire; that the prayers of 
the Church upon earth do relieve them. 


— 
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runt, ſecundum eccleſiæ inſtituta: Inorumque 
animas, qui poſt baptiſma ſuſceptum, nullam m- 
nino peccati maculam incurrerunt, illas etiam, 
quæ poſt contracta m peccati maculam, vel in ſuis. 
corporibus, vel eiſdem exutæ corporibus, prout 
ſuperius q ictum eſt, ſunt purgatæ, in cœlum mox 
recipi, &. intueri clare ipſum Deum trinum & 

_unum, ficuti ct, pro meritorum tamen diverſitate - 
alium alio per fectius. Concil. Florent. Eigen. P. IV. 


Albert. II. * 2 Labb.. G M tam. 13. 
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« in their tormeats; and that at length 
« -whea their ſouls are ſufficiently purged, 
&« they are carried to the higheſt heavens, 
« and enjoy the beatifick- viſien : And 
« all this berween death and the reſur- 
« recion.” This is what did then and 
do ſtill aſſert to be the doctrine of your 
Churchy this, is what Ia maintain to be 
contrary to - Catholick Tradition. To 
prove which, 


8 1 will lay before you the doctrine 
of the Catholick Church of the four 
firſt centuries EY the ſtate - 
of the dead. 


And here, if I miſtake not, the very 
reverſe of your doctrine was that of the 
Primitive Church: For whereas yon 
maintain, that the fouls of the faithful 
between death and the reſurreQion are 
either in Heaven beholding God as he 
is, or elſe in Purgatory tormented by fire; 
1 hope IL ſhall make it appear, that the 
Ancient Catholick Church maintain'd, 
that the ſouls of the faithful did not ſee 
God as he is. in the higheſt heavens be- 
fore the reſurrection, and that in the 
mean time they did not ſuffer any fiery 
torment, but that immediately upon their 
_ they were * to a ä 5 ö 
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Bliſs, that they remain'd in bliſs till the 
reſurrection, that this bliſs would be im- 
perfect till after the day of judgment, 
tho? it might improve and increaſe in the 
mean time; and that every one enjoy'd 
ſuch a degree of bliſs as was ſuitable ta 
his vertue and holineſs And now let us 
ſee who has Antiquity on their ſide. But 
before I begin, 1 think fit to let you 
know, I might have brought a great many 
more authorities, but I omitted them, be- 
cauſe I am willing to hope I have pro- 
duced enow; and beſides, I apprehend 
theſe are ſo plain and expreſs, that they 
are above the power of 8 
and cavii. os 

| begia with S. Juſtin Martyr, who 
flouriſh'd in the middle of the ſecond cen- 
rury, not fifty years after the death of 
the Apoſtle S. John; and he tells us, that 
(t Al ſouls do not die, but that thoſe of 
the godly remain in a certain better place, 
and t hoſe of the ungodly and wicked in a worſe, 
expecting the day of judgment: Here -the 

t) Odd Wnfipiorer pup? ie Ts Ju- 
* | Ts uo © gcc 2 232 
T# op Mer, Tas de adixus », m:rneds of 
Yeleo, + A neiotws nSExouuas Yeovoy. S. Fu- 
ſtin. Martyr. Dial, cum Tryphon. Fud. N edit. 


Paris. 1635. 
| | Father. 


=; RR Ty 
9 a ee as — 1 — + 
CLIN 


2 + * 


— eg 7 
— — — 0 
—— — 


| 


1 F 
LL 

14 | 
. 

* * * 

7 1 

170 
5 

} 
\ 

h 

& * 


5 — * —— 
* = = 88 - — C 
— N » — EINE — * "1 - — 5 Wu X — 
- 4 
. +" 
N . 


5 
n 
— — 
x 
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Father repreſents the ſouls of the pions 
as in an inferiour degree of happineſs ; 
Conſequently this paſſage is a direct evi- 
deace agatnſt your Purgatory. And that 
S. Juſtin is no better à friend to the 
Church of. Rome for maintaiaing, that 
fouls ſee God in heaven before the reſur- 
rection, appears from his ſaying, that fuch 
ople are not really, but are only (2) 
call d Chriſtians, who ſay there is no reſur- 
rection of the dead. but that as ſoon as people 


| die, their ſouls are taken up into heaven: Do 


not look upon thoſe as Chriſtians. This quo- 


tation is ſtrong, and needs no comment: 


Let the Church of Rome look to berſclf. 
I conclude therefore from theſe two pai- 
ſages, that this Holy Father, who flouriſh- 


ed fifty years before any of .thoſe you 


have quoted, who was ſo famous for his 
antiquity and piety, was a direct oppoſer 


of the doctrine of your Church. 


My next teſtimony ſhall be taken from 
(w) S. Irenæus, who argues againſt the 
faith of the Church of Rome from our Sa- 


— 
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(») He flonriſh'd about the year 167. 
F 5 viour's 


The Rejoinder, 67 
viour's own example. (x) If therefore, 
ſays he, our Lord ohſerv' d the law of the 
dead, that he might become the firſt-born from 

the dead, and having ſtay d till the third day 
in the lower parts of the earth, afterwards ri- 
ſing in the fleſh, that he might ſhew his 
diſciples the faſtuings of the nails, thus aſcend= 
ed to the Father; how are not thoſe confound- 
ed, who ſay the places below are this world' 
of ours, but that their inner man (that is, 
their Soul) leaving here the body, aſcends 
into the ſuperceleſtial place ? For ſince our 
Lord went into the midſt of the ſhadow of 
death where the fouls of the dead were, after- 
wards roſe again in the body, and after bis 
reſurrection was taken up: It is manifeſt, 
that the ſouls of his ple, likewiſe, for 


. 
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(x) Si ego Dominus legem mortuorum ſer-. 
yavit, ut fieret primogenitus a mortuis, & com- 
moratus uſque ad tertiam diem in inferioribus. 
terræ, poſt deinde ſurgens in carne, ut etiam 
fi xuras cla vorum oſtenderet diſcipulis, fic aſcendit 
ad Patrem; quomodo non confundantur, qui di- 
cunt inferos eſſe quidem hunc mundum, qui ſit 
ſecundum nos; interiorem autem hominem ipſo- 
rum derelinquentem hic corpus, in ſuperccele-. 
ſtem aſcendere locum? Cum enim Dominus in 
medio umbræ mortis abierit, ubi animæ mortuo- 
rum erant,, poſt deinde corporaliter reſurrexit, 
& poft reſurrectionem aſſumptus eſt: manife-. 
ſtum eſt quia & diſcipulorum ejus, propter quos 
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whom our Lord did theſe things, go 10 the 
ſtay till the reſurrection, expecting it; after - 
wards receiving their bodies, and riſing in 
perfection, that is with their bodies, as our 


Lord himſelij roſe, thus ſhal they come into the | 


preſence. of God. I leave any impartial 
perſon to judge, whether S. Irenæus be- 
liev'd as you do, that ſouls enjoy the pre- 
fence of God before the reſurrection. 
Tertullian argues in the ſame manner, 
and urges the example of our Saviour: 
O Bur sf Chriſt our God, becauſe he was a 
man likewiſe, not only died according to the 
Scriptures, and was buried according to the 


ſame, but alſo ſatisfied this law of going 


rough. the condition of human death in 
the places below, and did not aſcend into the 


— 


& hæc operatus eſt Dominus, at JN A - 
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cap. 3 1. p. 451, 452. edit: Grab. 

(3) Quod ſi Chriſtus Deus, quia & homo, mor- 


tuus ſecundum ſcripturas, & ſepultns ſecus eaſ- 
dem, huic quoqne legi ſatisfecit, forma humanæ 


mortis apud inferos functus, nec ante aſcendit in 
ſublimiera cœlorum quam deſcendit in inferiora 


beights 


place ordain'd them by God, and there they 
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beights of heaven before he deſcended into 
the depths of the earth, that there the Patri- 
erchs and Prophets might enjoy him; then you 
muſt believe there is 4 ſubterraneous region 
of Hades, and you may repell thoſe who are ſo 
proud as to think the ſouls of the faithful too 
good to goto r e : Theſe ſervants 
above their Lord, theſe diſciples above their 
maſter ſcorn to be comforted in Abraham's 
boſom by the expectation of the reſurrection. 
But, ſay they, Chriſt went to the places below 
for this reaſon, that we might not go thither; 
but what difference is there between Heathens 
and Chriſtians, if there is the ſame priſon for 
the dead ? How then ſhall the ſoul be rais'd in- 
to heaven, when Chriſt fits there ſtill at the 
right hand of the Father, when as yet God's 
command is not heard by the trumpet of the 
Archangel, and when: thoſe whom the Lord 


—— 


5 | * 
terrarum, ut illic Patriarchas & Prophetas com- 
potes ſui faceret, habes & regionem mferum ſub- 
terraneam credere, & illos cubito pellere qui ſatis 
ſuperbe non putant animas fidelium inferis 4dig- 
nas: ſervi ſuper dominum & diſcipuli ſuper ma- 
giſtrum, aſpernati ſi forte in Abrahæ ſinu, ex- 
pectandæ reſurrectionis ſolatium capere. Sed in 
hoc, inguiunt, Chriftus inferos adiit, ne nos adi- 
remus. ceterum, quod diſcrimen ethnicorum & 
Chriftianorum, fi carcer mortuis idem ? Quo ergo 
anima modo exhalabit in cœlum, Chriſto illie 
adhuc ſedente ad dexteram Patris, nondum Dei 
juſſa per tun es geli audito, nondum illis 


will 


b 


will meet in his coming at the end of the 
world, as yet are not caught up into the air 
with thoſe who being dead in Chriſt ſhall riſe 
the firſt? Heaven is not opened to any one, the 
earth bein? ſtill whole, or rather ſhit. For at 
the end of the world the kingdom of heaven 
ſhall be unlockd. And ſhortly after he 
ſays: (z) Tou have a book of mine concern- 
ing Paradiſe, in which I hade maintained, 
that every ſoul is ſequeſtred in the places be- 
tow till the day of the Lord. And after- 
wards he concludes, that (a) al ſouls are 
in the places below, that there are both pu- 
ni ſhments and rewards there, that both Dives 
and Laxarus are there, and that the ſoul 
is both puniſhed and comforted in the places 
below, in eæpectation of the future judgment. 


—— 
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guos Domini adventus in ſeculo invenerit obviam 
ei ereptis in acrem, chm his qui mortui in Chrifto 
primi reſurgent? Nulli patet cœlum, terra adhuc 
ſalva, ne dixerim clauſa. Cum tranſactione enim 
mundi reſerabuntur regna cœlorum. Tertul. de 
anima, cap. 55. edit. Paris 1664. 

(2) Habes etiam de paradiſe a nobis libellum, 
quo conſtituĩmus omnem animam apud inferos ſe · 
queſtrari in diem Domini. Id. ibid.. | 

(2) Omnes ergo anime penes inferos ? in- 
quis. Velis ac nolis & ſupplicia jam illic & refri- 
ger ia. habes pauperem & divitem. Cur 
c_ pod, & punire & 0 in 
infernis interim ſub expeRatione utrinſque judi · 
cii ? I. ibid. cap. 38. Hy FTA 1 
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In another part of his works he ſays: (by 
That region therefore, J mean Abraham's bo- 

om, tho it is lower than the heavens, jet it is 
higher than hell, and affords refreſhment in the 
me an while to the ſouls of the juſt, till the con- 
ſummation of all things completes the general 
reſurreftion with perfect happineſs. Atter- 
wards he ſays: (c) Now if an eternal place 
is promis d, and an aſcent into heaven is built 
by the creator, why will not Marcion allow 


Abraham's boſom to be called a ſort of a tem- 


porary receptacle of the ſouls of the faith- 
ful, in which the image of that which is to 
come may now be deſcribed, and a proſpect 
may be ſeen of the future judgment ? I for- 
bear to crowd the paper with reaſonings 


from theſe quotatioas: I only deſire the 


reader to look back upon the doctrine of 


—_—_ 4 8 8 2 4 . 
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( 5) Eam itaque regionem, ſinum dico Abrahe, 
etſi non cœleſtem, ſublimiorem tamen inferis, 


interim refrigerium præbituram animabus juſto- 


rum, donec conſummatio rerum reſurrectionem 


omnium plenitudine mercedis expungat. Id. con- 
tra Marcion. lib. 4. cap. 34. | 


(7) Quod fi æternus locus repromittitur, & 


 aſcenſus in cœlum ædificatur à creatore, cur 


non capiat (Marcion) ſinum Abrahæ dici tem- 
porale aliquod animarum fidelium receptaculum, 


in quo jam delinietur futuri imago, ac candida 
duadam utriuſque judicii proſpiciatur ? Id. ibid. 


the 


72 The Rejoinder. 
the Church of Rome as declared in the 


Council of Florence; and then it will 
ſoon be ſeen how little agreement, or ra- 


ther how great oppoſition there is be- 


tween this ancient Father and that mo- 
dern Church. | 

I come now to the Holy Martyr S. Cy- 
prian; and let us ſee whether his deſcrip- 
tion of the ſtate of the ſouls of the pious 
after death caa by any means be recon- 


ciled with Purgatory. In his book of 


Mortality , which he wrote to comfort 
men againſt death in the time of the 
plague, he tells us that Simeon took our 


Bleſſed Saviour in his arms, and ſaid, Lord, 


now letteſt thou thy ſervant depart in peace, 
&c. (d) proving and witneſſing, that then 
the ſervants of God have peace, that then 
they enjoy free and quiet reſt, when being de- 
liver d from theſe ſtorms of the world, we ar- 
rive at the haven of our eternal habitation and 


ſecurity, when this death being over we come 


to immortality. Afterwards he lets us 


* — 
— 
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(4) probans, ſcilicet, atque conteflans tunc 
eſſe ſer vis Dei pacem, tunc liberam, tunc fran- 
quillam quietem, quando de iftis mundi turbini- 
bus extracti, ſedis & ſecuritatis æternæ portum 
petimus, quando expuncta hac morte ad immor- 
talitatem venimus. S. Cyprian. de mortalitat. 5 2+ 


know, 
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The Rejoinder. 73 
know, that death is not the ſame thing to 
the good and the wicked, for (e) the juſt 
are called to refreſhment, the unjuſt are hur- 
ried away to puniſhment. What can be 


more directlyagainſt the Church of Rome? 


She contradicts S. Cyprian, and ſays, 


Death calls the pious not to refreſhment 


but to torment, and according to her not 
only the unjuſt but likewiſe the juſt are 
hurried away to puniſhment. What can 
be more flamingly oppoſite to the doctrine 
of this Catholick Doctor, than the erro- 
neous tenet of Purgatory? But let us 
hear him again, and conſider whether the 
following exhortatioa could come from 
one, who ſuppoſed death carried the ſouls 
of the pious to the tormenting fire of 


Purgatory. () Let us embrace, ſays he, 
the day, which affigns to every one his babita- 


tion, which takes us from hence, and delivers 
us from theſe worldly ſnares, and reftores us 
to Paradiſe and the heavenly kingdom. Who 
that is abroad, would not haſten to return into 
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(e) ad refrigerium juſti vocantur, ad ſup- 


plicium rapiuntur injufti. Id. ibid. 9 10. | 
(/) Ampleftamur diem, qui aſſignat ſingulos 

domicilio ſao; qui nos iſtinc creptos, & laqueis 

ſecularibus exſolutos paradiſo reftituit, & regno 


celefti, - Quis non peregre conflituras Properarer 
|. 
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his own country * Who that is haftening to ſail 
home, would not heartily wiſh for a good wind, 
that he might ſpeedily embrace his friends ? 
We may reckon Paradiſe for our country; me 
have begun already to have the Patriarchs for 
our parents: Why then do we not haſten and 
. run to fee our own country, and to ſalute our 
| parents? A great number of friends expel? 
8 2s there, a numerous company of parents, 
brethren, and ſors wiſh for us, already ſe- 
i cure of their own immortality, but now ſold. 
N Citous about our ſalvation: Hom great muſt 
1 their and our joy be, in the mutual ſee- 
| ing and embracing of each other? What muſt 
= ze the pleaſure of the heavenly kingdoms, 
28 where there is no fear of death, but 4 certaint) 


i 


in patriam regredi? Quis non ad ſuos navi- 
; gare feſtinans, ventum proſperum cupidius 
8 | optaret, ut velociter caros liceret ampletti? 
1 Patriam noſtram paradiſum computemus, pa- 
=! . rentes Patriarchas habere jam cœpimus; quid 


| non properamus & currimus, ut patriam noſtram 
j videre, ut parentes ſalutare poſſimus? Magnus 
| illic nos carorum numerus expectat, parentum, 
ni fratrum, filiorum frequens nos & copioſa turba 
nn deſiderat, jam de ſua immortalitate ſecura, & ad- 


huc de noſtra ſalute ſolicita. Ad horum conſpe- 
um & complexum venire, quanta & illis & no- 
bis in commune lætitia eſt? Qgalis illic ceele- 
ſtium re gnorum volupras ſine timore motiendi; & 
cum æternitate vivendi? quam ſumma & per- 


of 
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of eternal life? What a ſuperlative and per- 
je” bappineſs muſt this be ? There 15 the 
glorious choir of the Apoſtles, there is the 
number of exulting Prophets, there is the in- 
numerable company of Martyrs, crown'd for 
the victory of their fight and paſſion; there 
are the triumphing virgins, who by the ſtrength ' 
of continency rs ne the concupiſcence of the 


| fleſh and body; there are the charitable, who 


are rewarded for their works of righteouſneſs 
in feeding and giving to the poor; who by 


keeping the precepts of the Lord, conveyed 
their earthly patrimony to the heavenly treaſu- 


ry. To theſe, my beloved brethren, let us 
baſten with eager deſire, and wiſh to be ſpeedily 
with theſe, that ſo we ſpeedily come to 
Chriſt. This and many other ſuch-like 
paſſages which might be produced, plainly 
ſhew, that this Holy Father thought the 
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petua felicitas ? Illic Apoſtolorum glorioſa cho- 
rus; illic prophetarum exultantium numerus: il- 
lic martyrum innumerabilis populus ob certami- 
nis & paſhonis victoriam coronatus: triumphantes 
illic virgines; quæ concupiſcentiam carnis & cor- 
por is continentiæ robore ſubegerunt: remunerati 
miſericordes, qui alimentis & largitionibus pau- 
perum juſtitiæ opera fecerunt; qui Dominica præ - 
cepta ſervantes, ad cceleftes theſauros terrena pa- 
trimonia tranſtulerunt. Ad hos, fratres dilettiſ- 
ſimi, avida cupiditate properemus; ut cum his 
cito eſſe, ut cito ad Chriftum venize contingat, 


optemus. 14. ibid. $ 20. | 
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ſouls of the pious eee after their 
ſeparation from the body were carried to 
a place of bliſs and pe contrary to 
the Church of Rome, which ſuppoſes them 
carried to a place of torment. And 
when S. Cyprian and the Romaniſts con- 


tradict each other, when that Primitive 


Martyr is oppoſed to the modern Church 
of Rome, it is no hard matter for an im- 
partial perſon to judge which is in the 
right. I ſhall have done with this Saint, 


when [ have given you two paſſages con- 


cerning Satisfaction, which you would do 
well to conſider. He ſays: (g) Let us 
make ſaticfaction to God, while it is in our 
power, while any of this life remains, And 
then he goes on: () When once we are de- 
parted from hence, there is no place for repen- 
rance, Satisfaction has no ect; it is here 
that life is either loſt or obtain'd. It is be- 
yond my power to reconcile theſe paſſages 


with your doctrine of Satisfaction by ſuf- 


fering after this life in Purgatory. Upon 


the whole, I muſt conclude 8. Cyprian is 


. 


— 


(g) hortamur dum Gaculeas adeft, dum adhuc 
aliguid de ſeculo ſupereſt, Deo ſatisfacere. Id. ad 


Demetrian. ver ſ. fincm. 


(b) Quando iftinc exceſſum fuerit, nullus jam 
pœnitentiæ locus eſt, nullus ſatisfactionis effectus: 
hic vita aut amittitur, aut tenetur. 1d. _ 


an 
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an oppoſer of the preſent Church of 


Rome. * | 
Novatian ſpeaking of the perfection of 


the creation, ſays : (i) For even thoſe places 


which lie under the earth, are not empty of 


_ diftinguiſhd and order d powers. For that 


is the place, wh ther the ſouls of the pious and 
the wicked are Carried, feeling foretaſtes of 


LaQantius ſays: (k) Nor let any one 
thnk, that ſouls are immediately judged 
after death. They are all detain d in one 
common cuſtody , till the time ſhall: come, 
when the moſt great judge ſhall examine theis 
merits. Now if all ſouls are detain'd iu 
cuſtody till the day of judgment, then ir 
is Plain none can be carried into the 


heaven of heavens before; and conſe- 


quently Lactantius declares himſelf ex- 
preſly againſt the doctrine of the Church 


of Rome, et. 


. 
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(i) Namque quæ infra terram jacent, neque 
ipſa ſunt digeftis & ordinatis poteſtatibus vacua. 
Locus enim eſt, quo piorum anime impiorum- 
que ducuntur, futuri judicii præjudicia ſentientes. 
Novatian. de Trinit, caps 1. | ited - 

(k) Nec tamen quiſquam putet animas poſt 
mortem protinus jud icari. Omnes in una com- 
munjque cuſtodia detinentur, donec tempus ad- 


veniat, quo maximus judex meritorum faciat ex- 


amen. Laan, Divin. Inſtit. lib. 7. caps 21. 
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S. Hilary brings an argument to prove, 
that immediately after death the foul of 
every man goes to a place either of bliſs 
or wo, _ pb : (1) The rich and 
poor man in the Goſpel are witneſſes to us: 

the one of whom the 1 3 man- 
ſions of the bleſſed and in Abraham's boſom, 
the region of puniſhment preſently receiv'd the 
at her. — The day of judgment is 4 
retribution either of eternal bleſſedneſs or 
puniſhment ;, but the time of death detain; 
every one under its laws, whilſt either Abra- 
bam or puniſhment reſerves every one for judg- 
ment. And in another place he ſays: ( 
— it is the expeitation of a future goo 
whey: all the faithful departing out of the body 
ſhall be reſerved by the cuſtedy of the Lord 
for an entrance into the heavenly kingdom, 


2* . * 
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(J) Teftes nobis Evangelii dives & pauper: 
quorum unum angeli in ſedibus beatorum & in 
Abrahæ ſinu locaverunt, alium ſtatim pœnæ re- 
gio ſuſcepit. Judicii enim dies, vel bea - 
titud inis retributio eft æternæ vel pœnæ: Tem- 

pus vero mortis habet unumquemque ſuis legi- 
dus, dum ad judicium unumquemque aut Abra- 
ham reſervat aut pœna. 5. Hilar. Pictav. enarrat. 
in Pſal. 2. p. 32. edit. Benedict. Paris 1693. 
(mn) futuri boni expectatio eſt, cum 
exeuntes de corpore ad introitum illum regni 
ccleſtis per cuſtod iam Domini fide les omnes re- 
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being placed in the mean while in Abraham's 
boſom (unto which a pulf between hinders 
the wicked from approaching) until the time 
of entring ag ain into the kingdom of heaven 


ſoall come. Now let us compares. Hilary 


and the Church of Rome together. S. Hi- 
lary declares, the ſouls of the pious are 
immediately upon their ſeparation from 
the body carried into a ſtate of happineſs: 
The Church of Rome ſays No, for they 
are carried to Purgatory to be tormented: 
with fire. S. Hilary teaches, that they 
are detain'd under the laws of death, and 
reſerved in Abraham's boſom till the day 
of judgment, when they ſhall enter into 
the kingdom of heaven: The Church of 
Rome contradicts the Holy Father, and 
ſays they are not detained under the laws 
of death, bat are carried ap to the king- 
dom of heaven, where they ſee God as 
he is, before the reſurrection. And yet 
this is the Church, which pretends to 
teach nothing but what ſhe has received 
from the Fathers: Had ſhe kept cloſe to the 
rule of Catholick Tradition, ſhe had never 
held the tenet of Purgatory fire between 
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ſervabuntur, in ſinu ſcilicet interim Abrabæ col- 
locati (quo adire impios inter jectum chaos inhi- 
bet) quouſque introeundi rurſum in regno cœlo- 
rum tempus adveniat. Id. in Eſal. 120. p. 383. 
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80 T he Repoinder. . 
death and the reſurrection, much leſs have 
made ic an article of faith, and impoſed 
it upon all her membeis as a term of 
communion, when nothing can be more 
oppotite to the doctrine of the Saints, 
Martyrs, and Confeſſors of the Primi. 
tive Church. | 5 
S. Gregory Nyſſen ſpeaks thus: (2) 
For Abraham and the reſt of the Patriarchs 
were very defirous of ſeeing thoſe good things, 
aud never gave over ſeeking after that beaven- 
ly country, as the Apoſtle ſpeaks; yet they muſt 
ft:ll wait in hope of that gift, God having 
prov.ded ſome better thing for us; accor- 
ding to Paul's words, that they without us 
ſhould not be made perfect. And again, af- 
ter having called (o) that good ſtate of 
the ſoul ia which it is to reſt after death, 
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The Repoinder, 
the Bay or Boſom of Abraham, he ſays: (v 
As therefore we call a certain part of the ſez 


a B a figure, ſo Language ſeems to me 
to oP e the demonſtration of thoſe 
immenſiy good things by the name of a Bay 
in which good Bay, all who ſail vertuouſly 
through this preſent world, when they are 


loos'd from hence; have their ſouls placed as. 
in a ſafe harbour. This does not look 


like a deſcription of Purgatory, any more 
than what the Father ſays in another 
place, where he ſpeaks thus concerning: 
death: (q) What is there ſo bad in the thing 
itſelf, that we ſhould lament for the change of 
our friends condition? Uileſs 
think it a ſufficient occaſion of ſorrow, becauſe 
they are carried to a life free from Suffer= 
ing and trouble, where there is no r g 
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82 The Rejoinder. 
for the pains of wounds and blows, and where 
the threatning of fire is not fear d, &c. 
Now, Sir, how S. Gregory Nyſſen and 
you will agree, I cannot imagine. For if 
ſaying, that Abraham and the Patriarchs 
are not yet arrived at the heavenly coun- 
try, but muſt wait ftill in hope of it, 
that they without us ſhould not be made 
perfect; if aſſerting, that the ſouls of the 
pious after death are carried to a ſafe har- 
| Hour, a good bay, and a place of enjoy- 
ment; if repreſenting the pious in the 
other life as free from Suffering and 
trouble; if expreſly maintaining, that 
they do not fear the torment of fire: I 
ſay, if this be nor declaring, againſt the 
Church of Rome. I know not-what is. 
Neither is S. Gregory Nazianzen a. 
friend of yours, for he ſpeaks thus: (r} 
Are not theſe things a ſufficient comfort? I il 
brino a better remedy. I am perſuaded by 
the ſayings of the wiſe, that every ſoul which is | 
good and dear to God, after it is looſed from 
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the body to which it is chain d, and departs 


from hence (that which dar len d it being 
purged away, or ſet aſide, or ſomething, but 


I know not how to expreſs it) is immediately 
talen up with the perception and contemplation 


of the good prepa ed for it, is delighted 


with wonderful delight, and rejoices, &C. 


And a little after he ſays : () Why do you 


love vanity, and ſeeſ after lying? ſuppoſurg 
this life to be ſome 
few days a great many, and deteſt ing as ſome= 
thing dreadful and terrible that ſweet ſepara- 
tion, which is to be wiſh'd for and embraced. 


The ſame Saint tells us: (7) It is better to 
be correfted and purged now, than to be ſent to 


— 
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the torment there, when it is not 4 time of pur- 
gation, but of puniſhment. Nay,the Holy Fa- 
ther ſays directly in one part of his works, 
(2) that there is no purgation after this 
z:gbt, that is, after the night of this pre- 
ſeat life. You ſee, Sir, this Saint oppoſes 
Fou and your Church; for he tells us, the 
| ſouls of the pious are immediately up- 
on their departure carried to. joy and 
blifs, and that the ſtate of ſeparation is 
ſweet and to be embraced. Does this 
look like Purgatory ? Nay, he affirms, 
that the next life is not a time of Purga- 
tion. Reconcile this Holy Father with 
the Church of Rome, if you can. 
Next let us hear the famous Doctor 
S. Ambroſe, and he teaches us thus: (w) 
The day of cromning is expected by al; that 
in that day both the conquer d may be aſhamed, 
and the conquerors obta n the mark of victo- 
7... — Therefore while the fulneſs of time 


— — * —_— — —— — — 


vixa KOARTEWS Kaued;, M haJapoiws. Id. orat. 15. 
78 plag. grand. tom. Is P. 229. a a 2 * 
Cu) Muds G3 U vux]e Tauria dei 216 x- 
Zapors. Id. orat. 42. in Paſeb. tom. 1. p. 687. 
(w) Coronæ enim dies exfpetarur ab omnibus ; 
ut intra eum diem & victi erubeſcant, & vidores- 
palmam adipiſcantur victoriæ. Ergo dum 


exſpectatur plenitudo temporis, exſpectant ani · 
L 


py 
. 
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is expected, the ſouls expect their due recom- 


pence. Puniſhment is prepared for ſome, glory 
for others. And yet in the mean t me the 
one are not without trouble, nor the other 


without pleaſure. For the/e (that is the 


wicked) ſee that there is a reward of glory 


laid up for thoſe who obſerve the law of Ged, 
and that their manſions are guarded by Angels, 


but for themſelves they are to expect ſhame 
and conf ſion, the future puriſhments of their 


hypocriſy and rebellion, You will eaſily 
ſee S. Ambroſe is on my fide; and I be- 
lieve no one will imagine he was a friend 
to Purgatory, who reads his deſcription 
of the ſeveral degrees of joy the ſouls of 
the juſt are poſſeſſed of after death: (x} 
Firſt, ſays he, becauſe they _ overcoms 
the fl-ſh, and are not entangled in its ſnares. 


[ 
| 
[ 
| 
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me renumerationem debitam. Alias manet p- 
na, alias gloria: & tamen nec illz interim fine: 
iajur ia, nec iſtæ ine fructu ſunt. Nam & illæ vi- 
dentes ſervantibus legem Dei repoſitam eſſe mer- 
cedem gloriz,  conſcrvari earum ab Angelis ha bi- 
tacula, ſibi autem diſhmulationis & contumaciæ 
ſupplicia futura, & pudorem & confuſionem, — 
5. Ambroſ. de bono mortis, cap. 10. tom. I. p. 408. 
edit. Benedict. Paris 1686. ii 
(x). Juſtarum autem animarum per ordines. 
quoſda ni digeſta crit latitia. Primum, quod vi- 
crint carnem, nec illecebris ejus inflexæ lint. De- 
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Then, becauſe they enjoy ſecurity the reward 
of their diligence and innocence \ and are not 
involved in any terrors and troubles as the 
ſouls of the wicked are, nor tortured with any 
remembrance of their vices, nor diſquieted 
with any diſorderly cares. — Fourthly, 
becauſe they begin to underſtand or perceive - 
their reſt, and to foreſee their future glory, 
and delight ing themſelves with that conſola- 
tion, they reft in their manſions with great 
tranquillity, attended with guards of angels. 
Not long after the Father ſays: 90 We - 
ſhall go where holy Abraham opens hi 


is bo- 
ſom to receive the poor, as he received La- 
zarus; in which boſom. thoſe reſt, who have 
been harſhly and roughly uſed in this pre- 
ſent life. And ſpeaking of death he- 


inde, quod pro pretio ſedulitalis & innocentiæ ſuæ, 
ſecuritate potiantur, nec quibuſdam ſicut impio- 
rum animæ erroribus (I. terror ibus) & pertur- 
bationibus-implicentur, atque vitiorum ſuorum 
memoria torqueantur, & exagitentur quibuſdam 
curarum eſtibus. - Quarto, quia incipiunt 
intelligere requiem ſuam, & futuram ſui gloriam 
prævidere, eaque ſe conſolatione mulcentes, in 
habitaculis ſuis cum magna tranquillitate requi- 
eſcent ſtipatæ præſidiis Angelorum. Id. ibid. cap. 
11. Pp. 498, 49. a e e 
0) Ibimus & ubi ſinum ſuum Abraham ſan- 
Aus expandit, ut ſuſeipiat pauperes, ſicut ſuſcepit - 
& Lazarum: in quo ſinu requieſcunt, qui in hoc 
ſeculo gravia atque aſpera pertulerunt. M. ibid. 
cap. 12. P. 411. 


ſays 3 — 


| 
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ſiys: (2) There is nothing in death that 
ſhould make us afraid, nothing that ſhould: 
occaſion any grief. And he gives this rea- 
ſon why death is not an evil; (a) be- 
cauſe it is à refuge or ſanctuary againſt all- 
troubles and evils, and a ſure ſtation of ſe. 
curity, and a haven of reſt. Are theſe 
_ paſſages conſiſtent with Purgatory? Could 
S. Ambroſe have written thus, had he be- 
lieved your doctrine concerning the ſtate- 
of the dead? It is plain, either this Holy 
Father or your Church is in the wrong; 
and which of the two is moſt likely, I. 
leave every impartial perſon to judge. 

S. Chryſoſtom was no friend to the 
Church of Rome's doctrine of ſouls ſee- 
ing God as he is in the higheſt heavens 
before the reſurrection, when he ſays: 
(b) Tho' the ſoul exiſts, tho it were a thou- 
ſand times immortal, as it really is, yet with- 


| 
„ 1 . 
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_ (4) Nihil eft-igitur quod in morte timeamus, 
nihil quod debeamus dolere, —— 14. de fid. res 
ſurreF, tom. 2. p. 11423536. e 
(4) Hinc igitur nobis adoriendus diſputandi 
locus mortem malum non eſſe; quia ærumna- 
rum omnium, malorumque perfugium eſt, & fida- 
ſtatio ſecuritatis, ac portus quietis. Id. ibid. p. 
3 e 

(b). Kev. won 1 bvyn, 140 Wveidnis ad- 
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out the body, it ſhall not receive thoſe un- 

ſpeakable good things. And a little after 
he ſays: (c If the body is not raisd, the 
fol remains: ncrown'd out of that happneſs, 
which is in the Leavens. Neither does the 
Father ſeem to believe Purgatory, for he 
rcpreſcnts death as (4) a reſt, and a ceaſms 
from !abours, a retribution for toils, and a re- 
com pence and crown of trials. And not 
long after be ſays: (e) Do you ſee that 


death is i kindneſs and a ref; For be who 


enters into that re ſt, has reſted from his works, 
as God did from his. From theſe paſſages 
I thiak I 2y reaſonably conclude S. Chry- 
foſtom is on my ſide, © _ 

T he la ſt Father I ſhall quote upon this 
head is 8. Auſtin, who ta ſome parts of 


bis works entirely agrees with the Ancient 


ane) T4 Smppnla ayald wave, S. Chry uſt. 
bom. 39. in 1 Cor. tom. 3. p 501 5056. edit. Savil, 

(c) & 6x A,ẽ-õs, ) d g L, de . 1 Lu- 
* A EE 7 Hunανẽ,k i & nr I W U 
yois. Id. ibid. p. 505 5 
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fa d to be now in that poſſeſſion, is deſervedly 


magna quæſtio eſt. Et angeli quidem ſancti quod 
bi fiat, nulla quæſtio eft. Sed de ſanctis homini- 


jim in illa poſſeſſione conſiſtere, merito quæritur · 
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Catholick Tradition, and oppoſes the do- 
ctrine of the modern Church of Rome. 
For he ſpeaks thus: (/) They who have 
found this, may be ſaid to be in poſſeſſion of 
that happineſs, to which the way of faith which 
we hold leads, and whither by believing we 
deſire 10 come. Bit who thoſe bleſſed are, 
who are now in that poſſeſſion whither this way 
leads, is 4 great queſtion. That the holy An- 
gels indeed are there, is no queſtion. But 


whether the holy men who are dead, may be 


4 queſtion. They are nom indeed diveſted of 
the corruptible body, with which the ſoul is 
burden d, but they ſtill expett the redemption 
of their body ;, their fleſh reſts in hope, but 
does not yet ſbine in the future incorruntion, 


— 1 1 


— 


(J) Qui hoc invenerunt, ipſi dicendi ſunt in 

beatitudinis poſſeſſione conſiſtere, ad quam du- 
cit via fidei quam tenemus, & quo credendo cu- 
pimus pervenire. Sed quinam ſunt illi beatiſſimi 
qui jam ſunt in ea poſſeſſione quo ducit hæc via, 


bus jam defunctis, utrum ipſi ſaltem dicendi {int 


Jam enim corpore quidem corruptibili, quo anima 
aggravatur, exuti ſunt, ſed adbuc exſpettant eti - 
am ip1 redemtionis cor por is ſui, & caro eorum 
requieſcit in ſpe, nondum in ſutura incorruptione 
cAreſcit. S. Auguſt. Ret ract. lib. 1. cap. 14. om. 1. 
p. 22. edit. Benedict. Paris 1679s 

And 
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And in other places he teaches a doctrine 
entirely contrary to Purgatory, particu- 
larly where he ſays: (g) All ſouls have diffe- 
rent receptions, when they depart this life. 
The good have joy, the wicked torments. But 
when the reſurrection ſhall have been paſt, the 
joy of the good ſhall be greater, and the tor- 
ments of the wicked more grievous, when t 
ſhall be tortured with the body. The holy Pa. 
triarchs, Prophets, Apoſtles, Martyrs, and the 
pious Faithful are received in peace; but they 
are all yet to receive in the end what God has 
promiſed : For the reſurrection of the fleſh, 
the deſtruction of death, eternal life with the 
Angels is likewiſe promiſed. This is what we 
are all to receive together; for every one when 
he dies, then receives that reſt which is given 
immodliately after death, if he is worthy of iti 


g) Habent omnes animæ cum de ſeculo exie- 
rint diverſas receptiones. Habent gaudium bone, 
malæ tor menta. Sed cum facta fuerit reſurrect io, 
& bonorum gaudium amplius <rit, & malorum 
tor menta graviora: quando cum corpore torque- 
buntur. Recepti ſunt in pace ſancti Patriarchæ, 
Prophetæ, Apoſtoli, Martyres, boni fideles; om- 
nes tamen adhuc in fine recepturi ſunt quod pro- 
miſit Deus: promiſſa enim eft reſurrectio etiam 
car nis, mortis conſumt io, vita æterna cum Ange- 
lis. Hoc omnes ſimul accepturi ſumus: nam re- 
guiem quæ continuo poſt mortem datur, ſi ea dig- 
nus eſt, tunc accipit quiſque cum moritur. Id. trat. 
49+ in Foan. g 10. tom. 3. par. 2. p. 625. Paris 1680. 


Here 


"4 


Here S. Auſtin ſays, the good as ſoon as 
they die, have joy, and receive that reſt 
they are worthy of; but yet there is 
more to be received after the reſurrection. 
This is Fare agreeable with our do- 
ctrine of the Middle State in oppoſition 
to yours of the ſouls of the pious bein 

either in Purgatory or in the highe 

heavens. But let us hear the Father 


again. (H) Suppoſe therefore, ſays he, that 


the day of judgment is at a great diſtance, 
when the unjuſt and the juſt ſhall be recom- 
penſed; certainly your laſt day cannot be far 
off. Prepare yourſelf for this. For as you 
depart out of this life, ſo ſhall you be re- 
ceived in the next. After this ſhort life 
yon Wilt not 5et be there where the Saim: mw 


be, to whom it ſhall be ſaid : (( Come, ye 
&«& bleſſed of my Father, inherit the kingdom 
&« prepared for you from the foundation of the 


6“ world.” Who knows not, that you will not 


a 


n 
—— — => — — 


(b) Ergo longe ſit dies judicii, quando erit re- 
tributio injuſtorum & juſtorum: tuus certe dies 
ultimus longe abeſſe non poteſt. Ad hunc t 
prœæpara. ualis enim exieris de hac vita, talis 
redderis illi vitæ. Poſt vitam iſtam parvam non- 


dum eris ubi er unt ſancti, quibus dicetur: Ve- 


© nite benedicti Patris mei, percipite regnum 
* quod vobis paratum eſt ab initio mundi.“ 
Nondum ibi eris quis neſcit? Sed jam poteris ibi 


yet 


— 
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yet be there? But you may be there where the 
poor man full of ſores was, whom that proud 
and griping rich man in the midſt of his tor. 
ments ſaw reſting afar off. Placed in that 


reſt you may ſecurely eæpect the day of judg- 


ment, when you ſhall receive your body, when 
you ſhall be changed that you may be equal to 
an Angel. This paſſage of S. Auſtin 
claſhes with the Council of Florence be- 
yond a poſſibility of reconciliation. A- 
gain, he entirely agrees with our notion 
of the Middle State, when he defcribes it 
thus: (i) The time which is interpoſed be- 
twixt man's death and the laſt re ſurrection, 
contains the ſouls in hidden receptacles,as eve- 
ry one is worthy either of reſt or tonment, accor- 


Ang to what it acted in the fleſh when. it lived. 


* * 


— 


eſſe, ubi illum quondam ulceroſum pauperem di- 
ves ille ſuperbus & fterilis in mediis ſuis tormen- 
tis vidit a longe requieſcentem. In illa requie 
— certe ſecurus exſpectas judicii diem, quan- 

o recipias & cor pus, quando immuteris ut Angelo 
æqueris. Id. enarrat. in Pſal. 36. Serm. 1. C10. 
tom. 4. p. 263. Paris 1631. 


(i) Tempus autem quod inter hominis mortem 


& ultimam reſurrectionem inter poſitum eſt, ani- 
mas abditis receptaculis continent, ſicut unaquæ- 
que digna eſt vel requie vel ærumna, pro eo quod 
fortita eſt in carne cum viveret. Id. Enchirid. ad 
Laurent. cap. 109. tom. 6. p. 237. Paris 1685. 


Thus. 
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Thus you ſee, that whatever S. Auſtia 
may ſay in ſome parts of his works, yet 
in others he is expreſly for us againſt the 
Church of Rome. And certainly his teſti- 
mony is of much greater authority, when 
he agrees with the Fathers who went be- 
fore him, and keeps cloſe to Catholick 
Tradition, than when he departs from 
the doctrine of his anceſtors and contem- 
poraries, and in a doubtful manner deli- 
vers a new opinion never heard of in the 
ages before him. Where he agrees with 
the Primitive Church, he is of our ſide; 
but where he delivers a Noſtrum and 
leaves the Ancients, there I make no ſcru- 
ple to confeſs he is of yours. 

Thus have I repreſented the doctrine 
of the Catholick Church of the four firſt 
centuries concerning the ſtate of the 
dead; and if I am not miſtaken, I have 
made 1t appear, that Antiquity, Univer- 
ſality, and Conſent ſtand for us, and that 
the doctrine of the Church of Rome is 
contrary to Catholick Tradition ; 'which 
will appear the plainer by repreſenting 
the doctrine of the Church of Rome and 
that of the Primitive Church in two co- 
lumas. EY y 


=_ - The 
The doftrine of 


the Church of 


Rome. 


PHE ſouls of 


the pious, 
who depart in 


the grace and fa- 
vour of God, are 


carried to Pur- 
gatory, where 
they are tor- 


mented by Fire 


for a determin'd 


time; and when 
are ſuffi- 


ciently purged, 
| time their bliſs is ime 


they 


they are imme- 
diately received 


into heaven, and 
behold | 
the Tri- une God 
as he is; and 


clearly 


all this between 
death and the 
reſurrection. See 


the Council of Hlo- 


rence, and the Ca- 
techiſmus ad Pa- 
rochos. 


— — — 
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| The doctrine of the Pri. 
mitive Church. 


N TH E fouls of the pi- 


ous, immediately 
after their ſeparation 
from the body, are car- 
ried to a place of bliſs 
and happineſs , where 
they reſt in peace, joy- 


| fully expecting the re. 


ſtitution of all things 
and the general reſur- 
rection-day, when their 
happineſs ſhall be com- 
pleted in heaven; and 
not before, for till that 


perfect, none being ad- 
mitted into the heaven 
of heavens to behold 


the Tri-une God as he 
is, till after the reſur- 
rection. See S. Faſtin 
artyr, S. Irenæus, Ter- 
tullian, S. Cyprian, Lact an- 
tius, S. Hilary, S. Gre- 
gory Nyſſen, S. Greg 
Nazianzen, S. Ambroſe, 
S. Chryſoft, and S. Auſtin, | 

- 2M 


8. 


Antiquity, Univerſality, and Conſent, 
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And now leave every impartial per- 
ſon to judge, who has Antiquity on their 
ſide. I have repreſented pure genuine 
Antiquity to the beſt of my knowledge; 
I have not quoted any tract, which does 
not unqueſtionably belong to the Father, 
whoſe name it bears; I have uſed no art 
to make the authors ſpeak to my ſenſe, 
but I have tranſlated them literally, and 
they are of themſelves ſo ſtrong and 
glaring agaiaſt you, that there was no 
occaſion for me to reaſon much upon 
them. I only deſire they may be read 
with conſideration and impartiality : For 
notwithſtanding you boaſt of Tradition, 
Ant quity, and Authority of Holy Fathers, 
yet I muſt tell you this is meer confidence 
without knowledge or truth: You have 


only the Names, We the Things: It is 


We who are guided by Scripture and Pri- 
mitive Tradition; it is We who agree 


with the Holy Fathers of the Ancient 


Church: But you have left the doctrine 
of the old Saints, Martyrs, Confeſlors, 
and Doctors; you haye departed from 


and have introduced errors and corrup- 


y to cor- 
ruption, 
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ruption, and ſo is the Primitive Catholick 


Church to the modern Church of Rome. 
And ſo much for my third head. 


4. 1 will anſwer your demand of ſhew- 
ing how Purgatory crept into the 
Church. me 


Now that which gave occaſion to this 
corruption, was the opiuion I mentioned 
above of a Probatory fire at the day of 
judgment. Origen was the firſt who vent- 
ed this notion, and he ſpeaks of it in 
ſeveral parts of his works: () All there- 
fare muſt come to the fire, all muſt come to the 
furnace; for the Lord fits, and melts down 
and purges the ſons of Judah. But if any 
one comes thither, and brings ks, 
and but a little iniquity, that little like lead 
3s melted in the fire and purged, and the 
whole remains pure gold. And if any one 
brings thither more lead, be ſhall be burnt 


() Veniendum eſt ergo omnibus ad ignem; 
veniendum eſt ad conflatorium : ſedet em̃m Do- 
minus, & conflat & purgat filios Jada. Sed & 
illuc cum veaitur, fi quis multa opera bona, & 
parum aliquid iniquitatis attulerit, illud parum 
tanquam plumbum igni reſolyitur ac purgatur, & 
totum remanet aurum purum. Et ſi quis pl 

Wie plumbi detulerit, plus exuritur, ut amplips 


the 
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the more, that it may be conſumed the 
more, that if there be but a little gold, yet 
it may remain when it is purged. And in 
another place he ſays: (1) It is certain that 
that fire awaits us, which is prepared for 
ſinners, and we ſhall come to that fire, in which 
the fire ſhall try every one's work of what ſort 
it is. And, as I think, it is neceſſary we 
ſhould all come to that fire. Tho" any one 
were 4 Paul or a Peter, yet be ſhall come to 
that fire. But ſuch as thoſe ſhall hear this 
ſentence : Tho thou paſſeſt through the fire, 
the flame ſhall not ſcorch thee. But if any 
one be a ſinner like me, he ſhall come indeed to 
that fire as Peter and Paul, but he ſhall not 
paſs through it as Paul and Peter. Again: 


——— 
r 


decoquatur, ut & fi parum aliquid fit auri purga- 
tum tamen reſideat. orig en. hom. 6. in Exod. cap. xv. 
10m. I. p. 82. edit. Froben. Baſil. 155 7. | 
(1) Certum eft quia manet nos ignis ille qui 
przparatus eft peccatoribus, & veniemus ad ifum 
ignem, in quo uniuſcujuſque opus quale fit ignis 
probabit. Et, ut ego arbitror, omnes nos venire 
neceſſe eſt ad illum ignem. Etiamſi Paulus fit 
aliquis vel Petrus, veniet tamen ad illum ignem. 
Sed illi tales audiunt: Etiamſi per ignem tranſ- 
eas, flamma non aduret te. Si vero aliquis fimi- 
lis mei peccator ſit, veniet quidem ad ignem il- 
lum ſicut Petrus & Paulus, ſed non fic tranſiet, 
ficut Paulus & Petrus. Id. bom, 3. in Fſal. 36. 


tom. 1. p. 504. 
(m) J 
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(m) I think, that even after the reſurrefion 
From the dead we ſhall have need of a ſacra- 
nent to cleanſe and purge us; for no one can 
riſe without pollutions, nor can any ſoul be 
found, which may immediately be free from all 
vices. And he mentions this opinion in 
his () fifth book againſt Celſus. 

Origen being a perſon of great learn- 
ing and fame, was follow'd in this 
opinion by ſome of the Latin Fathers of 
the fourth century. Lactantius is the 
firſt of them, who ſays: (o) But when he 
Judges the jvſt alſo, he will examine even 


them by fire. S. Hilary is the next, and 


(m) Ego puto, quod & poſt reſurrectionem ex 
mortuis indigea mus ſacramento eluente nos atque 
purzante; nemo enim abſque ſordibus reſurgere 
poterit z nec ullam poſſe animam reperiri, quæ 
univerſis ftatim vitiis careat. Id. hom. 14. in F. Luc. 
* 4 x 7  - 1 
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contra Celſ. lib. 5. p. 240, 241. edit. Camab. 1677. 

(o) Sed & juſtos cum judicaverit, etiam igni 
eos examinabit, &c. Laddam. Divin. Inſtitut. lib. 7. 
cap. 21. 


he 
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he tells us, that S. John Baptiſt (y) means 


the time of our ſalvation and judgment, 
when he ſays, He ſhall baptize you with the 
Holy Ghoſt and with fire; becauſe to thoſe 
who have been baptized with the Holy Ghoſt, 
it remains that they ſhould. be conſummated 
with the fire of judgment. And in another 
place he ſpeaks thus: (4) Since no man 
living is clean in his ſight, how can his judg- 


ment be defirable ? Since we are to give an 


account of every idle word, do we deſire the 


day of judgment, in which that undecaying 


fire is to be paſsd through by us, in which 
thoſe grievous puniſhments are tobe undergone 


| for the expiating of a foul from ſoa 13 


S. Ambroſe was likewiſe a favourer of 


this opinion, as is plain from ſeyeral 


42 * 
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(p) Salutis igitur noſtræ & judicii tempus de- 


ſignat in Domino, dicens: Ille baptizabit vos in 


Spiritu Sanfto & igni ; quia haptizatis in Spiritu 
Sancto, reliquum fit conſummari igne judicii. 
S. Hilar. Pictau. Comment. in S. Matth. can 2. p. 616. 
edit. Benediſt. Paris 1693. . 

(4) Cum enim nemo vivens in conſpeQu ip - 
ſius mundus ſit, quomodo deſiderabile ejus poteſt 
eſſe judicium? An cum ex omni ocioſo ver bo ra- 
tionem ſimus præſtituri, diem judicii concupiſci- 
mus, in quo nobis eſt ille indefeſſus ignis obeun- 


| dus, in quo ſubeunda ſunt gravia illa expiandæ 


a peccatis anime ſupplicia? Id. in Pfal. 118. 
7. 261. 4 | 


ES. parts 


omnes igne examinabimur. 
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parts of his works: (7) Thou haſt examiner 
us by fire, ſays David. Therefore we ſhall all 
'be examined by fire. With fire there- 
fore the ſons of Levi ſhall be purged, with fire 
Exzechiel ſpall be purged, with fire Daniel 
ſhall be purged. And again: (5) This is 
not ſaid of the baptiſm, which is perform'd 
by the Prieſts of the Church, as our Lord 
himſelf teftifies. But after the end of the 
wor ld when the Angels ſhall be ſent to ſepa- 
rate the good from the bad, then this bapriſm 
ſhall commence; when eniquity ſhall be burnt 
1p by the furnace of fire, that the juſt may 
ſhine as the ſun in the kingdom of their Father. 
And if any one be holy as Peter and Fohn, he 
is baptized with-this fire, The great Baptiſt 
will come, — he will brandiſh bis Ha- 


(r) Igne nos examinaſti, dicit David. Ergo 
Igne ergo 
purgabuntur filii Levi, igne Ezechiel, igne Da- 
niel. F. Ambroſ. in Pſal. 36. tom. 1. p. 789. edit. 
Benedidt. Paris 1886. Fon,” 4p 
() Non de hoc baptiſmate, quod fit per ſa- 
cerdotes Eccleſiæ, dictum ipſe Dominus teftifica- 
tur. Siquidem poſt conſummationem ſæeuli miſ- 
fs angelis qui ſegregent bonos & ma los, hoc fu- 
turum eſt baptiſma : quando per ca minum ignis 
iniquitas ez uretur, ut in regno Dei fulgeant jufti 
ficut ſol ipſe in regno patris ſui. Et f. ark 5 
ſanctus ut Petrus fit, ut Johannes, baptizatur hoc 
igne. Veniet ergo Baptiſta magnus, — mo- 


ming 
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ming ſword : He will ſay to thofe who are upon 
the right hand, who have not very grievous 
ſins; Enter, you who are happily conſcious, 
who do not fear the fire, It is one fire, 
which burns up the ſins which are not delibe- 
rate, but as it were caſual, mhich the Lord. 
Jeſus has prepared for his ſervants - it 
is another fire, which he has aſſign'd to the. 
Devil and his angels. And in another 
place he fays: (f) The. furnace will try us 
all, Therefore. ſince we are to be examined, 
let ns act ſo as that we may deſerve to be ap- 
proved by the divine judgment. Being placed 
here let us hold faſt humility ;, that when every 
one of us ſhall come to the judgment of God, to 
thoſe fires which we are to paſs through, he may 
ſay, Behold my humility, and deliver me ; for 


_— { 9s 
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vebit romphæam verſatilem, dicet iis qui à dex- 
tris ſunt, non habentibus gravia peccata; In- 
trate qui preſumitis, qui ignem non timetis. 
Alus iſte eſt ignis quo exuruntur peccata 
non voluntaria, ſed fortuita, quem paravit ſer- 
valis ſuis dominus jeſus; alius iſte ignis, 
quem deputavit diabolo & angelis ejus. Id. in 
Pſal. 115. ſerm. 3. tom. 1. p. 997, 998. 

(t) Omnes nos fornax probabit. Ergo quia 
examinandi ſumus, fic. nos agamus, ut judicio 
probari mereamur divino. Teneamus hic poſiti 
humilitatem ; ut cum unuſquiſque noftrum vene- 
rit ad judicium Dei, ad illos ignes quos tranſituri 
ſumus, dicat; Vide humilitatem meam, & erue 
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F he be proud, or arrogant, or rebellious, he 
cannot ſay this. For no one will ſay, Behold 
my pride; but, Behold my humility ; that for 
the ſake of that he may aeſerve to be deliver d 
from that fire. | 
S. Auſtin too was ſometimes of this 
mind: (#) All are correfed, ſays he, in the 
day of judgment, who have not the foundation, 
which is Chriſt, But they are mended, that is 
they are purged, who build upon this founda- 
tion wood, hay, ſtubble. For they ſhall ſuffer 
loſs, but they ſhall be ſaved ſo as by fire. And 
in another place he ſays: () This 1s what 
_ rhe furnace mill do: It will ſeparate ſome to the 
left hand, and after a certain manner it will 
melt out others to the right hand. And again: 
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me; nam fi ſuperbus fuerit, ſi arrogans, ſi contu- 
max, non poterit hoc dicere. Nemo autem dicet, 
Vide ſuperbiam meam; ſed, Vide humilitatem 
meam 3 ut ejus gratia erui ab illo igne mereatur. 
Id. ibid. ſerm. 20. p. 1226. | 
(4) Arguuntur in die judicii omnes qui non 
habent funda mentum quod eſt Chriftus. Emen- 
dantur autem, id eſt purgantur, qui huic funda- 
mento ſuperædificant lignum, ſœnum, ſtipulam. 
Detrimentum enim patientur, fed ſalvi erunt tan- 
quam per ignem. S. Auguſt, enarrat. in Pſal. 6. 
tom. 4. p. 24. edit. Benedict. Paris 1681. | 
( ) Hoe aget caminus: alios in finiftram ſe- 
parabit, alios in dexteram quodammodo eliquabit. 
id. in Hal. 103. ſerm. 3. tom. 4. Pp. 1154. 


(x) From. 
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(x) From what has been ſaid it ſeems evidently 
to appear, that in that judgment there will be 
ſame Purgatory pains. 

1 have already obſerved, that this no- 
tion of a Probatory fire at the day of 
judgment was only a private opinion of 
ſome Fathers; it never was the publick 
doctrine of the Church; neither can it 
pretend to Antiquity, Univerſality, and 
Conſent. I am not at all concern'd 
whether this opinion be true or falſe; 
it is ſufficient for my purpoſe, that it is a 
quite different doctrine from that of the 
Church of Rome ; for ſhe places her Pur- 
gatory fire before the reſurrection, . but 
this Probatory fire is ſuppoled to be after. 

Hitherto therefore, that is for about 
four hundred years after Chriſt, we find 

no mention of Purgatory betwixt death 
and the reſurrection. As far as appears, 

S. Auſtia was the firſt who dcliver'd this 
notion : He began to doubt whether this 
ire, which the abovementton'd Fathers 
ſuppoſed would be at the day of judg- 
ment, might not be immediately after 
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(x) Ex his quæ dicta ſunt videtur evidentius 
apparere, in illo judicio quaſdam quorundam pur- 
gatorias pœnas futuras. Id. de civitat. Dei, lib. 20. 
. 25. fm. 7. 2 609. Paris 1635, 
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death: But then his very way of ſpeakin 
of this opinion is of itſelf a ſufficient <8 4 
that it was no Traditionary doctrine of 
the Catholick Church. 6) Ido nat oppoſe 
it, ſays he, becauſe perhaps it is true. And 
in other places he ſays, that (z) it is not 
incredible, and that one may enquire whether 
11 ie fo or no, and that it may be diſcover'd, 
or lie conceal'd. 
Thus far Purgatory was only a doubt- 
fol matter of ſpeculation, but about two 
hundred years after, that is in the. end 
of the ſixth century and the beginning of 
the ſeventh, Gregory the Great took up- 
on him dogmatically to aſſert, that (a) it 
is to be believed that there is a Purgatory fire 
before judgment for ſome light faults. He 
did not prove this doctrine, as indeed he 
could not, by Tradition, or any other 
gocd argument, but he ſupported it by 


— ——— — 


())- non redarguo, quia forſitan ve- 
rum eſt. A. ibid. lib. 21. cap. 26. 0 4+ tom. 7. p. 649. 

(z) Tale aliquid etiam poſt hanc vitam fieri, 
incredibile non eſt, & utrum ita ſit, quæri po- 
teſt: & aut inveniri, aut latere, &c. Id. lib. de octo 
Dulcitii quaſtion. tom. 6. p. 128. C Enchirid. ad 
Laurent. cap. 69. tom. 6. P. 222. Paris 1685. 

(2) Sed tamen de quibuſdam levibus culpis 
effe ante judicium purgatorius ignis credendus eſt. 
Greg. Mag. Dial. lib. 4. cap. 39. tom. 3. p. 298. edit. 


Rom. 1591. | 
; (b) Viſions 
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(h) Viſions and Dreams. Bede the Hiſto= 
rian, wha. flouriſh'd about an hundred 
years after Gregory the Great, lent a 
helping hand to the eſtabliſhing of this 
doctrine by ſtories of apparitions. About 
the ſame time ignorance and barbarity be- 
gan every where almaſt to overſpread the 
world. As Learning decay'd, Error and 
Superſtition gain'd ground ; and thus it 
came to paſs, that in the dark middle 
ages this doArine of Purgatory was gene- 
rally received in the Weſtern Church. 
But all this while it was only matter of 

opinion; Chriſtians were not obliged to 
believe it. But at the Council of Flo- 
rence held in the year 1438, it was made 
a term of communion; and the Council 
of Trent added it to the Creed, and 
made it an article of faith. | 

his was the courſe of this doctrine in 
the Latin Church, but in the Greek it 
never was receiv'd from the beginning of 
Chriſtianity to this day. Even in the 
Council of (c) Florence the Greeks would 
not own Purgatory fire, and that they 
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(5) Ul. ibid. cap. 40. p. 299. cap. 55. p. 304, 
(c) Council. Labb. & Coſſart. tom. 13. p. 28. 
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106 7 
continue ſtill to 4 ir, is r plain from 
their publick (4) Declaration. 
And now let it be conſider'd, that the 
doctrine of the preſent Church 'of Rome 
concerning Purgatory was only received 
in the Weſtern Church, never in the 
Eaſtern; that it was ſix hundred years 
after Chriſt before it was aſſerted, and 
four hundred before it was ſo mack as... 
heard of; that S. Auſtin who mentions it 
Arſt, ſpeaks of it as a doubtful opinion; 
and laſtly, that even S. Auſtin himſelf. in 
ſome parts of his works, and the Fathers 
of the firſt four centuries deliver a quite 
contrary doctrine: I ſay, let all this be 
conſider'd, and I think nothing can be 
plainer, than that Purgatory is an error 
of. the Latin Church, not an. article of the 
Catholick Faith... | 
But notwithſtanding the plain proof. 55 
there is, that your Purgatory is a cor- 
ruption, notwithſtanding, the expreſs. 
teſtimonies of the Fathers and the Tra- 
dition of the Catholick Church are evi- 
dently againſt you in this article; yet 
when 8 other arguments fail, you fly 


8 
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(4) Sant Confeſſo Catholice arque Apeſio- 
lice Ecclefue Orientalis, Inter prete Laurentio Normammo, . 
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to prayer for the dead as a ſure refuge, 
and you can ſee nothing plainer than . 


that Purgatory is a confequence of that 
practice : In order therefore to convince _ 


you of your miſtake in this matter, 


1 I will ſhew, that the neceſlary duty a 
of praying for the dead, as con- 
ſtantly and univerſally practiſed in 
the Primitive Catholick Church, is 
ſo far from implying Purgatory, | 
that it is directly oppoſite to it, 
and does effectually overthrow it. 


Now bows it muſt be conſider'd, that 
your Church has expreſly determined in 
the Council of (e) Florence the end of 
prayers for the dead to be the relieving - 
ſouls from the pains of Purgatory, and - 
your Catechiſmus ad parochos has declared 
thoſe pains to be cauſed by (J) Fire: So , 
that as I ſaid in my anſwer, you pray for 
thoſe whom you ſuppoſe to be in fiery. .. 
torments, that their ſufferings may di- . 
miniſn, and at length ceaſe. But that 
praying for the dead for this end is con- 
trary to the deſign and practice of the 
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(e) See above, pag. 62. 
{f) Ses above, pag. 61. 
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Primitive Chriſtians, I ſhall endeavour to 
make good from the Ancient Liturgies 
and the teſtimonies of the Fathers. 

I have already proved from the Tra- 
dition of the Catholick Church, that the 
ſouls of the faithful, as ſoon as they are 
ſeparated from the body, are carried to a 
place of happineſs, and that they remain 
in happineſs till the reſurrection. Now 
ſince yon will agree with me, that the 
Primitive Church did not pray for thoſe 
departed who were in a ſtate of damna- 
tion, but only for thoſe who were 1n a 
ſtate of ſalvation; and fince theſe latter 
were fuppoſed to be ia happineſs, as l 
hope I have. ſhew'd under the third ar- 
ticle: It plainly follows, that the Primi- 
tive Church pray'd for thofe who were 
reſting in bliſs, not for thoſe who were 
ia the fiery torments of Purgatory, for 
ſhe knew of no ſuch place; and conſe- 
quently your practice of praying for the 
dead is contrary to that of the pure Ca- 
tholick Church. 

Nay, in the Ancient Liturgies we find 
_ the Church praying for the Holy Apoſtles, 
Martyrs, and Confeſſors, for the Bleſſed 
Virgin Mary herſelt; and theſe the 
Church of Rome will acknowledge to 
have been then in a ſtate of happineſs. 
In ſhort, thoſe Saints whom you errone- 


ouſly 
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ouſly ſuppoſe to be in the higheſt heavens, 
and therefore pray to, and not for them; 
thoſe were the perſons, whom the Primi- 
tive Church recommended to Almighry 
God, as will plainly appear from the fol- 
lowing Authorities. 

begin with the Apoſtolick Conſtitu- 
tions, and there the petition for the faich- 
ful departed at the celebration of the Eu- 
chariſt runs thus: (g) We offer to thee ſor 
all the Saints who have pleaſed thee from the 
beginning of the world, for the Patriarchs, 
22 Juſt Men, A poſtles, Martyrs, "i 


feſſors, B:ſhops, Priefis,. Deacons, &c. Theſe 
perſons you muſt own to have been in 


happineſs at that time; for you will not 


ſay they were in torment, you dare not 
ſay the Apoftles and all the Saints who 
had pleaſed God from the beginning of 


the world, were then in Purgatory. Con- 


fequently the Primitive Church pray'd for 
thoſe who were in a ſtate of happineſs, 

and therefore could not deſire they 
ſhould be delivered out of fiery torments, 


as you do. So that the prayers og the 
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dead in the Primitive Church are directly | 
oppoſite to yours. And this will appear | 
farther by conſulting ſome other Litur- . 
gies. . ; 
In. S. James's Liturgy the Prieſt prays 
thus: (hb) O Lord, thou God of ſpirits and of 
all fleſh, be mindful of the Orthodox, whom we : 
have remembred and whom we have not re- ; 
membred, from Abel the juſt even to this day. | 
Grant them to reſt in the region of the living, | 
in thy kingdom, in the delights of Paradiſe, 
in the boſom of Abraham, Iſaac, and Jacob, 
our holy fathers ,, where there is no grief, ſor- | 
rom, or ſighing, where the light of thy coun- 
tenance perpetually ſhines. N | 
In S. Chryſoſtom's Liturgy the prayer | 
ſtands thus: (i) We offer to thee this reaſon- 
able ſervice for thoſe who. reſt in faith, for © 
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our Fore fathers, Fathers, Patriarchs, Prophets, 
Apoſtles, Preachers, Evangeliſts, Martyrs, 
and Confeſſors, for the Continent, for every 
ſpirit perfected in fath: F ſpecially for our 
moſt holy, immaculate, moſt bleſſed and glori- 
ous Lady, the mother of God, the Ever-Virgin-... 
Mary; for S. John the Prophet, the forerun- 
ner, and the Baptiſt, for S. N whoſe memory 
we celebrate; for the holy and moſt illuſtri. 
ous Apoſtles, and for all thy Saints, through 
whoſe ſupplications vouchſafe to viſit us, 
O God; and be mindful of all who ſleep in 
hope of a reſurrection to everlaſting life. 
And that may not be farther tedious, 
ia the collection of Liturgies publiſh'd 
lately by Renaudotius, there are no leſs. 
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than ( thirty ſeven Liturgies, every one 
of which pray for all the Saints, for the 
Apoſtles, and the Bleſled Virgin herſelf. 


(+) Licurgiarum Orieatalium ColleQio per 
Renaudotium. 
Liturgia S. Gregorii Theologi ex Coptico converſa. 
v0). 1. p. 33 | 
Liturgia $.Cyrili Alexandrini ex Coptico converſa. 
vol. I. p. 41. | | 
Liturgia S. Baſilii Alexandrina ex Codice Grac- 
Arabico. I. vol. 1. p. 71, 72. | | 
Liturgia S. Gregor. Alex. ex Cod. Gr. Arab. vol. 1. 
p. 111, 112. I 
Liturgie S. Qrilli ſub nomine Divi Marci. vol. 1. 
. 149, 150. | 
Liturg. S. Facobi. vol. 2. p. 35, 37. 
Titurg. minor S. Facobi. vol. 2. p. 129, 130. 
Liturg. S. Petri vol. 2. p. 149, 150. 
Liturg. Petri. II. vol. 2. p. 157, 158. 
Liturg. duodecim Apoſt clorum. vol. 2. p. 172. 
_ Liturg. Marci Pradicat.' & Evangeliſt. vol. 2. 
Pe 180, 187. | 4 
Liturg. S. Clementis Romani. vol. 2. p. 194, 196. 
Liturg. S. Dionyſii Athen. Epiſcopi. vol. 2. P. 209. 
Liturg. S. Inatii. vol. 2. p. 2217. 
Liturg. Fulii Pape Romani. vol. 2. p. 230, 231. 
Liturg. S. Eujtathit Patriarch. Antioch. vol, 2. 
P. 238, 239. "I 
Liturg. S. Cbryſoſtomi. vol. 2. p. 249. 
Liturg. S. Joannis Cbryſoſtomi. II. val. 2. p. 26 8. 
Liturg. J. Cyrilli. vol. 2. p. 281. 
Liwsg. Diojcori. vol. 2. p. 292, 293. 
Liturg. Philoxeni Epiſcopi. vol. 2. p. 304. 


The 
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The general form which runs through 
them all, is much like this: () Youchſafe, 
O Lord, to be mindful of all the Saints who 
have pleaſed thee from the beginning, our 
holy fathers, the Patriarchs, Prophets, A- 
pojtles, Evangeliſts, Martyrs, Confeſſors, and 
rhoſe who have declared the Goſpel to thy 
Church, and all the ſpirits of the juſt, who 


PE 
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_ 1iturg. Philoxen. Fl. vol. 2. p. 316. 
Liturg. Severi Antiocheni. vol. 2. p. 327. 
Liturg. Facobi Baradati. vol. 2. p. 338. 
Liturg. Mattbæi Paſtoris. vol. 2. p. 350. | 
Liturg. S. Facobi Epiſcopi Botuanenß s. vol. 2. p.352, 

283. | 
Liturg. Facobi Edeſſeni. vol. 2. p. 376. 
Liturg. Moſis Bar Cephæ. val. 2. p. 395. 
Liturg. Doctorum Sanctorum. vol. 2. p. 415. 
Liturg. Foannis Baſoreyfis. vol. 2. p. 431. 
Liturg. Gregorii Abulfaragii. vol. 2. p. 464. 
Liturg. S. Foannis Acæ neti. vol. 2. p. 482, 483. 
Liturg. Dioſcori Epiſcopi Gordiæorum. vol. 2. p. 
500, 501. | 
Liturg. Ignat. Patriarch. Antioch. vol. 2. p. 518. 
Liturg. alii Ignatii. vol. 2. p. 536, 537. 
liturg. S. Bafilii ex verſiune Andrea Maſti. vol. 2. 
g 2 Dignare, Domine, recordari omaium San- 
ctorum qui tibi placuerunt ab initio, Patrum no- 
ſtrorum ſanctorum, Patriarcharum, Prophetarum, 
A poſtolorum, Evangeliftarum, Martyrum, Con- 
f:forum, & eorum qui Evangelium annunciave- 
runt Ecclefiz tug, & omnium ſpirituum juſtorum 


having 
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having finiſh'd their courſe are departed in 


the faith: But eſpecially the holy and glorious - 


Ever-V "gin, the mother of God, Saint Mary, 


and S. John the forerunner, the Baptiſt, and 


Martyr, and S. Stephen the firſt Deacon 
and Protomartyr, &c. In ſome of them 


they pray for reſt to all the Saints, the 


Apoſtles, and the Bleſſed Virgin; parti- 
cularly in one, where having mention'd 
them all as above, then follows this peti- 


tion: (m) Be pleaſed to grant the ſouls of all 


to reſt inthe boſom of our holy Fathers Abra- 
ham, Iſaac, and Facob. Place them and 
cauſe them to amell in a green (that is, a 
pleaſant) place, by the water of reſt, in the 
delights of Paradiſe, where there is no grief, 
ſorrow, or ſig hing, in the brightneſs of thy 


nt 


qui conſummati, defuntti ſunt in fide. Præcipue 
vero ſanctæ, gloria pienæ ſemper Virginis, Geni- 


tricis Dei ſanttz Marie, & ſancti Joannis Precur- 


ſoris, Baptiſte & Martyris, & ſancti Stephani 
Protodiaconi & Protomartyris, &c. Liturg. S. Gre- 
gorii Theologi e x Coptico converſa. Renaudot. vol: 1. 
232 
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gia S. Baſilii Alexandrina ex Codice Graco Ara- 


bico I. Aenaudot. vol. 1. p. 71, 72. 
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Saints And in another there is this 
prayer: (n) We beſeech thee, O Lord God 
of the holy Fathers Abraham, Iſaac, and 
Jacob, and of all the congregation of the 
juſt and pious, that thou wouldeſt grant reſt 
to them; to all them, I ſay, who are gone 

from us to thee, and are arrived at thy 
bleſſed manſions. Blot out, forgive, and 
pardon all their ſms, known and unknown, 
voluntary and mvoluntary, &c. What can 
be a plainer evidence againſt your Pur- 
gatory, than the prayers for the dead 
in theſe Liturgies ? They pray for thoſe, 
whom you dare not ſuppoſe to be in a 
ſtate of torment; for all the Saints, the 
Apoſtles, and the Bleſſed Virgin; nays 
they pray to God to grant them reſt, 
and to forgive their fins: And yet 
they thought they were in happineſs 
at that time, tho' in an.. imperfect 
ſtate and an inferiour degree of bliſs, and 


* * ae — 


(u) Rogamus te, Domine Deus, Patrum ſancto- 
rum Abraham, Iſaac, & Jacob, & omnis cœtus 
juitorum & piorum; ut illis quietem tribuas 3 
ilis inguam omnibus, qui a nobis profecti ad te 
migraverunt, & ad · ſedes tuas beatas pervenerunt. 
Dele, ignoſce, & 1emitte omnia peccata corum, 
nota & ignota, voluntaria & inveluntaria, &c. 
Liturgia Marci Prædicat. © Evangeliſt. Renaudot. 
vol, 2, p. 180, 181. 2 . 

115 therefore 
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therefore ſuppoſed their condition might 
de improve. | 
Thus we ſee how the Primitive Chri- 
ſtians and the modern Church of Rome 
claſh with each other in this point of 
praying for the dead: They pray'd for 
thoſe, whom they thought to be, in a 
ſtate of imperfect happineſs; bat you 
pray for thoſe, whom you ſuppoſe in fiery 
rorments. The oppoſition betwixt you 
and the Ancient Catholicks is ſufficiently 
made out by the teſtimony of theſe Litur- 
gies, and will farther appear, if we con- 
ſult the writings of thoſe Fathers, who 
have mention'd praying for the faithful 
departed. ne Tn 
Tertullian ſpeaking of a man's mar- 
Tying a ſecond wife after the death of 
the firſt, ſays: (o) Tou cannot lay aſide your 
regard for the former, when it is raiſed into 
religion, and made a part of your de vo- 
tion, when you petition for the ſoul of her, 
whom the Lord has received into his hands, 
and offer. up ani ver ſary oblations for her, 


—— 


CIP — ne que enim priſtinam poteris o- 
diſſe, cui etiam religioſiorem reſervas affectionem, 
ut jam receptæ apud Dominum, pro cujus ſpiritu 
poſtulas, pro qua oblationes annuas reddis. Tertul. 
de exbort. caſtit. c. 11. i 

| Here 


ht 
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Here Tertullian ſuppoſes the foul pray'd 
for to be received by the Lord into his 
hands, which muſt certainly imply, that it 
is in a ſtate of happineſs and not in Purga- 
tory-Fire. Nor can you take advantage 
from that expreſſion, as if it ſuppoſed the 


ſoul enjoying the preſence of God in the 


higheſt heavens : -For then to what pur- 
poſe ſhould it be pray'd for ? What good 
can our prayers do to a ſoul, which is al- 
ready poſſeſs'd of the greateſt happineſs 
it is capable of enjoying? Beſides, Ter- 
tulian has ſo often and fo fully argued 
zpainſt the opinion of the ſoul's enjoying 
the preſence of God in heaven before the 
reſurrection, that common equity requires 


he ſhould be interpreted conſiſtently. For - 
theſe reaſons. it is plain, Tertullian ſup- 
poſes the ſoul pray'd for to be neither in 


complete happineſs, nor yet in torment, 


but in a ſtate of imperfect joy; and conſe. 


quently the praying for the dead mention» 
ed in this ancient author is oppolite to 
that of the preſent Church of Rome. 

Neither will S. Cyprian's prayer for 
the dead agree with yours. He does not 
pray for ſouls to deliver them out of 


Purgatory, but ſuppoſes them in a ſtate 
of joy and bliſs. IT his is plain from his 


own words. For ſpeaking of ä 
| an 
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and Ignatius, he ſays: (p) By their illnſtri. 


tinus & Ignatius 
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ous ſuffering they gain'd palms of the Lord 
and crowns. We always offer ſacrifices for 


them, as ye remember, when we ſolemnize 


the ſufferings of the Martyrs upon the ay 


nual return of their martyrdom. And now, 
Sir, can you ſuppoſe Laurentinus and lg. 
natius in Purgatory ? Are fiery torments 


palms and crowns ? Is it not plain, S. Cy- 
Þrian thought the ſouls he offer'd for to 
be in a ſtate of happineſs? Surely nothing 
can be a more direct evidence againſt the 
doctrine of the Church of Rome concern. 


ing Purgatory, and her practice of pray- 


ing for the dead as founded upon that; 


I ſay, nothing can be more flagrantly op- 
poſite to thoſe corruptions, than the 


Prayers for the faithful departed which 
were uſed in the Primitive Catholick 
Church. 


Euſebius the Hiſtorian gives us an ac- 


count, that when Conſtantine the Great 
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(p) Item patruus ejus & avunculus Lauren- 
palmas Domini & co- 


ronas illuſtri paſſione meruerunt. Sacrificia pro 
eis ſemper, ut me miniſtis, offer imus, quoties Mar- 
tyrum paſſiones & dies anniverſaria commemera- 
tione celebramus. S. Cypr, epiſt. 39. edit. 0x08. 


died 
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died, (4) the Prieſts and People offer d up 


prayers to God for the Emperor's ſoul, doing 


an acceptable oſſice to the pious prince. But 


this will be of no ſervice to your cauſe; 


for in the very ſentence before this rela- 
tion, Euſebius pronounces the Emperor 
(r) happy. 8 
The caſe of Aèrius's rejecting prayer 
for the dead comes next to be conſider'd. 
S. Epiphanius having given us an acount 
of ſeveral of his Heretical notions, tells 
us: (s) Afterwards he proceeds and ſays, To 
what purpoſe do you mention the names of the 


departed after their death? For what profit is 


it to one who is dead, to have the living offer 
up prayers, or diſtribute good him? This 
was Aerius's queſtion, and anſwer'd thus 


PE 4 97'S 
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by S. Epiphanius: () As to mentioning the 
names of the dead, what can be more uſeful 
than this? What can be more ſeaſonable and 
more worthy of admiration ? That thoſe who 
are preſent may believe that the departed do 
live, that they have not loſt their Being, but 
that they exiſt, and live with the Lord, &c. 
And indeed prayer offer d for them 

profitable, tho' it does not take away all ſins. 
8 this let it be conſider'd, 


1ſt, That it Purgatory bad been the 


doctrine of the Catholick Church 

S. Epiphanius's time, It is next to impoſ⸗ 
ſible to imagine he would not have menti- 
on'd it in this place. For what could 
have been a more direct anſwer to Atrius's 
queſtion, than to have ſaid, that prayer 
for the dead deliver'd ſouls out of a ſtate 
of fiery torment? But S. Epiphanius 
ſpeaks not one word of this: He men- 


tions ſeveral reaſons for praying for Xe | 
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dead, but takes not the leaſt notice of 


Purgatory, which you make the only rea- 
ſon for that practice. The Holy Father's 
ſilence in this point is therefore a ſtron 
preſumption againſt the doctrine and 
practice of your Church. But, 
2dly, S. Epiphanius expreſly tells us, 
that the ſouls whom the Church pray'd 
for, were in a ſtate of happineſs; for he 
ſays, they exiſt and live with the Lord. 
Now this expreſſion can never be apply'd 
to Purgatory, but muſt ſuppoſe the ſoul 
to be at reſt and peace. Nor can. living 
with the Lord imply enjoying the Beatifick- 
viſion in the higheſt heavens, for it is to 
no purpoſe to pray for ſouls ſuppoſed to 
enjoy that perfect happineſs: But the 
ſouls S. Epiphanius mentions as living 
with the Lord, he himſelf ſays are to 
be pray'd for, and that thoſe prayers are 
profitable to them. Beſides, the doctrine 
of the Catholick Church was, that ſouls 
were not to enjoy the Beatifick viſion in 
the heaven of heavens till after the reſur- 
rection; and I cannot throw ſuch a re- 
flection upon the Saint, as to ſuppoſe 
without proof, that he would depart 
from the Tradition of the Church. It is 
plain therefore from this Father, that 
the Ancient Church pray'd for thoſe ſouls, 


whom they ſuppoſed to be in a ſtate of 


G happi- 
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: happineſs; that theſe prayers were look'd 
upon notwithſtanding to be profitable to 
them, they being but in an inferiour de- 
gree of bliſs, and therefore their condi- 
tion was capable of improvement. This 
doctrine is directly contrary to the Church 
of Rome; and S. Epiphanius's account of 
the Cat holick practice of praying for the 
dead does effectually overthrowPurgatory. 
come now to S. Ambroſe, who is a 
ſtrong evidence for praying for the dead 
in oppoſition to Purgatory. In his ora- 
tion upon the death of the Emperor 
Theodoſius, he ſpeaks thus: () I ld 
him, and I humbly conceive that the Lord 
will receive the voice of my prayer, which at- 
tends upon the pious ſoul. Give per- 
feft reſt to thy ſervant Theedoſius;, that reſt, 
which thou haſt prepared for thy Saints. 
And again: (w) I lov'd him, and there- 
fore J follow him even to the region of the 
tuing, nor will I leave him, till by my prayers 
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(a) Dilexi, & præſumo de Domino quod ſuſci- 
piat vocem orationis meæ, qua preſequor animam 
Piam. Da Tequiem perfectam ſervo tuo 
T heodofio, requiem illam, quam præparaſti ſan- 
Ctis tuis. .S. Ambroſ. de abit. Theodoſ. tom. 2. p. 1207. 
edin. Benedidt. Paris 1686, | 
(w) Dilexi, & ides proſequor eum uſque ad 
-Tegionem.. VIVOLum, nec deſeram, donec fletu & er 


and 


TO, p)) ß ̃ ,, ore Ea 


7 


X. 


The Rejoinder. 123 
«1d tears I bring him to the holy mountain of 

the Lord, mwhither his merits call him; 
Thus affectionately and earneſtly did the 
Holy Father pray for the ſoul of Theo- 
doſius after he was dead, and yet was far 
from agreeing with the Church of Rome 


in ſoppoſing him in Purgatory ; for he 


ſays: (x) Theodoſius of honourable memory 
being now freed 9g - hazards of life, en- 
oy perpetual light and tranquillity, and for 
þ be ated 8 this hody . 11 —— in is 
reward of his commendable practice. And 
afterwards : ()) Theodoſius therefore remains 
in the regions of light, and lives happy in the 
company of the Saints. S. Ambroſe ſpeaks 
much in the ſame manner in his funeral 
oration upon the Emperor Valentinianz 
D Give me, ſays he, the holy myſteries into 
my hands, let us affett;onately petition for reſt 
to the pious man. Give me the heavenly ſa- 


„ 
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precibus inducam virum, quo ſua merita vocant, 
in montem Domini ſanftum. Id. ibid. p. 1208. 
(xX) Abſolutus igitur dubis certamine, fruitur 
nunc auguſtæ memoriæ Theodoſius luce 
tua, tranquillitate diuturna, & pro iis quæ in hoc 
gefſfit corpore remunerationis divinæ fruttibus gra- 
tulatur, Id. #bid. p. 1206. 
(59) Nanet ergo in lumine Theodoſius, & ſan» 
Rorum cœtibus gloriatur. 1d. ibid. p. 1208. | 
(3) Date manibus ſancta myſter ia, pio requi- 
em poſcamus affedtu. Date ſacramenta cœleſtia, 
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eraments, let our oblat ions attend the pious 
foul. And afterwards ſpeaking of him 
and his brother Gratian he ſays: (a) If 
my prayers can prevail, neither of you ſhall be 
anbappy : No day ſhall drop you out of my me- 
mory . I ſhall give you a regard in every ad- 
dreſs to God Almighty : The revolution of 
the night ſhall not be more con ſt ant than 
my devotion upon your account: And your 
nemory ſhall neuer be omitted in the Eucha- 
riſtict oblation. And yet the Father did 
not think they were in Purgatory, for he 
expreſly ſays, that Valentinian (b) having 
teft this barren and uncultivated wilderneſs 
is removed to the verdure and beauty of Pa- 
radiſe, where in company with his brother he 
enjoys the pleaſure of eternal life. I deſire to 
be excuſed from enlarging upon theſe 


6 


animam piam noſtris oblationibus proſequamur. 
Ad. de obit. Valent. tom. 5. p. 113. edit. Paris 1661. 
(2) Beati ambo, ſiquid meæ orationes vale- 
bunt! nulla dies vos filentio præteribit, nulla in- 
honoratos vos mea tranſibit oratio, nulla nox non 
donatos aliqua precum mear um conte xtione tranſ- 
curret: omnibus vos oblationibus frequentabo. 
I. ibid. p. 115,116. | Y 
(b) Credamus & ficut alii habent, quia ad- 
ſcendit a deſerto, hoc eft, ex hoc arido & inculto 
loco ad jllas florulentas delectationes, ubi cum 
fratre conjunttus æternæ vitæ fruitur voluptate. 
Ad. ibid. p. 115. i £4 


quota- 
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quotations: They are of themſelves with- 
out any comment ſufficient to ſnew any 
conſiderate perſon, that S. Ambroſe's 
praying for the dead is contrary to that 
practiſed in your Church, yours being. 
founded on Purgatory, his upon a quite: 
different doctrine, 

And now, Sir, what have you to offer 
againſt all theſe ancient authorities? What 
Father have you cited, as mentioning 
praying for the dead to deliver them out 
of Purgatory ? The only one that looks 
this way, is the following paſlage of 
S. Auſtin, which you have quoted thus : 
(c) It is not to be denied, that the ſouls of the 
dead are eaſed by the piety of their living 
friends, when the ſacrifice of the mediator 1s 
offer d for them. That this paſſage will do 
your cauſe no ſervice, will appear plainly 
when it is conſider'd, 

1ſt, That the word which you tranſlate 
eaſed, is in the Latin relevari, which lite- 
rally ſignifies rel/eved. Now it is not ne- 
ceſſary, that the word relieved ſhould al- 


— 


(c) Neque negandum eſt, defunctorum ani- 
mas pietate ſuorum viventium releyari, cum pro 
illis ſacrificium Mediatoris offertur. S. Auguſt. 
Encbirid. ad Lauren. cap. 110. tom. 6. 2 238. edit. 
Benedid. Paris 1685. | i 3 
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ways imply torment, but it may agnify 
helped or benefited; and that it does fo 
in this paſſage is not improbable, For 
S. Auſtin in another part. of his works 
ſpeaking upon the ſame ſubject, ſays: (d) 
Tt is not to be doubted, that the dead are belp. 
ed by the prayers of the Holy Church, by the 
ſalutary ſacrifice, and by alms. The ſenſe 
of this quotation is much the ſame with 
that you cited, only S. Auſtin uſes the 
word helped inſtead of relieved; Now if 
this parallel place be admitted, and re- 
lieved allow'd to be interpreted helped, 
then your quotation will be of no ſervice 
to Purgatory; for I do not deny, nay 
maintain, that the faithful departed are 
helped and benefited by the prayers of the 
Church and the Tremendous Sacrifice of 
LET MM --___--- 
2dly, If relieved will not be allow'd to 
mean any thing but being eaſed from tor- 
ment, then Il anſwer, that L have proved 
S. Auſtin was the firſt who mention'd 
Purgatory between death and the reſur- 
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(4) Orationibus vero ſanctæ Ecclefiz, & ſacri · 
Hcio ſalutari, & eleemoſynis, non eſt dubitandum 
mortuos ad juvari. IA. Ferm. 172. de verb. Aptſt.. 
tem. 5. p. 827. edit. Benedict, Paris 1683. 
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rection, that he ſpoke very doubtfully- 


about ĩt, that in this point he contradicted 


, - 


the Fathers who went before: him, and 


deviated from the Tradition of the Ca-- 
tholick Church: Conſequently if this 
paſlage in diſpute be allow'd you in your 


own ſcale, it will be of no authority, it 


being contrary to. the doctrine of the 


firſt four ages, and therefore to be re- 


garded as no better than innovation and 


novelty. 


But you draw another conſequence 


from this quotation. Becauſe S. Auſtin 
calls the Euchariſt the ſacrifice of the Me- 
diator, you ſay, ſure nom the Mediators ſa- 


crifice may be called adorable, But What 


conſequence is there in this? I can call 
the Euchariſt the Mediator's ſacrifice 


with S. Auſtin, and not think it adorable: - 


For I believe, that our Mediator inſtituted - 


bread and a Mixt cup to be repreſenta- 
tions of his own Body and Blood, that he 


commanded them to be offer'd to God 
the. Father as the repreſentative Sacrifice 
of his death, that this is the proper Chri- 


ſtian worſhip, and the means of propiti- 
ating God Almighty by offering to him 


theſe elements in remembrance of his 


dear Son's bitter death and paſſion, that 
whilſt we offer this memorial toGod vpon 


G 4 earth, 
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earth, our Mediator preſents himſelf be- 
fore his Father in heaven; and ſo through 
the Sacrifice of the Euchariſt the merits 
of that one great Sacrifice which this is 
appointed to repreſent, are apply'd to 
the Catholick Church, to the whole num- 
ber of the Faithful, whether living or 
departed. Thus you ſee I believe the 
Euchariſt to be a true and proper, tho” a 
- commemorative and repreſentative Sacri- 
fice, nay, that it is propitiatory too thro' 
the merits of that which it repreſents; 
and all this without calling it adorable. 
For Tranſubſtantiation, of which adora- 
tion 1s the conſequence, is contrary to the 
very nature of this Sacrifice: The Anci- 
ent Church look'd upon the Euchariſt to 
be a repreſentative unbloody Sacrifice: 
But Tranſnbſtantiation deſtroys that no- 
tion, and is oppoſite to the doctrine of 
the Primitive Church, and a corruption 
of Catholick Tradition. You ſee there- 
fore the Euchariſt may very well be calFd 
the Mediator s Sacrifice, without ſuppoſing 
It adorable. In ſhort, it is a ſufficient an- 
 Twer to your aſſertion to ſay, S. Auſtin 
call'd it the Sacrifice of the Mediator, but 
never gave it the title of adorable. _ 
But you add: S. Aug»ſtin's mother Moni- 
cas laſt injunition to him was, to re! 


her at the altar when that adorable Sacrifice 
. 8 


- 
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of the Mediator is offer d. Here, Sir, I 
muſt complain of unfair dealing: For 
there is nothing like adorable in Monica's- 
laſt injunction. She ſays : (e) I only deſire 
this of you, that you would remember me at 
the Lord's altar, where-ever you ſhall be. Bat 
ſhe no where calls the Euchariſt adorable. 
Too return to prayer for the dead: I 
have proved from the Apoſtolick Conſti- 
tutions, from S. James's and S. Chry- 
ſoſtom's Liturgies, from thirty ſeven Li- 
turgies publiſhed by Renaudotius ; from 
Tertullian and S. Cyprian, from Euſebius, 
S. Epiphanius, and S. Ambroſe; I ſay I 
have proved from all theſe authorities, 
that the Primitive Church pray'd for the 
faithful departed, as ſuppoſing them in a 
ſtate of imperfect happineſs. They did 
not pray for the damn'd, but for the 
Saiats, tho? not ſuppoſing them in heaven, 
for they did not think they would arrive 
there till after the reſurrection; neither 
did they pray to deliver ſouls out of Pur- 
gatory, for they never believed them there; 
but they pray'd for all the faithful de- 
parted, whom they ſuppoſed in the in- 


(e) tantum illud vos rogo, ut ad Domini al- 
tare memineritis mei ubi ubi fueritis. S. Auguſt. C an- 
feſſ. lib. 9. caps 1 1. tom. 1. 5. 167. edit. Benedict. Pa- 


ris 1679. Ws 
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termediate ſtate between death and the 
reſurrection to be at reſt and peace, tho? 
their bliſs was imperſect, and their joy 
not full, and therefore capable of being 
improved. 15 1 
Bat I expect to be told, that the 

Church's praying for reſt to the faithful 
departed ſuppoſes them to be in torment. 
This conſequence I utterly deny: For it 
is certain, the Primitive Church pray'd 
for reſt to thoſe ſouls, whom they believed 
to be in happineſs, as I have fully proved 
above. What tbey meant by reſt, was 
an increaſe of reſt; for they ſuppoſed 
there were ſeveral degrees of reſt; and 
therefore they pray'd that God would 
give the faithful departed reſt, not as if 
they were now totally deſtitute of it, but 
as deliring it might be increaſed to them 
ia a yet higher degree. And accordingly 
an author who lived as late as the end of 
the eleventh century, tells us: (F) It does 
not ſeem inſignificant, if we make interceſſions 
For thoſe who already enjoy reſt, that their reſt 

may be increaſed. Nay, Pope Innocent III. 


— 


Non videtur otioſum, ſi pro his interced i- 
mus, qui jam requie perfruuntur, ut eorum re- 
quies augeatur. Tuo Carnorenſis, epift. 174. Ivo 
Agruit anno 1092. 

Who 
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who flonriſh'd about an hundred years 
after, ſays that in his time (g) many 
people thought it no diſparagemens to ſuppoſe - 
that the glory of the Saints ſhould be angmem- 
ed till the day of judgment ;, and therefore 
that in the mean time the Church might © 
pray for the increaſe of their glorifica- 
I have now gone through my 1aſt head, 


and have proved that your prayers for 
the dead are different in their end and 


You pray for ſouls in Purgatory, to deli- 
ver them from thoſe fiery torments: The 
Ancient Church knew of no fuch place, 
but ſappoſed the faithful departed were 
all in a ftate of happineſs, tho' in an in- 
feriour degree, and pray'd for them as in 
ſuch a ſtate. - The conſequence is, that 
the neceſſary duty of praying for the dead, 
as conſtantly and univerſally practiſed in 
the Primitive Catholick Church, is ſo far 
from implying Purgatory, that it is di- 


. 


— ls, 9 


(g) Licet plerique reputent non - indignumg . 
Sanctorum  gloriam uſque ad judicium augmen- 
tari; & ideo Eccleſiam interim ſane poſſe aug- 
mentatum glorificationis eorum optare. Innoc. III. 
ep. ad Archiep. Lugd. tom. 1. 5p. 673. edis. Balu. Ine. 
nocentius III. floruit anno 1198. 
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realy oppoſite to it, _ does effectually 
overthrow it. 

Thus have I handled this ſubject of 
Purgatory, and have proved it a cor- 
ruption, unknown to Antiquity, and con- 
trary to Catholick Tradition. And yet 
this falſe doctrine is a term of communion, 
and an article of the Creed in the Church 
of Rome. Let her not thea take to her- 
felf the title of Catholick, when ſhe has 
no right to aſſume that name; ſince this 
one error, if ſhe had no more, is enough 
to drive any one from her communion, 
who is defirous to be in that of the Pri- 
mitive Chriſtians. 

But, alas, this is not the only, point, in 
which the Church of Rome is corrupt. 
The Pope's Supremacy, Tranſubſtanti- 
ation, Invocation of Saints and Angels, 
Worſhip of Images and of the material 
Croſs, Communion in one kind, taking 
the Apocrypha into the Canon of Scrip- 
ture; all theſe are every one of them as 
c contrary to Catholick Tradition as Pur- 
gatory. They are unlawful impoſitions, 
and ſinful terms of Communion; and 
therefore no Catholick can communicate 
with a Church, which retains any one of 


_ theſe * 
But 
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But beſides theſe, there are two points, 
which are not uſually charged upon the 
Church of Rome as errors, and yet | 
can give them no better name; and more 
than that, they are errors of no ſmall con- 
ſequence, for they concern no leſs a ſub- 
ject than that of the Sacrifice of the Eu- 
chariſt. 5 
The firſt is her declaring expreſly, that 
Water is not a () neceſlary ingredient 
of the Sacramental Cup. Had ſhe left 
the point undetermined, and only pra- 
ctiſed the mixture, there could have been 
no objection; but to declare part of the 
Matter of the Sacrament not neceſſary, 
and to do it in her publick authentick 
books, even in her Miſſal, ſo that every 
member of her communion is obliged to 
believe it, this ſtrikes home upon her, 
when it can be proved that Water is ne- 
ceſſary as well as Wine. For it muſt be 
n was part of our 
Bleſſed Saviour's Inſtitution, 1s neceſſary; 
both becauſe we are obliged. to practiſe 
according to the Will of our Lord, and 
becauſe. we have no reaſon to expect his 
bleſſing ſhould accompany any Symbols, 


_—_Y 


(b) non eft de neceſſitate Sacramenti. Miſal. 
Roman. de defefibus circa Miſſam occurremibus. © 


but 
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but thoſe which he has promiſed to endue 
with a power of conferring Grace. Theſe 
in the Holy Euchariſt are the Bread and 
the Cup, both which the Church of Rome 
owns to be neceſlary, becauſe they are 
- our Saviour's Inſtitution; and for the 
ſame reaſon we ſay the Water is neceſſary 
as well as the Wine. For thoſe creatures 
which our Redeemer took in bis holy 
hands, bleſsd, and gave to his diſciples, 
are the creatures which he inſtituted to 
be the Matter of the Eucharift, becauſe 
he commanded the Apoſtles to do as he 
had done. Conſequently the Ingredi- 
ents, which were in the Cup which be 
offer d and diſtributed, are neceſſary, be- 
cauſe he inſtituted thoſe Ingredients to 
be the Matter of the Sacramental = 
Wine was in the cup which he blefs'd, 
conſequently Wine is a neceſſary part of 
the Enchariſt: But Water was likewife 
in the ſame cup, confequently Water is as 
neceſſary a part of the Sacramental cup 
as Wine, both ſtanding upon the fame 
foundation. The conſequence, one would 
think, can be deny'd by none; and that the 
fact is as I have repreſented it, that the 
cup our Blefted Lord ufed and inſtituted, 
contain'd Water in it as well as Wine, 
may be made good from ſeveral conſi- 
derations, For it is generally * = 
| | chax 
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that the cup our Saviour uſed at the in- 


ſtitution of the Euchariſt, was the ſame 
with the Paſchal cup; and That the 


learned own was mixt. Our Saviour 


faid he would drink no more of the fruit 
of the vine, and this expreſſion thoſe 
who are verſed in the Jewiſh writings, 
aſſure us ſignifies a mixture of wine and 
water. Theſe are probable arguments, 
but we have a more ſure ground of truth, 

even the conſtant Tradition of the Uni- 
verſal Church. For there never was any 
part of the Catholick Church for 1500 
years together, which offer'd Wine alone 

in the Euchariſtick Cup. Indeed the Ar- 

menians practiſed after that manner, but 
they were Hereticks, and condemned by 

the General Council in. Trullo upon this 

very account. Now it is very ſtrange to 
think, that the whole Church for the firſt. 
1500 years ſhould deviate from Chriſt's 

Inſtitution, which maſt be ſuppoſed, if our- 
Saviour did not uſe a mix'd cup. Can 
any one imagine, that the Univerſal. 
Church would always have offer'd Water 
as well as Wine in the Euchariſtick cup, 
unleſs it had been ſo inſtituted ? The con- 
Rant cuſtom therefore of the Catholick 
Church is of itſelf a ſufficient evidence of 
ourSaviour's practice; for the A poſtles and 


the Church after them were obliged to do 
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as our Lord had done, they had no power 
to add, alter, or diminiſh; and therefore 
the uninterrupted practice of mixing water 
with the wine ſhews plainly, that the Sa- 
cramental cup was mixt at the Inſtitution. 


But beſides the practice of the Church, we 


have the expreſs teſtimonies of Fathers 
and Councils teſtify ing, that our Saviour 


* inſtituted Water as well as Wine to be the 


Matter of the Euchariſtick cup, as has 
been plainly and fully proved in three 
books, the titles of which you will find 
in the (i) Margin. Since therefore our 
Saviour conſecrated and deliver'd a mixt 


— _ — 


* — 
oy 


bi (i) Reaſons for reftoring ſome prayers and di- 


rections, as they ſtand in the Communion 
Service of the firſt Engliſh Reform'd Li- 
turgy, &c. . 
A Defence of the Reaſons, &c. Both printed for 
Fobn Morphe w near Stationers-Hall. | 
The Neceſſity of an Alteration ; Or, 1. The 
mixture of the Sacramental Cup, 2. The 
Oblation of the Elements as the Repreſen- 
tative Sacrifice of Chriſt's Body, 3. The 
Invocation of the Holy Ghoft upon them, 
and 4. The recommending the Dead in the 
_ Euchariftical Commemoration, proved to 
be Eſſential parts of the Chriſtian Worſhip, 
from the Scriptures interpreted by the Te- 
ſtimony and Practice of the Primitive 
Church. Printed for F. Betienbam, at 1he 
Cromn in Pater - Naſter- Rom. , 
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cup himſelf, as your own: (&) Church con- 
feſſes; how can ſhe take upon her to de. 
clare, that one part of the Ingredients 
in that cup is neceſſary, and the other 
not ſo? Do not they both ſtand upon 
the ſame foundation? How does it ap- 
pear, that our Saviour did not com- 
mand Water as well as Wine to be uſed ? 
Does not Tradition aſſure us of the 
contrary? Did not our Lord command his 
Apoſtles to do as he had done? Did not 
our Saviour's inſtituting a cup with Wine 
in it, make Wine neceſſary ? How then 
comes it to paſs, that his inſtituting a 
cup with Water in it as well as Wine, 
does not make Water as neceſlary as 
Wine? The declaration therefore of your 
Church, that Water is not neceſlary, is 
contrary to the command and inſtitution 
of our Saviour, and oppoſite to Catholick 
Tradition. 1 1 

The other error with which I charge 
you, is your Church's declaring the 


— 


(ER) Aquam vero Dei Eccleſia vino ſemper 


aàzdmiſcuit: primum, quod id a Chrifto Domino 


factum eſſe, & Conciliorum auctoritate & ſancti 
Cyprianiĩ teſtimonio comprobetur. Catecb. ad Paroch. 
0 pare 2, de Euchariſt, Jas rament. Y 18. 2. 182. edit. 
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whole (2) form of Conſecration to be con- 
tain'd in the words of Inſtitution. Now 
it is plain from the Evangeliſts, that our 
Saviour's bleſſing the Elements was a di- 
ſtinct action from his pronouncing the 
words, This is my body, This is my blood. 
And yet this Bleſſing was part of his In- 
ſtitution. And accordingly the Primi- 
tive Church always bleſſed the Elements, 
by praying God the Father to ſend down 
his Holy Spirit upon the Sacrifice, to 
make the Bread and Cup the Body and 
Blood of Chriſt. Our Saviour did not 
conſecrate the Euchariſt without a Bleſ- 
ſing, and the Ancient Church always 
look'd upon the Invocation of the Holy 
Ghoſt, as part of the form of Conſecra- 
tion; and yet the Church of Rome has 
declared it is no part of the form, tho? it 
was part of our Saviour's Inſtitution. 
This declaration, 1 muſt inſiſt upon it, is 
contrary both to Scripture and Primitive 
Tradition. 7 8 


() Verba autem conſecrationis, quæ ſunt for- 
ma hujus Sacramenti, ſunt hæc: Hoc eft enim 
cor pus meum: Et, Hic eſt enim calix ſanguinis 
mei, novi & æterni teſtamenti, myſter ium fidei, 
qui pro vobis & pro multis effundetur in remiſho- . 
nem peccatorum. Mifſal. Roman. de defectibus circa 
 Miſſam eccurremibus.. 8181 us 
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And now, Sir, I leave the world to 
judge, whether I had not reaſon to ob- 
jet againſt your arrogating the title of 
Catholick to your Church, before you 
had proved ſhe had a right to it. I knew 
it was out of your power, nay that it 
was impoſlible for any one to ſhew, that 
the Church of Rome was pure and ſound, 
and therefore I could not compliment 
her with the glorious title of Catholick, 
'when I was ſatisfied ſhe had deviated 
from Primitive Tradition, had made ad- 
ditions of falſe doctrines to the Creed, 
and had corrupted the worſhip of the 
Ancient Church. | 
But you ask me, how can the Proteſtant 
Church challenge Antiquity on her fide, and 
being Catholick, who was never talk'd. on in 
the world 300 years ago? To this I an- 
ſwer, as to Proteſtants, I have nothing 
to do with any of them, excepting thoſe _ 
of the Church of which I am a member: 
And that is a Church, which entirely - 
agrees - with the Catholick Church of 
the firſt four hundred years after Chriſt, 
in doctrine, worſhip, and government; 
a Church, which offers the Tremendous 
Sacrifice of the Euchariſt for the departed 
faithful as well as for the living, tho' ſhe- 
does not believe the Romiſh corruption 
af Purgatory; a. Church which is not 


tainted? 
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tainted with Eraſtianiſm or any modern 
error, but is equally free from Popery - 
and Calviniſm. This Church may chal- 
lenge Antiquity on her ſide, becauſe ſhe 
agrees with the Ancient Church. And as 
to the title of Catholick, that muſt mean 
either Univerſal or pure and ggſound ; 
and in this latter ſenſe the Church of 
which I am a member, may ſtrictly and 
properly be ſaid to be Catholick. But as 
to the Church of Rome, ſhe cannot with 
any right aſſume that title to herſelf, if it 
be taken in either ſenſe : For ſhe is nei- 
ther the Univerſal Church, nor ſo much 
as a pure and ſound branch of it. Her 
Government is Uſurpation, her Creed 
partly falſe, and her worſhip ſinful: She 
has corrupted Primitive Tradition, and 
is full of error and innovation, and there- 
fore cannot be call'd Catholick, but muſt 
ſubmit to be ſtyl'd a large Unorthodox 
and Schiſmatical branch of the Univer- 
ſal Church, that term being taken in the 
moſt extenſive ſenſe. En =; 

But in your concluſion you ſpeak thus: 
Pray when you ſeparated from the Church 
yon pretended to reform, what was that Church 
you left? I the true one, you were in the 
wrong to leave it. To this I anſwer, if 
by true you mean pure and ſound, your 
Church was not the true Church, nor a 

Se true 
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true Church in that ſenſe, but corrupt 
and unſound; and therefore we were ob- 
liged to leave it. But if by true you mean 
real, in that ſenſe I own your Church to 
be a true Church; as a man is a true 
man, tho? he is ſick and diſtemper'd in 
his Conſtitution. This corrupted and 
unſound Church we have turn'd into an 
unblemiſh'd and ſound one; for ſurely 
your Church did not loſe her Being either 
by being deform'd or reform'd. Your 
conſequence therefore is falſe, that our 
Church is no older than the Reformation, 
and that our Religion and Church is none. 
For if by Church you mean the Biſhops, 
Clergy,and Peopleof our preſent Church; 
then indeed I will freely own our Church 
1s not ſo old as the Reformation, for none 
of the members of our communion are 
150 years of age: But if you mean the 
faith, worſhip, and polity of our Church, 
then I inſiſt upon it, that our Church is 
many hundred years older than yours, 
even as old as the Apoſtles ; the faith, 
_ worſhip, and polity of our Church being 
the ſame with that of the Primitive Ca- 
tholick Church of the four firſt ceaturies. 
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dox doctrines and practices by the Pri- 
mitive Fathers, or that they can be ſup- 
ported by Scripture or Catholick Tradi- 
tion. 5 | 
In ſhort, Sir, to obviate all fallacies of 
this nature, give me leave to preſent you 
with the following Definition or Deſcrip- 
tion, in which by Catholick I mean pure 
and ſound, and in that ſenſe a particular 
Church may be ſaid to be Catholick. My 
Definition is this: A Particular Ca- 
« tholick Church is a Rightful Biſhop, 
©& with his Clergy, and the Laity united 
« to them, profeſſing the true Chriſtian 
< Faith, without the addition of falſe 
e doctrine; and practiſing the neceſſary 
* Chriſtian Worſhip without corrupti- 
t on.” This is a Definition, which I 
ſappoſe you yourſelf cannot deny is ade- 
quate and juſt; and by This do I offer to 
try the cauſe betwixt your Church and 
that of which I am a member. Do you 
ſhew, that any part of your Church an- 
ſwers to this Definition, or that ours does 
not, and I will be your Convert. But, Sir, 
I know this is impoſſible for you to do; 
for your Church has added many falſe do- 
ctrines to the true Chriſtian faith, and 
has corrupted the Chriſtian worfhip. She 
has departed from the Primitive Church, 
and deviated from Catholick * 
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and therefore it is dangerous for any ane 
to be in her communion. 


Theſe are my real thoughts of your 


Church, witheut any byaſs or prejudice; 
for I have no. intereſt to ſerve by being of 
the communion of which I am a mem- 
ber: But upon the moſt mature and im- 
rtial conſideration, I verily believe it to 
be the moſt pure this day upon the face of 
the earth; whereas I cannot, for the rea- 
| ſons above mention'd, but look upon 
yours as unſound and corrupt. 
As to yourſelf, Sir, I am unacquainted 
with you; but your writings oblige me 
to pray to God to grant you impartiality, 
that you may ſubmit to Truth, and ſhew 
yourſelf really a Catholick, by departing 
from that dangerous communion you are 
engaged in, and coming over toours which 
is perfectly pure and Primitive. This is 
what I muſt recommend to you, as you _ 
love your. own ſoul; but however you 
think fit to act in this affair, I ſhall always 
Your-well-wiſher 5 
and bumble ſervant, * 


no. Dzacon? 
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Booxs Printed for Richard King 4 

at the Oueen 3-Heatt i in Pater- noſter= 
Row. þ 

Onſieur Da Pir's Motives and Rea- 

: ſons in Defence of Cardinal De No- 


_ ailles (the Archbiſhop of Paris) his Appeal 


to a general Council, in a Letter to his 
Correſpondent at Rome, with Cardinal 
Gualtieri's Anſwer to every Article: To 


which is added a Key to the Hiſtory of the _ 


Conſtitution Unigenitus, being an exact 
Account of the Farſeniſfs from their firſt 
Riſe, till this preſent State, under the- 


Appealing Biſhops in Fance. Done from, . 


the Italian, by a friend Abroad. 3 
The Britiſh Apollo, containing about 
two Thouſand Anſwers to curious Que- 


ſtions in moſt Arts and Sciences, Serious, 


Comical, and Humorous; approved of by 


many of the moſt Learned and Ingenious 
of both Univerſities, and of the Royal 

Society. performed by a Society of 

Sentlemen. The third Edition. 


The agreeable Variety. In two Parts. 


Containing, firſt, Diſcourſes, Characters, 


and Poems, relating to 'the moſt uſeful 


Subjects, and Extracted from many wor- 
thy Authors. Conſiſting, ſecondly, of 
Letters, Poems, &c. by ſeveral private 


Perſons, on divers Occaſions. Never 


before Printed._ 6 i ib. AE 
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